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1.0 Introduction 
From an early beginning, the people of the Amazon region have experienced a history of 
dynamic change and adaptation. Colonization and cultural change began shortly after the arrival 
of the Portuguese and Spanish settlers and with their eastward expansion from the highlands 
began the historical displacement of indigenous Amazon people which has continued to 
accelerate until today. 
 
Recent changes in land use patterns are inextricably driven by the former presence of 
missionaries and the discovery of oil and its subsequent exploitation by the oil industry. 
According to prevailing opinion, Amazonians have no choice but to rapidly adapt their lifestyles 
in order to survive and become integrated into the new economic order. The form of their 
adaptation determines the degree of their cultural loss as well as their future lives.  
 
The Amazon region is the home of approximately 400 indigenous communities, each having its 
own culture, language and clearly defined interactive rules and marital restrictions firmly based 
on the extended family unit. Cultural leadership and rules governing conflict between ethnic 
groups are carefully followed within indigenous cultures.  
 
The presence of especially missionaries, oil companies and tourism has permitted that these 
communities incorporate new socio-economical, political and ideological models and elements. 
The rhythm of such changes has been different due to geography, external socio-political factors, 
national politics, all factors that have had an influence on the degree of the changes and the 
management by the people to handle and to find strategies and methods in order to incorporate 
these changes.  
 
Without doubt, there are changes brought about by these external actors that have destabilized 
the social structures and their relation to the environment; or processes of adoption that have not 
always worked well with the social structures and institutions that fortalice the indigenous 
people, which at times have resulted in their extermination or the integration into other ethnic 
groups as a survival strategy. On the other hand, the indigenous people should be regarded as 
actors in the interaction/interface with the external actors who act and make strategies in order to 
incorporate these new changes. Different individuals and social groups make relations with the 
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changing circumstances with the intention to create a space for the involved, where they try to 
co-exist and possibly to benefit from the new factors.  
 
Changes due to the meeting between different worlds are often being visualised as a discrete set 
of activities that take place within a time-space setting involving the interaction of different 
parties, being the intervening parties and the “target” groups. Such an image leaves out the 
continuous flow of everyday life and ongoing relations that evolve between different social 
actors, such as the manifold ways the local people interact with the external actors. During my 
fieldwork carried out in the Ecuadorian Amazon through an internship with Ibis concerning the 
indigenous people Huaoranis, I started to wonder, how the interaction between the Huaoranis 
and the missionaries, oil companies and tourism resulted in a particular coexistence with these 
external actors that today are playing a major part in the Huaoranis way of living1.  
 
In many pre-industrial economies or primitive societies, gift-exchange is the characteristic of 
most exchange taking place between corporate groups (discussed by among others Mauss, Levi-
Strauss and Sahlins), and could be important when creating an understanding of the changes in 
the social relations and structures in the interface situation between the different actors. The 
point here is whether such traditional forms of creating relation had any significance in the 
meeting between the Huaoranis and the external actors, and possibly influenced the 
incorporation of new strategies to adapt to the presence of the external actors, or whether 
unequal power positions resulted in limited possibilities.     
 
The Huaoranis had their first permanent contact with the national society about five decades ago, 
prior to the violent resistance against the “others” resulted in killing of intruders. They were a 
people temporarily settled in interfluvial zones, and with the traditional organizations based on 
self sufficient territories. Their survival depended on hunting, with horticulture and fishing as 
secondary activities. The basic form of organization was extended families - about 30-40 people, 
which shared hunting and collecting territory with other family groups (Retamal, 2001; Rival, 
1992).  
 
                                                 
1Today the number of Huaoranis is approximately 2500 people living in 33-35 different communities (information 
from ONHAE), in an area of 679,130 hectares in the Amazon rainforest (Rival, 1996, p.16).  
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The main changes in the Huaorani way of living began in 1958, as a consequence of the 
evangelization activities carried out by missionaries in the area. The impact produced by the 
presence of the missionaries affected the Huaorani people in their traditional way of social 
organisation and in their model of subsistence (Smith, 1996; Rival 1996). Furthermore, the 
discovery of oil in the Amazon and national and international interest in this area also included 
the Huaorani territory. Today 6 oil companies are present in their territory2, and a seventh is 
entering resulting in socio-cultural changes and dependency, but also environmental damages. 
The opening of an area, formerly hard to enter, has led to the presence of tourism activities firstly 
introduced by the missionaries. 
 
1.1 Clarification of the Cardinal question 
The overall objective of this thesis is to analyse and explain the changes that appear among 
indigenous people in the interface with the external actors in the Amazon region. It is further 
opted to obtain a macro-micro image of the interface situation, by looking into the interface 
process in the Amazon supported by a specific case study. The major actors that have been a part 
of this interface process and which will be elaborated on in this thesis are missionaries, oil 
companies and tourism, and their significance for the change of geographical spaces, the land 
use, the people and the communities in the Amazon. The main objective is to produce an image 
of the impact or influence these three waves of external actors have had and still have on the 
Amazon and its indigenous inhabitants. 
 
In order to illustrate a tendency of the whole picture, the case study of the Huaoranis carried out 
from September 2004-March 2005 will be used to analyse the interface in a specific situation, 
and the case should be viewed as a part of a whole. This implies an identification and analysis of 
the actors present, the practices, discourses and strategies that are used in the interface situation 
resulting in the creation of new spaces and strategies.  
 
The Huaorani communities are some of the last indigenous groups experiencing such changes 
caused by the presence of the new external factors, due to the former violent resistance toward 
“the others”, as mentioned. They are experiencing different changes with the contact to the 
national society, basically due to their geographical location. The location of the communities in 
different regions of the Amazon rainforest has a significant importance concerning the degree of 
                                                 
2
 The meaning of their territory will be elaborated later on. 
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the contact to external factors; thus leading to different ways of creating spaces and ways of 
acting towards these changes. All the communities have experienced the changes of modernity 
such as new diseases, drunkenness, contamination, and dependency of new necessities, as well as 
access to education, medicine, money etc., but to different degrees. 
 
It follows from the above that the concept of interface will be discussed. This actor-oriented 
approach, makes it possible to encompass the complexities, changes and relations that exist in 
the space between macro and micro, looking upon development with focus on social change and 
interventions, which emphasizes the interplay and mutual determination of internal and external 
factors and relationships, which provide accounts of “life-worlds”, strategies and rationalities of 
actors in different social arenas (Long, 1992: 4). The interface should not be viewed as a fixed 
process, but rather as a continuous one that takes into consideration the transformation of the 
known space which happens in time, due to the social and cultural contexts and the influence of 
actors, being factors such as new settlement, land use and production. Therefore, changes in the 
environment and infrastructure among others can play a significant role in the way of 
understanding and analysing the interface.    
 
However, the concept of “interface” does not illustrate the reasons why people create relations 
with the “others”. In search for an analytical tool useable in this context, I found the discussion 
of gift-giving relevant, when creating an understanding for the changes in the strategies used in 
the interface process, and the importance traditional structures, such as gift-giving could have.   
 
1.2 The Cardinal question 
The above leads to the cardinal question which is; “What influence have the presence of external 
actors had on indigenous people when creating spaces and strategies in the interface process?”  
 
Focus will be laid on answering the following questions in relation to the creation of space,  
everyday life, social cultural unit/creation of relations and power structures: 
 
• What influence have the external actors had on the Amazons indigenous people, and 
what kind of change has been the result? 
• How have the external actors presented themselves and (mis)used the Huaoranis local 
tradition? 
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• How have the Huaoranis positioned themselves vis a vis the external actors; and what 
importance have the traditional structures of gift-exchange for the Huaoranis in this 
interface process?  
 
1.3 Structure of the thesis 
 
Chapter 2: Theoretical discussion of interface 
This chapter will open with a discussion of the actor oriented approach, which attempts to 
develop an analysis or understanding of the interface situations appearing when different life-
worlds interacts and how this leads to a reproduction and transformation of social discontinuities, 
viewing the actors involved in the interface as active, creating their own strategies in the space of 
the meeting between two worlds. This will be followed by a discussion of the gift-giving/gift 
economy, in order to understand and explain the reasons for the reproduction and transformation 
in the interface; basically to analyse why actors in the meeting with other life-worlds create the 
strategies they take in use in the interface and how the spatial relations can be significant when 
social relations are created. 
 
Chapter 3: Data collection methods 
A discussion of the methods used to collect the empirical material during the fieldwork 
concerning the case study of the Huaoranis, followed by a short presentation of the communities 
visited in the fieldwork. 
 
Chapter 4: Interface in the Amazonian context 
The Amazonian specific part of the dissertation, where the research field, as outlined in the 
introductory part is discussed solely in the context of the Amazon region with the aim to create a 
picture of the changes created with the presence of the missionaries, oil companies and tourism 
in the interface process. 
 
Chapter 5: Analysis – the Huaoranis and the interface with external actors 
An analytical discussion of the empirical findings from the fieldwork concerning the Huaoranis 
in connection with the theoretical framework outlined in chapter 2. The analysis is divided into 3 
parts: the missionaries, oil companies and tourism. The findings from the case analysis is seen 
and analysed in context with the broader dimension outlined in chapter 4. 
 
Chapter 6: Conclusion 
The cardinal question will be answered 
Chapter 7: Perspective 
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2.0 Theoretical discussion of interface 
The object of this chapter is to clarify how the concept of the interface is understood and used 
throughout the thesis. The short version of this concept is: “the social interface offers a way of 
exploring and understanding issues of diversity and conflict inherent in processes of external 
intervention. Interfaces typically occur at points where different, and often conflicting, life-
worlds or social fields intersect (Long, 2002: 6). This actor oriented approach, attempts to 
develop an analysis of the interface situations appearing when different life-worlds interacts and 
how this leads to a reproduction and transformation of social discontinuities, viewing the actors 
involved in the interface as active, creating their own strategies in the space of the meeting 
between two worlds. This definition does not, however, spell out how these actors create new 
strategies in the interface process, which is why the discussion of the gift-exchange is used as an 
analytical approach for explaining the reasons for the reproduction and transformation in the 
interface; basically to analyse why actors in the meeting with other life-worlds create the 
strategies they use in the interface and how the creation of space can be significant when social 
relations are created by the construction of e.g. roads. Different contributions to the gift-giving 
discussion are presented, due to the importance of obtaining a heterogeneous view when 
explaining the interface situation in case of the Huaoranis and the external actors. By using only 
one contribution, the changes that appear with the interaction cannot provide an adequate 
analysis.    
   
By clarifying these concepts this chapter comes out with a framework for analysing the 
composition of the interface processes and the traditional structures. This framework is also a 
way of understanding the communities as composed of actors that interact in dynamic processes. 
  
2.1 The interaction of social actors in the process of interface 
All development, whether based on the mainstream paradigm or its critics, is connected to 
external interventions, and all external interventions penetrate the cosmovisions of the 
indigenous people or social groups being developed. Therefore, an analysis of the development 
should not leave out the examination of the complex power processes and battles over images 
and meanings, which take place in the interface process between “outsiders” and “local groups” 
(Villarreal, 1992: 264). 
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Through a more actor-oriented approach building upon a theoretical work aiming at reconciling 
structure and actor perspectives, it can be possible to encompass the complexities, changes and 
relations that exist in the space between micro and macro. I found it important to create an 
understanding of how a social group acts and differentiates when being a part of the interface 
process with external actors; an aspect that a structural approach leaves out. Furthermore, an 
actor-oriented approach has been used in similar situations by among others Normal Long who 
has shaped a theoretical and epistemological conclusion upon fieldwork carried out in Latin 
America. Long (2001 & 2002) argues that micro-scale interactional settings and localised areas 
are connected to the broader macro-scale phenomena and vice versa. The local should not be 
seen as formed by the global, and the global should not be seen as an aggregation of the local, 
but rather as interlocked relationships, actor projects and social practices that interconnect 
various social and symbolic and geographical spaces (Long, 2001: 50; Long 2002: 3).       
 
This contribution looks upon development with focus on social change appearing in the process 
of interface, which emphasizes the interplay and mutual determination of internal and external 
factors and relationships, which provide accounts of “life-worlds”, strategies, and rationalities of 
actors in different social arenas (Long, 1992: 4). An actor-oriented approach is therefore an ideal 
way of understanding the processes of social change.  Although the actor intervenes in the social 
world and therefore plays a role in the change or reproduction, it must be said, that new social 
forms or patterns of behaviour can emerge as the result of the unintended consequences of action 
and interaction. Social change can also result from the fact that actors have to respond to the 
changes that appear when being confronted with things such as population growth, ecological 
changes, contact with governmental programs, or other communities or cultures with different 
ideologies, spaces and strategies. On the other hand, changes might also appear from the fact that 
actors, alone or when engaging in communicative action, are able to question the traditional 
social forms and practices, and formulate new ways of classifying, interpreting, strategizing and 
combining new resources in a new manner, to solve the problems that arise from such changes 
(Seur, 1992: 119).  
 
According to Long (2001), a more dynamic approach to the understanding of social change is 
necessary, in order to stress the interplay and “quiet” determination of “internal” and “external” 
factors and relationships. He argues for the importance,  
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“To understand the processes by which external interventions enter the life-worlds of the individual and 
groups affected and thus come to form part of the resources and constraints of the social strategies and 
interpretive frames they develop. In this way, so-called “external” factors become “internalised” and 
often come to signify quite different things to different interest groups or to the individual actors”  
(Long, 2001:25). 
 
It becomes important to include the intricacies and dynamics of relations between different life-
worlds and the process of cultural construction, in order to understand the production of 
heterogeneous cultures and the outcomes of the interaction between different representational 
and discursive areas (Long, 2001: 51).     
 
Human agency 
A central notion in the actor oriented approach is the importance of “human agency”. Agency, in 
general terms, attributes to the individual actor the capacity to process social experience and find 
new ways of coping with life. The social actors are seen as “knowledgeable” and “capable”. 
They try to solve problems, learn how to intervene with the social events surrounding them, and 
continuously control their own actions, and observe how others react to these actions (Long, 
1992: 22-23). Following Nuijten (1992), the notion of agency implies strategic action, which has 
implications of how one conceives culture. Instead of viewing culture as a bounded system with 
more or less fixed normative rules, which are internalized by the member of the society and 
determine their action, an actors approach conceptualises cultures as part of social practice.  
 
Knowledge and power 
Knowledge plays a significant importance due to its presence in all social situations, and it is 
often interrelated with power relations and the distribution of resources. Knowledge is a 
cognitive and social construction that results from and is constantly formed by experiences, 
encounters and discontinuities that are present in the intersection of different actors’ life-worlds.  
 
Villarreal (1992) argues that in the moment of interaction with the other, concepts, ideas, images, 
norms, identities and borders are defined. Power becomes a crucial aspect in this interaction with 
the other where the fights, negotiations, compromises, and domination are processes of the intent 
to change some or all of the components of the life conditions. The power is inserted in the 
actions and attitudes of the people, their discourses and the everyday life. Generally the power 
relations are inserted in all types of social relations (Villarreal, 1992: 254). The oppressed or 
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groups without power have to be redefined, because social actors are never passive, and in many 
cases they are involved in an active resistance in concrete circumstances. On the other hand the 
powerful or the groups with power do not always have the complete control of their interests, the 
actions and circumstances (Villarreal; 1992: 255).      
 
Actors & economic processes 
Within the actor perspective proposed by Verschoor (1992), a focus on the processes of 
commoditisation is important. The strategies and organisational decisions made by the people 
involved in the transformational processes cannot be viewed as terms of the unfolding single 
logic capable of unifying or predetermining all identity. Rather, the economy, like other spheres, 
is not governed by a single logic, but by a succession of discourses. Due to the different 
discourses the identities are constantly under permanent threat of being “destroyed”, and have to 
be continuously redefined and renegotiated, making it important to recognise that the economic 
space no longer presents a fixed totality constructed independently of its articulation with other 
social practices (Verschoor, 1992: 178). Andrew Long (1992) further argues that social actors or 
groups can be differentiated as a result of the way in which they acquire social identities through 
material goods. If people’s social constructions are based upon their interactive experiences with 
the material world and their interaction with others, it follows that an analysis focusing on 
people’s social construction always view diversity as a major importance. Within a group of 
actors, differences of experiences between young and old, men and women, or between people of 
different economic status or religion will incline people toward different interpretations and 
views of the world (Long. A, 1992: 152-53). It is therefore needed to examine the ways in which 
actors’ identities are constructed at a variety of different points – historically as well as spatial 
(Long, 1992: 178).  
 
2.1.1 The spatial dimension of interface 
In the process of interface new understandings of places is created. Arjun Appadurai discusses in 
his work “Modernity at Large” (1996) the production of locality.  For Appadurai “locality [is] 
primarily relational and contextual rather than scalar or spatial” (1996: 178). He contrasts this 
with his use of neighbourhood to refer to the actually existing social forms in which locality, as a 
dimension or value, is variably realized (Appadurai, 1996:179). He argues that the aspect of 
locality cannot be separated from the actual setting in and through which social life is 
reproduced, and sees the production of “neighbourhood” as contextual and bounded in history as 
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it is always created in opposition to the “other”. However neighbourhoods themselves “both are 
contexts and at the same time require and produce contexts” (Appadurai, 1996:184). This means 
that neighbourhood contains an increasingly complex network of contextualization. However 
when a context goes outside of the boundaries of a neighbourhood and is shared with another 
neighbourhood it becomes “trans-local”. As this process continues it becomes increasingly 
difficult to separate the contexts of different neighbourhoods until it becomes possible to view 
everything from the largest possible context, that of globalization. This means that the “task of 
producing locality (as a structure of feeling, a property of social life and an ideology of situated 
community) is increasingly a struggle” (Appadurai 1995:189). One of the reasons why this has 
become a struggle is because of the ever-increasing power of larger power authorities such as 
nation-states. These authorities have bigger and much more powerful contexts that impose their 
contextualization upon these local contexts.  
 
Another reason for the increasing difficulty in the construction of locality is that of human 
movement. It is now widely conceded that human motion is definitive of social life more often 
than it is exceptional in our contemporary world (Appadurai 1995:191). This motion can take 
many forms as in “the lure of economic opportunity…permanently mobile groups of specialized 
workers, … movement away from drought and famine, … movement provided by leisure 
industries, …[and state sponsored] forced migration” (Appadurai 1995:192). This last category 
is both the darkest and the most confused “conditions of uncertainty, poverty, displacement and 
despair under which locality can be produced” (Ibid). 
 
For de Certeau, “space is a practiced place” (de Certeau, 1988: 117). He elaborates the scheme of 
the relation between the consumer and the mechanisms of production and distinguishes two uses 
of practices; strategy and tactics. A strategy is an entity that is recognised as an authority ranging 
from an institution to an individual. A strategy may enjoy status as the dominant order, or may 
be sanctioned by the powers that are. It manifests itself physically in its site/s of operations and 
in its products. It has use of dedicated resources and is expected to incur expenses. It represents 
an enormous investment in space (actual building and assets) and time (history, traditions), thus 
it cannot be expected to be capable of breaking up and regrouping easily, which a tactical model 
does naturally, making a strategy relatively inflexible. As said by de Certeau “a strategy assumes 
a place that can be circumscribed as proper and thus serve as the basis for generating relations 
with an exterior distinct from it” (de Certeau, 1988: 7).  
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De Certeau’s tactical model describes individuals or groups which are fragmented in terms of 
space and maintain no specific site of operation, but who are capable of combining according to 
a current necessity. Therefore, necessity leads a tactic into existence, while with a strategy, need 
is a thing that might have to be created after the product. Tactics have no proper location and are 
not strongly separated from the other. According to de Certeau “a tactic insinuates itself into the 
other’s place, fragmentarily, without taking it over in its entirety, without being able to keep it at 
a distance” (de Certeau, 1988: 7). A tactic cannot rely on a proper place; instead it depends on a 
gift economy, on time and loopholes; tactics are "the ingenious ways in which the weak make 
use of the strong," determined by an absence of power. A tactic insinuates itself into the other's 
place, always on the watch for opportunities in time, and involve combining disparate elements 
to gain a momentary advantage. A tactic does not try to take a strategy on, but seeks to fulfil its 
needs behind an appearance of conformity.        
 
To sum up, the notion of social interface becomes relevant as a way of exploring and 
understanding issues of social heterogeneity, the cultural diversity and the conflicts existing in 
the processes involving the meeting between two different worlds. Interfaces normally occur at 
times when different and often conflicting worlds or social fields intersect, making it necessary 
to study how differences are produced, reproduced, consolidated and transformed, and 
furthermore to be able to identify the social processes involved in the interaction. Meanings, 
values and interpretations are culturally applied and reinterpreted in relation with the existing 
behavioural possibilities or changed circumstances and can lead to new cultural standards. In 
other words, interface focus on the importance of exploring how the disagreements of the social 
interest, the cultural interpretation, the knowledge and power are mediated and perpetuated or 
transformed in the confrontation with the “other” (Long, 2001: 49-50; Long, 2002). Even though 
the social interface at times have some degree of common interest, it is also likely that conflicts, 
due to contradictory interests and objectives or unequal power relations, are generated. 
Negotiations at the interface are sometimes also carried out by representatives of the particular 
constituencies, groups or organisations, and can leave them in a position where they have to 
respond to the demands of their own groups, as well as to the expectations of those with whom 
they are negotiating (Long, 2001: 69-70; Long, 2002: 7). 
 
It should be made clear that the concept of interface contains features important for 
understanding the processes appearing when two different worlds interfere. Though, this concept 
lacks the explanation for why the actors in this process create the strategies they do. Therefore, I 
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only find it useful to explain that in the meeting between two different worlds new processes are 
created in order to encompass the “other”. Further, that all actors should be viewed as active in 
this process, rather than as passive. I lack the differentiation between the actors, hereby meaning 
that in the interface process the actors do not always enjoy the same status, such as one part 
possessing more power than the other, which is the case concerning the indigenous people and 
the external actors. Furthermore, this concept does not provide any tools for understanding how 
and why the actors try to adjust to the changes appearing in the interface process. As has been 
mentioned above, the strategies used in the interface situation are linked to the knowledge and 
history of the individual or group, why I assumed that the traditional culture and forms of 
creating relation would play an important role on how actors chose to act in the interface process. 
This assumption was further supported by Smith and Wray (1995), who argued that the 
indigenous people in the Amazon had obtained the creation of an economical system integrating 
the traditional norms and values with the mechanisms of the market due to the presence of 
external actors. The indigenous economy of the Amazon region is a result of the interaction 
between culture and the natural world. In this context the object is not to get rich or for the 
individual to obtain a better life. Furthermore, it is not separated from the rest of the social life, 
but is in fact a routine connected to the social and political life.  
 
Smith and Wray (1995) further argue that the indigenous economy is based on reciprocity, 
making it an obligation to receive and give back. The exchange can take different forms and 
encompass people from the same group or outside. The exchange in this context is more 
important than the actual thing being exchanged in order to create bonds and solidarity.  
 
It is assumed that the exchange has taken new forms with the presence of new actors. This new 
situation affects the way the indigenous communities and the external actors negotiate 
agreements related with the traditional knowledge. Therefore, I find it important to integrate the 
discussion of gift-exchange, and to present the different forms of exchange that I find useful in 
the analysis of the Huaoranis in the context with the new external actors.           
 
2.2 Social construction and economic behaviour – The gift-exchange 
In the field of anthropology the gift-exchange has become an important aspect when analysing 
the interconnection of people with other people and things created by the transfer of possession, 
and many have contributed to the discussion.  
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The root of the “gift” debate is to be found in Mauss´s essay about the gift “Essay sur le don” 
(1923-24), in English translated to “the Gift”, being a principal work in the anthropology and 
theoretical sociology (Mauss [1923-24], 2000: 9). One of Mauss´s main objects was to change 
the prevailing orthodoxy among economists viewing the economies of the Papua new Guinea-
types as “natural” economies only producing for subsistence rather than exchange. Mauss (2000) 
came to the conclusion that a natural economy neither had existed in the past nor in primitive 
societies (Mauss, 2000: 17).      
 
2.2.1 The relations between giver and receiver 
The act of giving seems to create a twofold relationship between the giver and receiver; a 
relationship of solidarity, because the giver shares what he/she has or is with the receiver; and a 
relationship of superiority, because the person receiving the gift places himself in the debt to the 
giver, thereby becoming indebted by the giver, lasting until the gift is repaid (Godelier, 1999: 
12). 
 
In Mauss’ classic statement (2000), parties in the gift relation are under obligation to reciprocate 
gifts received. In other words, people in a gift relationship are obliged to give, take and 
reciprocate (Mauss, 2000: 26-27). If anyone fails to conform to these three obligations means 
denying a social relationship and rejecting friendship.   
 
Sahlins went further in his analysis of reciprocity, being those “vice-versa” movements between 
two familiar parties, and which he saw as whole classes of exchanges (Sahlins, 1972: 191-2). He 
outlined three different types of reciprocity based on different motivations and relations; 
generalised, balanced and negative reciprocity. Generalised reciprocity refers to transactions that 
are altruistic; assistance is given, and if possible or necessary, assistance is returned. In other 
words this ideal type is the “pure gift”. The failure to reciprocate does not result in the giver to 
stop giving for a period of time (Sahlins, 1972: 193-94), and mainly it occurs between close 
related kinship. Balanced reciprocity refers to the direct exchange. Gift-giving belongs in this 
type of reciprocity, where the reciprocation normally equals the thing received. Balanced 
reciprocity is less personal than in the generalised and is more “economic”. The parties confront 
each other as distinct economic and social interests. The relation between people is destroyed by 
a failure to reciprocate within limited time. The most impersonal sort of exchange is the negative 
reciprocity, which is the attempt to get something for nothing, such as barter, gambling and theft. 
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When taking the form of barter, it is also considered the most economic reciprocation, where the 
participants confront each other’s opposed interests, each trying to maximize the utility at the 
other’s expense (Sahlins, 1972: 193-5).  
 
Giving, seems to establish a difference and an inequality of status between donor and receiver, 
which in certain cases becomes a hierarchy, and if already existing then the gift expresses and 
legitimizes it. As said by Godelier (1999: 12) “it is easy to see the formidable array of 
manoeuvres and strategies virtually contained in the practice of gift-giving, and the gamut of 
contradictory interests that can be maintained”. By its very nature gift-giving is capable of 
bringing together opposing emotions and forces.     
 
2.2.2 The motivation of transactors 
The motivation of gift transactions is precisely the opposite of the capitalists, according to 
Gregory (1982: 51-52). The aim of the capitalist is to accumulate profit, while the gift transactor 
is more concerned with creating a large group of people, who are in debt to him/her. Though, 
intra-clan gift-giving is controlled by different principles, where the giver does not become 
superior. Food is usually the primary instrument of the intra-clan gift-giving. Food gained by a 
household unit from production or exchange, is distributed according to clear rules that differ 
from society to society. This distribution of food within the clan, and the shared consumption, 
symbolises clan solidarity and identity. As Sahlins argues (1972: 188), distribution, or pooling as 
he also calls it, is a social action within a group, differing from reciprocity by being a between 
relation – a social action between two parties. Sharing of food within a clan, and its exchange 
between clans occurs on daily basis. These daily acts constantly reproduce not only the intra-clan 
solidarity, as mentioned, but also inter-clan alliances. This results in new marriage possibilities, 
as well as the creation of new gift-debts (Gregory, 1982: 90). 
 
In many societies dominated by gift relations, the structure of kinship provides the basis for 
people’s identities and relation with others. The persons are inevitable linked to each other in 
fundamental and permanent ways, making the parties personally linked and bound to each other. 
As stated by Sahlins (1972), the movement of goods is tied to societal relationships of kinship. 
Most exchanges are personal, though impersonal market exchanges occasionally occur and only 
when people meet outside the tribe. Even between outsiders, goods are often exchanged as gifts 
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which create social bonds (Sahlins, 1972, p.187). The kinship has a more significant role in 
primitive societies, and in defining the type of reciprocity. 
 
2.2.3 The different forms of gift-giving 
Since the gift-giving discussion started with Mauss, many views of the interpretations of the gift-
giving process have been presented. The following does not present a full description of all the 
different forms of gift-giving, but presents an introduction to some of the differences that exist in 
the gift-giving process. 
 
Non-agonistic gift-giving – the creation of lasting debt relations 
Mauss designated the non-agonistic gift-giving as a starting point for understanding the Potlatch, 
though he never analysed it in his work “Essay sur le don” (1923-24). In non-agonistic gift-
giving, according to Godelier (1999), the thing or the person is not alienated. The thing or the 
person is transferred when its usage is ceded, but not its ownership. This creates a debt that 
cannot be cancelled with a counter-gift, and creates an obligation to give in return. This does not 
mean to give back, but to give in turn. Thus the giving of gifts and counter-gifts creates a relation 
of indebtedness and dependence that benefits all parties involved. Therefore, to give is to share 
by creating a debt or to create a debt by sharing. Gift-giving in these societies, is not only a 
process of setting things and persons in circulation and thereby ensuring the distribution and 
redistribution among the members in the society. It is also the condition for the production and 
reproduction of the social relations that make the framework of a given society, and characterises 
the bonds existing between individuals and groups (Godelier, 1999: 43-48). Such societies that 
practice this type of gift-exchange ensure that, in the end, the available material and immaterial 
resources necessary to their social production belonging to the “things” that may be given, are 
distributed in a relatively equal way throughout the society (Godelier, 1999: 48). 
 
The next form of gift-giving is one of rivalries and inequalities. Though, for Mauss this other 
world was a transformed version of the latter just described. According to Godelier (1999), it is a 
version that is both an extension of and breaks with the former. 
 
Potlatch – the giving in order to obtain or to preserve power  
Mauss was fascinated by gift-exchanging characterised by rivalry, competition and antagonism. 
The Potlatch of the Kwakiutl Indians and their neighbours on the North West coast of North 
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America seemed to Mauss as being an extreme case. Though, after Malinowski´s publication 
(1922) of the Kula practices by the societies of North-eastern New Guinea, Mauss came to the 
conclusion, that this was a human phenomenon widely distributed over space and time (Godelier, 
1999: 56). In his work “Essay sur le don” he made a broad sociological category of the Potlatch, 
based on empirical data from Northwest America, some parts of North America, Melanesia and 
Papua New Guinea, where most examples of Potlatch was found. He further argued, that other 
places such as Africa, Polynesia, Malaysia, South America and the rest of North America still 
seemed to base their exchange patterns between families and clans on the more traditional forms 
of exchange as mentioned above. Potlatch also became known as agonistic gift-exchanges 
(Mauss, 2000: 19).           
 
According to Godelier (1999: 56), the rules of Potlatch seem to oppose those of the gift-
exchange mentioned above, though, the relation in gift-exchange, also for Potlatch is the 
obligation to give, receive and return. In Potlatch one gives, in order to obtain or to preserve 
power. In order to do this, one gives more than the other can repay, or repays much more than 
was given. As in non-agonistic exchanges of gifts and counter-gifts, the Potlatch creates a debt 
relation and an obligation for the receiver, but in the case of Potlatch the goal is to make it 
difficult or impossible for the receiver to give back, and thereby lose face publicly or destroy 
own property that equals the amount given (Mauss, 2000: 58-61). 
 
There exists a large difference between the non-agonistic gift-giving and the Potlatch.  In the 
Potlatch the debt relation created in the gift-giving is cancelled, when an object of equal rank is 
given back to the giver. This is not the case in the non-agonistic gift-exchange, where counter 
gifts do not cancel gifts or debt. In this case the gift is not returned, it is given again, creating 
long-term relations and debt. The primary motive of the gift-exchange in such societies is to 
create a relation between the parties involved. In contrast, in Potlatch the debt is normally short-
term, where equal valued counter gifts cancel debts. In order to create debts, in societies with 
Potlatch exchange, persons must either start all over again with the gift-giving or give more back 
in order to create a debt relation, being the aim of these exchanges. 
 
“The Gift” by Mauss, according to Levi-Strauss (1949), sought to show that the exchange in 
primitive societies not only consists in economic transactions as in reciprocal gifts, but that these 
gifts have a far more important role in these societies than in the West. This exchange is not only 
of an economic nature, but is a “total social fact”, where the events have the significance of 
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being social, religious, magic, economic, utilitarian, sentimental, juridical and moral (Levi-
Strauss, 1949: 52).  
 
Dual Organisation and cross-cousin marriage  
As mentioned previously, the Gift came to play an important role in the work of Levi-Strauss, 
but whereas Mauss concentrated mostly on the exchange of things, Levi-Strauss extended his 
analysis of the gift-giving by focusing on the exchange of people in his work “the Elementary 
Structures of Kinship” (1949). The inclusion of women as a reciprocal “gift” from group to 
group is a general custom. Marriage is everywhere regarded as good occasion to begin or 
develop a cycle of exchange (Levi-Strauss, 1949: 63).  
 
The fundamental characteristic of marriage as exchange is especially seen in the case of dual 
organisation. This term defines a system, in which the community, tribe or village are divided 
into two parts (moieties), where relationship can vary from open hostility to close intimacy, and 
where rivalry and co-operation are existing. These moieties are often exogamous (a man can 
only choose his wife from the other moiety and vice versa), and descent is mostly matrilineal. 
The moieties may at times embrace exogamous clans, sub-clans or lineages, and modalities of 
marriage may depend upon marriage classes. The moieties are linked not only by the exchange 
of women but also by reciprocal prestations and counter-prestations of an economic, social and 
ceremonial nature, and are often expressed in ritual games (Levi-Strauss, 1949: 69).    
 
The cross-cousin marriage, in common with the dual organisation, extends into many parts of the 
world, though cross-cousin marriage is far more frequent than exogamous moieties. A system of 
moieties, dual organisation, necessarily authorises cross-cousin marriages, which moreover exist 
in communities not divided into moieties (Levi-Strauss, 1949: 100).  
 
Cross-cousin marriage has a less organised structure, and is more represented as a tendency, 
whereas the organisation into moieties is more coherent and strict. Dual organisations approve 
marriages within a broad category, including not only cross-cousins but also distant kinsmen, 
and therefore define a class, within which it is allowed to choose a spouse. By contrast, at least in 
certain cases, the system of cross-cousin marriage determines very precisely the individual 
whom the person is obliged to marry. Though, this is not the only difference; dual organisation 
defines a class with strictly fixed boundaries, while the cross-cousin system give importance to a 
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relationship between individuals, which is capable to be, reinterpreted again (Levi-Strauss, 1949: 
101-2).  
 
2.3 The analytical frame to be used 
From the social actor perspective the analysis provides the vision that different individuals and 
social groups make relations with the changing circumstances. The intension seems to be the 
creation of a space for the involved, where they try to benefit from the new factors. The 
perspective from the actor signifies the understanding of the social phenomenon from the point 
of view of the social action, which implies to create knowledge of the individual and group 
strategy.    
 
It has further been argued, the importance in understanding the social and cultural significance 
implicit in patterns of gift-exchange and reciprocity in order to gain a unique understanding of a 
community or a society. This has been achieved by different contributors though taking root in 
Mauss, who argued that gift-exchange is a total social phenomena governed by particular norms 
and obligations, which intersects almost every aspect of social and cultural life. Another 
important aspect of Mauss’s work is the extent, to which gift-exchange differs and takes different 
forms also due to the participant’s interest in the exchange process.  
 
Marcel Mauss and Claude Levi-Strauss are the main proponents of the gift economy as seen in 
anthropological studies. Their theses insist on the obligation of reciprocity as the moving 
principle of gift-giving. They both focused on the Potlatch, Levi-Strauss taking root in Mauss’s 
work, though Levi-Strauss went a bit further extending this theory and studied the exchange of 
women in marriage as gift-exchanges between clans or other kinship groups.  
 
Other contributors such as Gregory, Sahlins and Godelier, also specialised in understanding the 
social significance of gift-exchange and reciprocity within communities and families, have 
attributed to this discussion. Godelier with the focus on non-agonistic gift-exchange, 
differentiated from the Potlatch by the creation of debt-relations which does not end when 
counter gifts are given.      
 22 
In essence it was argued that the closer the links of kinship and community, the more obligations 
are associated with economic exchange, and at its most distant, economic exchange becomes a 
commodity transfer with little or no social relationship attached.  
 
From above it has been argued that all the component parts of a society, such as kinship, social 
relations and exchange should be viewed as having an indispensable function for one another. 
This perspective should provide the understanding of how and why a given society or 
community functions as it does.  
 
The theoretical framework for this thesis is based on the concept of interface, in order to create 
an understanding for the processes that appear in the meeting between two worlds; in this case 
the indigenous people and the three external actors; missionaries, oil companies and tourism, in 
order to analyse what changes these actors have on the Amazon and the indigenous people in the 
interface process. The discussion of gift-exchange further contributes with an explanation of how 
and why the actors chose to act in the interface process, by looking into the traditional structures 
and forms of creating relations and how these becomes the base for the (re)creation and 
adjustment to the changes composed by the three specific interface processes defined by the 
presence of different external actors. This is mainly used in the case study of the Huaoranis in 
order to analyse how the external actors have presented themselves and (mis)used the Huaoranis 
local tradition. Furthermore, how the Huaoranis have positioned themselves in the interface 
process and its significance on their everyday life, social cultural unit, creation of space and 
power structures.     
 
Though, before moving on to the interface processes in the Amazonian context, the data 
collection methods used in the case study of the Huaoranis will be discussed. 
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3.0 Data collection methods 
This chapter will present the criteria for the case selection and a discussion of the methods used 
to collect the empirical material during the fieldwork concerning the case study of the Huaoranis, 
followed by a short presentation of the communities visited in the fieldwork.  
 
3.1 Criteria for case selection 
The fieldwork with the Huaoranis was carried out through an internship with Ibis having a 
somewhat different purpose than this thesis. Originally the fieldwork was carried out to generate 
some specific knowledge on the interaction between traditional authorities and leaders of the 
modern civil society, carried out working with the Huaorani organised within the “Organización 
de la Nacionalidad Huaorani de la Amazonía Ecuatoriana” (ONHAE), in the city of Puyo3, as 
well as with the Huaoranis living in the Amazon rainforest. The main focus was to answer the 
following questions if possible:  
• How these forms of leadership are related to the national society  
• Where the different leadership systems are situated  
• In what aspects the systems differ from each other. 
 
There have been made several research projects concerning the Huaoranis, but none with the 
exact same purpose, and have generally only included some few communities. Rather than 
duplicating this research, it has been the intent to make a qualified selection of specific localities 
for a more in-depth study on the underlying social processes regulated by the presence of 
external actors.   
 
The primary data collected for the internship project was based on four trips into the Amazon 
rainforest visiting 15 Huaorani communities out of the 33 existing. Each trip has been between 
4-10 days due to location (see map – appendix 1). In the selection process the main focus has 
been to select communities in different parts of their territory and with different actors 
influencing their lives; oil activities, missionaries and tourism. In 13 communities participatory 
meetings have been held. Apart from the data collected at the community level various 
                                                 
3
 A town with around 20.000 inhabitants on the border of the Amazon rainforest.   
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qualitative interviews were conducted with the ONHAE, leaders of the communities and tourist 
agencies.  
 
It is important to point out that it is the empirical findings from the fieldwork that have very 
much shaped the general approach to the thesis. However, using the data form the fieldwork 
based on the internship, has resulted in shortage of material which I later found important for the 
thesis, why secondary literature have been used, in order to compensate for this lack. It was 
mainly found necessary concerning material dealing with the past; the traditional life of the 
Huaoranis, the presence of missionaries, and the beginning of tourism and oil activities.  
 
Material obtained during the fieldwork in the communities was data concerning the following 
subjects: 
- General information of the communities 
- The life of the Huaoranis in the past, present and the future 
- The use of natural resources in the communities. A ranking of the importance 
was used.  
- The problems in the communities – knowledge concerning the influence and 
consequences the external factors have on the communities. This is based on the 
point of view, knowledge, priorities and experiences of the Huaoranis in the 
communities. A problem ranking was used.  
- Relation between the ONHAE and the communities 
- Priorities – to get information about the priorities and the needs that the people 
from the communities have, based on improvement of their life.    
 
The above mentioned subjects were found important in order to understand the everyday life of 
the Huaoranis and the changes they are facing with the presence of new external actors.  
 
The overall methodology in the research process has been based on qualitative data, with focus 
on participation. A quantitative survey has also been used, but mostly to get an understanding of 
general perceptions concerning use of natural resources, the relation with ONHAE and the 
problems in the communities in order to systemize the data with numbers and figures. 
 
In presenting the data collected, a division between the communities has been made in order to 
clarify the differences between communities in areas with oil activity and without. The areas 
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with communities located within a range of one hour from the oil activities have been classified 
as being in an oil area – most of the communities are located on the road with easy access. Only 
one community classified as being within the area is situated one hour downstream from the 
road.   
 
3.2 Qualitative methods  
3.2.1 Participative investigation and analysis in indigenous territories 
This methodology has its focus on the collective and qualitative processes. The simple 
philosophy of this methodology is bottom-up participation, giving the indigenous voice in the 
research and development.  
 
To obtain maximum participation from all communitarians they should work in groups defined 
by age, gender and authority. Though, in most cases the lack of participants has resulted in the 
difficulty in creating more than one group, and when possible the groups were only divided by 
gender. When ranking, stones were used in order to illustrate the importance; with the highest 
amount being four and the most important (Participatory meetings carried out – appendix 2). 
 
3.2.2 Semi structured qualitative interviews 
The types of interviews that have been done are semi-structured open ended, with an interview 
guide containing the specific questions to be asked in order to allow the respondent to talk more 
freely, and provide not expected answers. The interviews have been used to get in-depth 
information from the ONHAE and were mainly concerning the organisation, its relation with the 
communities and the external actors. Furthermore, to get information from the leaders in the 
communities concerning concrete activities present in the area, such as oil, tourism, timber etc. 
 
Interviews with tourist agencies in Quito and Baños have also been carried out, in order to obtain 
information about the tourist activities taking place in the Huaorani territory. Furthermore to 
discover whether these agencies have some kind of agreement with the communities or ONHAE, 
and whether they use Huaoranis as local guides.  
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3.3 Quantitative survey 
It was never the intention to base the analysis primarily on quantitative data. Rather the intention 
of conducting a survey was to get an overview, by systemizing the data with numbers and 
figures, of the communities livelihood such as problems, natural resources used, the relation to 
ONHAE and the outside world etc. (for more information see appendix 3). It was also used to get 
the different points of view between the women, men, young, and elder due to the lack of 
participatory groups divided into age, gender, and authority. 
 
The informants were randomly collected, which was done as the time spent in each community 
varied as well as the people present. Though, it was opted to make a questionnaire with a 
representative from half of the families in the communities visited. In some communities this has 
not been possible, due to the absence of most of the adult population having gone hunting or 
working in oil companies, why only younger women and men were respondents. In total 56 
questionnaires were completed by a variety of respondents from different communities from the 
age 15 to 70 or more (the elders had difficulties in telling their age); among those 26 respondents 
were women - 13 respondents from oil areas; and 30 were male - 13 from oil areas (for more 
information on answers given see appendix 4).   
 
Pilot testing was carried out in order to discover linguistic misunderstanding and difficulties, 
though at times signs of linguistic problems and misinterpretation by shortening the answers still 
existed. 
 
3.4 Other methods  
Observation and informal conversations were also carried out, to verify and form the bulk of my 
data. It was organised as a field diary. 
 
Furthermore, a forest transect walk4 has been done near every community visited with a 
Huaorani guide. The purpose of the walk was to collect information about the landscape, the 
agriculture and the use of the different resources from the forest which can present a general idea 
of the importance of the forest.  
 
                                                 
4
 A walk in the area surrounding the community with a Huaorani guide 
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3.5 The chosen methods and the significance for the project 
To undertake research in a community and with the ONHAE, both being research of indigenous 
people has far from been a simple process.  First of all are the problems relating to the location 
of the communities, which are scattered in an area of 679,130 hectares in the Ecuadorian 
Amazon rainforest, and the majority only accessible by plane or canoe, which plays a significant 
role concerning limitation. Due to time and the capital available, it has not been possible to 
represent all the communities.  
 
Alternative methods could probably have been chosen, such as less focus on the participative and 
qualitative methods, and more on the quantitative methods such as questionnaires. Linguistic 
difficulties and the great amount of illiterate Huaoranis could however have made it a difficult 
process to rely only on questionnaires.  
 
By choosing the methods as I did for the research process, it was opted to obtain material 
representing the Huaoranis, by making them active participants. Though, these methods did not 
always turn out to be that participatory in the end, due to the lack of participants, especially from 
the part of the women.  
 
Linguistic problems, both concerning the participatory methods and the questionnaires could 
have resulted in less reliable answers, due to the interpretation from Huao to Spanish. Especially 
answer from the women had to be translated, and at times their answers were shortened a great 
deal by the male translator. This could perhaps have been prevented by using a female interpreter 
when working with the women. A female interpreter was also used when possible, but the 
problem in this case was that most of the women could not speak Spanish or were simply too 
shy.  
 
Furthermore, the problem of being white and foreigner and in some cases seen as someone with 
access to resources that the community wants created problems e.g. by demanding money or 
food. Others viewed the presence as another external actor causing problems.  
 
It should be kept in mind, that the Huaoranis since contact with the outer world constantly have 
been an object of interest, an interest that in their case mostly has been connected to changes in 
their life and problems. This, and their traditional isolation and offensiveness towards strangers 
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have resulted in a distance between them and the researcher. This factor has in some cases been 
impossible to break down.  
 
Few experiences of negative character, due to threats from very drunk Huaorani men, has made 
any research impossible (participatory meeting), which in some cases has limited the information 
available from the community members. In order to compensate for this lack other Huaoranis 
with knowledge concerning the community were interviewed.    
  
Finally the, at times, lack of help, interest or support from the part of ONHAE, has made the 
research more problematic in a world so apart from the one being used to, and has not made the 
research less difficult.  
 
Because the fieldwork was carried out through an internship period with Ibis, I was represented 
by Ibis. This has benefited me when working with the communities that see Ibis as a great help 
and a way to a better future, but may also have resulted in answers which, if I had been 
representing the ONHAE, would have looked different. On the other hand, identified with Ibis 
has to some degree made my work in the ONHAE more difficult, because some people saw me 
as a “police” send out by Ibis in order to check their work. As my presence at the ONHAE never 
seemed to be accepted fully, this could have affected my work at the ONHAE. It made it very 
difficult for me to plan interviews with the leaders of the ONHAE resulting in a lot of time being 
spent on waiting at the office.  
 
Therefore, my situation in the internship has also affected my views, at times forgetting the 
objectivity in favour for the communities, seeing them as victims. Some times it was hard to see 
the whole picture and not only the smaller one in the favour of the communities.  
 
3.6 Delimitation 
Many factors and processes can be mentioned and play an important role in the 
interface/interaction between different worlds. As has been mentioned previously the actors to be 
examined are missionaries, oil companies and tourism, mainly due to the greater importance 
these have played and are playing in the life of the Huaoranis. Other factors such as timber 
companies, colonists in form of other indigenous groups or people from other regions, also exist 
but are minor factors in comparison and are basically results of the presence of oil companies 
 29 
opening up the Amazon by constructing road. They are not left out or considered less important, 
but will not be examined fully due to the limitation of both time and space.  
 
3.7 Presentation of the communities visited 
3.7.1 Communities located outside oil areas 
The communities in areas without the presence of oil activities are divided into two groups; 
communities inside the “Protectorado” and the ones outside. This is done, due to the differences 
that exist in these communities, as a consequence of the missionary influence.  
 
Inside the “Protectorado” 
With over thirty years of missionary intervention, the majority of the Huaoranis live in this area 
(though many are moving away), which used to be managed by the “Instituto Lingüístico de 
Verano” (ILV) until their official departure from Ecuador in 1992. The communities seem to 
have most contact with the outside world through the frequent missionary contact (Alas de 
Socorro). The tourism that exists in this area is also based on missionaries.  
 
From the world outside the communities are only reachable by plane, or by 3-4 days walk in the 
rainforest for Huaoranis (when referring to Huaorani it should be kept in mind, that they are used 
to walk in the jungle, and will therefore be a lot faster than cohuodis – outsiders). Inside the area, 
all the communities are connected by paths in the rainforest, and most have river access. All the 
communities in this area have houses which are built in the “new” style (using wood). They have 
schools, some churches and others basic infrastructure. Western clothing is usually used in the 
“Protectorado”.  
 
Outside the “Protectorado” in territory Huaorani 
Most of the communities outside the “Protectorado” have been established in order to get away 
from the missionary influence, and they tend to lean toward a more traditional lifestyle, due to 
their isolated location. The communities in this area are reachable from the outside by river and 
walking, and one community by plane (Bameno). 
  
Most are still living in traditional houses, though the new style is also used. It is possible to view 
Huaoranis dressed traditionally (naked). The population is not mixed as seen in the 
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“Protectorado”, though new leaderships seem to have taken over. The infrastructure is not as 
developed as in the “Protectorado”. 
 
Tourism in these areas is more developed than inside the “Protectorado”, though Bameno is the 
only community with controlled tourism and agreements. Boanamo has made agreements with 
timber companies in order to gain some money, which is seen quite a lot in areas with river 
access (for more information see appendix 5). 
 
3.7.2 Communities located in oil areas 
All the communities in the area with oil activities are under the influence of oil companies, and 
these have changed a great deal, where an increased amount of the indigenous men are working 
for the oil companies, they have easy access to the market due to the roads constructed by the oil 
companies, “good” infrastructure, health service and food provided from the oil companies.   
 
Most of these communities have been founded due to the presence of the oil companies, among 
them is Dikaro that originally came from an old oil camp (Garza Cocha), but moved to Dikaro. 
This community has been constructed by the oil company, and no traditional culture has been 
preserved. 
 
Tourists enter these areas due to the easy access, though the strict military control existing, 
because of oil activities, can make it hard and even impossible to enter certain communities (for 
example in the area with the oil company Repsol). 
 
Finally, hunting in oil activity areas is a scarce resource due to the noise and contamination (for 
more information see appendix 5).  
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4.0 Interface in the Amazonian context 
This chapter aims at creating an understanding of the process taking place when two different 
worlds meet and integrate. In the Amazon region the interface process between indigenous 
people and new external actors, in this case the missionaries, oil companies and tourism, have 
resulted in a variety of changes, affecting not only the indigenous cultures, but also the 
landscape, economy and environment. Therefore, the object is to analyse what changes these 
actors have had on the Amazon and the indigenous people in the interface process with the 
external actors. The data used in this chapter stem from secondary literature. 
 
4.1 The missionaries  
The Amazon region is home for several hundred indigenous people each with their own culture 
and language as mentioned previously, giving the region a high cultural diversity. Ecuador is the 
country with the highest indigenous population density in the Amazon, consisting of the regions 
Sucumbios, Napo, Orellana, Pastaza, Morona Santiago (see map 4.1). 
 
      Map 4.1 Indigenous people in Ecuador 
 
      (Source: Wray, 2000) 
 
These people posses a deep knowledge of the environment and they know how to use the natural 
resources in a sustainable way; satisfying their needs and allowing the natural regeneration 
(Varea & Ortiz, 1995: 40). In the twentieth century the colonisation process of the Ecuadorian 
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Amazon region began with the work of the evangelic missionaries which mainly consisted in 
supporting the different objectives of the Ecuadorian State in this region. By working with the 
“pacification” of the indigenous the penetration of the economy into the Amazon was made 
possible. With methods such as gift-giving, the missionaries endeavoured to end the indigenous 
hostility towards strangers, the “others”, destroying the traditional economy based on the 
common property (Varea & Ortiz, 1995: 50). Since the Spanish conquest the religious missions 
have played a prominent role in this region. The missionary pacification permitted the conquest 
of this region, which later resulted in indigenous people converting to Christianity.  
 
A variety of different missionary groups have been present in the Ecuadorian Amazon, each with 
their individual work and object. In the following, I only elaborate upon the presence of the 
evangelic missionaries from the “Summer Institute of Linguistic”, in Spanish known as the 
“Instituto Lingüistico de Verano5 (ILV), which in the decade of the fifties obtained legal 
authority to enter Ecuador, by the populist government of José María Velasco Ibarra.  
 
In these years the Ecuadorian Amazon became the “new” area to conquer, partly due to the 
natural resources found, but also driven by the importance of consolidating a national territory, 
which was dispersed in the war with Peru in 1941 (Toledo & Ponce, 2001: 28). The Amazon was 
an area of interest for the national state. It was seen as only inhabited by “savage people” that 
ought to be controlled by “civilizing forces” and as a territory usable for human occupation by 
colonising the area. 
  
4.1.1 Impacts on the indigenous people 
The ILV based its work in the Ecuadorian Amazon on five different linguistic groups. The 
Quichuas and Shuars were the groups with the highest population (respectively 30.000 and 
15.000 in 1985), and the work done by the missionaries here was mainly based on the creation of 
bilingual schools. With the other three minority groups, the Huaoranis, Siona-Secoya and Cofán, 
the impact of the missionary presence was more dramatic. Here the missionaries actually 
installed themselves in the indigenous communities in the fifties, and little by little these 
communities were surrounded by roads constructed by the oil companies, poor colonists and 
animal breeding companies (see map 4.2). 
                                                 
5
 The ILV is an organisation created in the 1934 based on Evangelic Missionaries, whose call was/is to translate the 
Holy bible into the indigenous’ languages.  
 
 33 
 Map 4.2 Colonisation in the Ecuadorian Amazon 
 
                   (Source: Kimberling, 1993) 
 
The missionaries took over the role of the shamans, changed consumption patterns and promoted 
production for the market. The demands of the new economy and the increasing population 
exhausted the natural resources in the area of the Secoyas. Therefore the missionaries 
encouraged the Siona-Secoya to gather in an area with better agricultural land situated close to 
the colonisation areas. Furthermore, they prohibited the Shamanism and the traditional parties, 
changed the role of the Shaman for the teacher/priest, and prohibited marriages between the 
converted indigenous and pagans. Because of the scarcity of animals in the area, due to the 
higher population density and the impacts from the oil companies, the missionaries wanted to 
change the Siona-Secoyas into animal breeders and to make a restricted hunting reserve (Stoll, 
1985:  309-310).                                                                           
 
The ILV has for many people been synonymous with ethnocide and acculturation of the 
indigenous culture, with whom they have been working, due to their work, their relation with the 
trans-national oil companies, their anti communistic preaching, and the opposition of the creation 
of indigenous organisations (Toledo & Ponce, 2001: 29). One of these experiences taking the 
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worst form is the evangelisation of the Huaoranis in order to create access for the oil activities of 
trans-national companies (Varea & Ortiz, 1995: 50), which will be further analysed in chapter 5.            
    
4.2 Oil companies 
The oil industry in Ecuador began in 1911 in the Peninsula of Santa Elena on the Pacific coast. 
Some decades later the search for oil went eastward reaching the Amazon region. In 1937 the 
company Shell Oil intended to find oil in this area, but the results were not economically 
profitable, and resulted in the abandonment of this area in 1950 (Kimberling, 1993: 19). 
 
After a break of more than ten years the oil company Texaco began another search for oil in the 
Orient, and found in 1967 an important oil field in the area of Lago Agrio, situated in the 
northern region of the Amazon, which resulted in an “oil fever” and the arrival of other foreign 
oil companies. The success of Texaco made the government of Ecuador reconsider the oil 
politics in order to achieve more control and to make the oil companies invest in the country, by 
the construction of infrastructure. In 1971 the Hydrocarbon Law began by nationalising the oil 
and the creation of a national oil company “Corporación Estatal Petrolera Ecuatoriana” (CEPE), 
today Petroecuador (Kimberling, 1993: 19). 
 
This discovery of oil in the Amazon resulted in rising national and international interest in this 
area, and since the 1980´s the consequences of the oil exploitation in Ecuador has been a primary 
preoccupations for the indigenous people, who also have to face the other actors involved in this 
activity; actors such as the colonists and the urban population (Wray, 2000:13&15).  
 . 
In the past there has been made modifications, both legal and institutional, to control this 
activity. These modifications focused on the relation between the State and the oil companies, 
without including the indigenous people. The State, as the owner of the underground, has a direct 
relation with the companies without first informing the indigenous organisations, neither 
formulating some strict regulations according to this activity, nor redistributing the benefits with 
the indigenous people (Wray, 2000: 11). 
 
The indigenous organisations are in an inferior situation, vis a vis the State and the oil 
companies, which do not consider the problems and the impact generated by this activity. This 
model is in conflict with the Ecuadorian Constitution (Art.84) and with the agreement 169 of the 
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OIT in 1998, affirming the rights of indigenous people to be consulted about the oil exploitations 
and prospects; to participate in the benefits generated by these activities and to receive 
compensation concerning the socio-environmental damage (Wray, 2000:12 & Constitución 
Ecuatoriana 1998; Art. 84). 
 
The Ecuadorian Amazon region has for approximately the last three decades played a very 
important role inside the national economical growth due to the exploitation of the two natural 
resources, oil and soil (Varea & Ortiz, 1995: 71-72). Because of the oil exploitation the Amazon 
has been integrated in the national dynamics and produce 50% of the general State income 
(Melo, 2002: 10).  
 
The first stage of oil activity in Ecuador was characterised by almost monopoly of the company 
Texaco, which operated in the majority of the zones of concession. The politic practiced by 
Texaco was defined in a context characterised as being an oil extracting activity very 
contaminating, without investments to modernise; furthermore, without any previous impact 
studies concerning the indigenous people; impacts such as socio-economical and cultural, and 
also without any recognition of the human rights of the people affected. In this context the 
relation between the oil company and the indigenous communities was characterised as lack of 
planning to solve the conflicts; lack of information to the communities concerning the oil 
activities and its impacts; compensation paid to individuals and not to the community in general, 
as well as the different views by the company and the indigenous population concerning the 
amount of compensation to be paid. Texaco also took the rights to trade with timber inside the 
territories; to be involved with colonisation processes, consumption of natural resources 
(hunting, fishing and collection) both for personal use as for commercial, and to introduce the 
communities to alcohol, prostitutes etc. (Wray, 2000:46- 47).  
   
Texaco named their politics as “the good neighbour”, characterised by giving presents to the 
communities in the area to control or avoid conflicts. Personal presents were also given to 
manipulate the internal decisions of the communities. The last resource to be used was the threat 
of military interference. This was possible because the contract between Texaco and the State did 
not name any other specific responsibilities than paying compensation for damages to the 
“owners” of the land – the indigenous people. According to Texaco, their presence helped to 
better the income of the local population through the work possibilities the oil activities created 
(Wray, 2000: 45). 
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In 1982 new conditions to attract the international oil companies were created, and new zones 
were opened to exploration, often located within protected areas and in indigenous territories 
(including the regions of Sucumbios, Orellana, Napo and Pastaza – see map 4.3).   
 
                    Map 4.3 Present oil distribution/blocks in Ecuador  
 
                    (Source: www.petroecuador.com.ec) 
 
In 1984 (almost a decade after the first oil activities took place), CEPE made a politic of social 
inversion in the areas affected by the oil activity. The objectives of this inversion was, firstly, to 
brake the negative impacts on the ecosystem and the habitat that the oil activity had, and 
secondly to impel the socio-economical and cultural development in the communities and 
promote the friendly relations. In the reality the use of this capital was related with political 
decisions to stop social tensions, resulting in a great part of these funds going to areas were the 
CEPE did not have any activities (Wray, 2000: 48).   
 
This inversion led to an agreement with the “Confederación de Nacionalidades Indígenas del 
Ecuador” (CONFENIAE), to create a better relationship with the communities, though in reality 
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it was an intention to have less tension with the organisations and to open a space for dialogues 
to stop the opposition of the new oil exploitation plans. The only thing it produced was a base of 
respect towards the internal decisions of the organisations and to stimulate the negotiation and 
participation, basically to change the gifts to projects (Wray, 2000: 49). 
 
Due to the growth of the indigenous organisations in the 80´s, and their opposition towards the 
oil activities, the companies decided that it would be better to work directly with the 
communities, which according to the oil companies also was due to corruption in the 
organisation and the lack of representation from the communities (Wray, 2000: 49). The factors 
that influenced the process of change were various, among others some of these were related 
with actions of pressure and denouncement of the oil activities in indigenous territories in 
national and international spheres6, and resulted in changes in the general attitude of the oil 
companies when dealing with environmental and socio-cultural impacts. These changes also led 
to the creation of new rules, such as the obligatory nature to make Environmental Impact Studies 
(Estudios de Impacto Ambiental – EIA) and the Environmental Management Plans (Planes de 
Manejo Ambiental – PMA) before starting the oil extraction activities. Furthermore, the growing 
international sensibility concerning socio-environmental questions resulted in oil companies that 
wished to be a part of the international marked had to include these new rules (Wray, 2000: 49-
50).  
 
Furthermore, the companies turned to new strategies, the communitarian relationships, to handle 
the problems in the indigenous territory. Though, the lack of existing rules concerning the 
communitarian relationship resulted in differences in how to handle this relationship from each 
oil company. Basically, the communitarian relationship policy7 was used to overcome the 
mistakes of the first stages of the oil companies and the problems created being, among others, 
paternalism, division of organisations, lack of technical treatment of the social-environmental 
aspects, information and personal enabling. Though, some companies have not changed their 
                                                 
6
 The Organisation of indigenous people of Pastaza (Organisación de Pueblos Indiginas de Pastaza – OPIP) in 1989 
(obliged to make evaluations of the environmental impacts made by the oil company CGC) and the denouncement 
of CONFENAIE toward the oil company Conoco (concerning the impacts made in the exploitation stage in the 
Huoarani territory). 
7
 The oil companies used the communitarian relationship to guarantee the oil exploitation and to handle the conflict 
with the local population. It was developed in two fields, being: Internal field being the rules that the companies 
imposed on their workers such as to respect the culture of the communities; to prohibit the use of the resources in 
the community and the socialisation with the communitarians and advertising the danger of creating epidemics. 
External field being the relations with the organisation, the indigenous communities and the colons, as well relations 
with organisations of urban sectors, political sectors, churches, governmental institutions in order to have allies in 
case of conflicts (Wray, 2000: 53-54). 
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rules since the 80´s and therefore do not have a special treatment towards the communitarian 
relationship.  
 
In year 2000 a new proposal for the change of the law concerning oil activities “Apertura 
Petrolera Ecuador 2000” was made by the government of Jamil Muhuad. In this reform the focus 
was to promote the association between Petroecuador and private oil companies or joint ventures 
in order to have more production by opening new oil wells, and optimising the technology. 
Therefore, the State allowed constructions of new pipe lines by private companies (Retamal, 
2001: 215). 
 
4.2.1 Impacts on the Amazon 
With the presence of oil companies in the Amazon roads are being constructed. This is the 
principal reason for the deforestation, by creating new access allowing the colonists, land 
speculators, timber companies, animal breeders and industrial agriculturalists to enter this region 
without any concern of the indigenous territories and protected areas. The “United States Agency 
for International Development” (USAID) calculated that the oil industry in the Ecuadorian 
Amazon had constructed more than 500 km of roads by the year 1993, resulting that at least one 
million hectares have been colonised in the tropical rainforest. This implicates that each 
kilometre of road constructed by the oil companies will result in the colonisation of between 400 
to 2.400 hectares (Kimberling, 1993: 56). The colonisation problems and the land trade have 
aggravated by the fact that the Ecuadorian government did not give any legal titles of the 
territory traditionally possessed by the indigenous people.      
 
When the colonists cut down the trees in order to cultivate commercial products, like coffee, 
oranges, and cacao, land erosion appears and the rivers get contaminated. The soil is generally 
poor in the rainforest and the methods used by the colonist result in exhausted soil and often 
oblige them to search for new land or find work in the cities. In the beginning of the colonisation 
the land was separated in relatively equity between the colonist but with the years few have 
obtained more land and the rest have abandoned the area, now used for the cultivation of the 
African Palm or animal breeding, both affecting the traditional territory of the indigenous and the 
colonist; today the majority of the colonists living in the Amazon are poor. These activities force 
the indigenous to leave their traditional territories of hunting, fishing and cultivation because of 
the decrease in natural resources that the indigenous are dependent on (Kimberling, 1993: 56).  
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The lack of considering the natural drainage system when constructing roads has further resulted 
in problems. The large amount of small rivers is converted into small dams flooding the areas 
when roads are constructed, blocking the natural flow of these. Upriver this has consequences 
such as the appearance of mosquitoes with malaria and the destruction of the forest, while the 
water level downriver decreases and results in the drying of the forest. These dams also created 
barriers for the migration of fish and other aquatic organisms, which alter the reproduction and 
distribution of the species. The construction of roads further creates barriers for the terrestrial 
animal migration, affecting in the same way the reproduction and the distribution. Due to the 
noise and vibration produced by the roads that scares the animals away result in the scarcity of 
habitat (Kimberling, 1993: 58). 
 
4.2.2 Impacts on the people        
The impacts the oil industry has upon the indigenous living in the Amazon are the destruction of 
their culture, the traditional economy and the rights concerning their territory. By this loss of 
their territory the indigenous cannot adapt to the changes in their own way. The health, and at 
times the physical survival is threatened due to this loss and the environmental contamination 
produced by the oil industry. Similar to the colonists, this can result in poverty and public health 
crisis (Kimberling, 1993: 60). Reports concerning the health, such as swelling of the skin caused 
by swimming in contaminated water, respiratory diseases, gastro-intestinal, fever, cancer, birth 
defects are suspected to be caused by the oil contamination (Amunárriz, 2000; Kimberling, 1993: 
108).    
 
The Cofane, Secoya and Siona indigenous groups have been forced to settle in small areas of 
land surrounded by colonists who limit their traditional spaces of hunting, fishing, collecting and 
cultivation. For example, the Cofanes cannot survive only of their territory in the area with oil 
industry, which implies that some have to immigrate to new areas. Others try to sell their artwork 
in the cities nearby, and few have chosen the prostitution. It is further said, that some illegally 
sell wild animal products. Some Quichuas and Huaoranis have also lost their territory and 
resources in the areas of oil production (Kimberling, 1993: 60). 
 
It was often seen that the oil companies collaborated with the missionaries to pacify the 
indigenous by making the areas hospitable for the oil companies. The gifts that the oil companies 
give to the indigenous create dependency and need of money. The different access to these gifts 
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increases the individualism which can cause tension and divisions between families and 
communities and further change the traditional balance of power, social level and rights 
(Kimberling, 1993: 60). 
 
The indigenous’ traditional economical systems and their cultural and spiritual lives are 
destroyed by the oil activities. The life quality among the indigenous has worsened because of 
the degradation of the natural resources. Furthermore, the traditional subsistence activities have 
become more difficult and take longer time, e.g. they have to walk far in order to find hunt, and 
areas of cultivation have been destroyed by the creation of oil platforms. This, at times, results in 
the abandonment of the traditional activities which are replaced by commercial cultivation or 
income creating work, creating more economical dependency and disestablish the 
communitarian life when some refuse to participate in the communitarian work without being 
paid (Kimberling, 1993: 62). Another consequence brought about by the external actors such as 
the missionaries and the oil companies is tourism in the Amazon region. By pacifying the 
indigenous people living in this region and further by opening up the Amazon with the creation 
of roads, the area has experienced a growing interest among tourists, wishing to explore the 
nature of the rainforest and its people.             
.     
4.3 Tourism 
The tourism trend is driven by an expanding market large part due to a huge awakening of 
environmental consciousness in North America and Europe, and the subsequent desire to visit 
areas of high ecological value. A rising international profile, publicising Ecuador's natural 
attractions and political stability, are factors also motivating the trend (Drumm, 1991: 8). 
 
On the other hand, tourism is also a new possibility for the indigenous communities that search 
for ways of adapting to the new circumstances and for mechanisms to integrate the traditional 
systems with the new systems imposed by the external actors, without loosing their identity. 
While it is clear that oil industry and the colonization of the Amazon region along the roads it 
constructs are responsible for the most significant negative impacts on the rainforest, the tourism 
industry is also exerting an impact. However, tourism has the potential to actively conserve the 
natural resources on which it depends while at the same time contribute to economic 
development; thus, unlike oil and many current agricultural practices, it is potentially a 
sustainable activity (Drumm, 1991: 12).  
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In the following a division of the tourism activities will be made due to the differences appearing 
in these regions. The Upper Napo sub-region is the most densely populated area with 
communities of Quichuas and colonists. It extends in a triangle from Puerto Misahualli, northeast 
along the north bank of the Rio Napo to Coca, then due south to the Rio Curaray, then in a 
straight line to Arajuno. The relatively dense population means that the area has been 
significantly altered by deforestation and hunting, especially along the banks of the river Napo, 
the main source of communication. The other region to be mentioned is the lower Napo & 
Aguarico region being larger than the Upper Napo region, encompassing the area east of a line 
from Lago Agrio to the Rio Curaray via Coca. This sub-region contains Huaorani, Siona-Secoya, 
Cofan, and Quichua communities, as well as colonists (see former maps). 
 
4.3.1 Impacts generated by the guides  
While guiding groups of tourists to provide food the majority of the guides in the Upper Napo 
region regularly hunt animals and birds. One guide estimated that a small number of tourists 
(approximately 5%) expect and demand that the hunting of animals to be a part of their “jungle 
experience.” A further 40% choose to have their guide hunt for food as a way of reducing the 
cost of the tour; by hunting the guide require less money from the tourists to purchase provisions. 
The remaining majority actually specify that they do not want any wildlife hunted during their 
tour. Though most guides do it anyway to reduce their expenses on food purchases and serve it 
to their groups disguised as chicken (Drumm, 1991: 20).  
 
Fishing is also a way for guides to provide food for their groups. However, some are reported to 
use dynamite to kill and stun fish. In this way it only remains for them to collect the floating fish 
from the river or lake surface. This method of fishing is extremely damaging to the aquatic 
ecosystems. Dynamiting, of course, not only kills those fish of an edible size and species but 
everything within the area of the explosion (Drumm, 1991: 20-21). 
 
4.3.2 Socio-cultural impacts in the Upper Napo region 
The relationship between tourists and the indigenous community is directed and managed by the 
tour operator or the guide. Therefore, the value of the cultural and any economic exchange 
depends on the motivation of the tour operator or guide and his/her understanding of the 
traditions and customs of the individual community visited. While many of the guides have spent 
most of their lives in the area, there is a tendency among them to under-appreciate and thus make 
 42 
little effort to understand indigenous culture. Attitudes conform to the typical “colonist v. 
indigenous” antagonism. The lack of respect showed towards the indigenous limits the potential 
for valuable cultural exchange to a financial transaction between guide and host. Furthermore, 
the lack of understanding of the indigenous culture among tour operators and guides leads to 
situations where host communities and individuals are presented as objects of interest rather than 
as leading actors in a potentially valuable process of cultural exchange (Drumm, 1991: 21). 
 
4.3.3 Socio-cultural Impacts in the Lower Napo region 
In this sub-region there is a lesser degree of outsider influence making the tourism impact 
potentially more visible and easy to isolate from that of colonization. In Cuyabeno, where a tour 
operator has made an effort to involve the local indigenous community in the development of 
tourism, the community has benefited financially. However, as a result of the increased 
economic power brought by tourism, inter-tribal jealousies and rivalries have sprung up between 
the Sionas and Secoyas involved. The Sionas are trying to monopolize access to tourism benefits 
and exclude the Secoyas. While rivalry may have existed between the two groups in the past, it 
has been intensified by the presence of tourism. The consequent problem associated with such 
tension might be avoided by following the example of another operator on the Rio Napo, who 
ensures that the economic benefits are equally distributed among local communities by 
employing labour on a job-share basis, thus involving everybody who wish to work in tourism. 
In this way community antagonism and division due to, for example, only one family enjoying 
the benefits, is avoided and communal obligations may still be fulfilled as individuals do not 
absent themselves entirely from their community (Drumm, 1991: 25). 
 
4.3.4 General Socio-cultural Impacts 
The attractiveness of incomes to be earned working in tourism is encouraging young men to 
abandon their plots of land to work as guides. While the work is often only temporary, some 
choose to move to cities like Coca and Puyo in search of the more glamorous lifestyle that they 
believe guides have. As a result, food production in the abandoned community suffers and 
contributions to the communal work are lost. Indigenous leaders point to other ways in which 
tourism has been a disruptive force in their communities. Tourism, they say, is an alien concept 
to the Amazonian people. Seeing people coming to their villages and doing nothing gives the 
local children false expectations: they too are attracted by the idea of going to far away places 
and doing nothing (Drumm, 1991: 37). 
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The tourism is an activity that the communities in the Amazon have had relation to during 
various decades, and they are aware of the problems and benefits it brings. The problem has been 
that operators and external companies or colonists have been the ones with the control of these 
activities. The inversions, programs, contact to the agencies, and decisions have been in the 
hands of others and not the communities. Only in the last couple of years some communities 
have initiated programs and projects operated by them. They try to use methods preventing the 
unwanted and negative impacts of this activity, and further to develop an infrastructure and train 
guides in order to receive tourist and obtain new resources. It is an activity that can strengthen 
the local economy, though until 2001 only few communities had experienced success (Retamal, 
2001, 142). 
 
4.4 Part conclusion – the changes appearing in the interface process   
As the above has illustrated many changes have appeared with the presence of the three external 
actors examined, affecting the environment, the landscape and the indigenous people. So, what 
are the changes the external actors have had on the Amazon region and the indigenous people? 
 
The interface process in the Amazon region includes various actors, each with their own specific 
interest, though they should be viewed as an integrated process, due to the importance each actor 
has played for the others. Hereby meaning, that the missionaries have played a significant role 
concerning the presence of oil companies, which cleared the way for the tourism by the 
construction of infrastructure, allowing easier access. Therefore, the actors will not be viewed 
individually here, but rather as an interlinked process that started with the presence of 
missionaries. 
 
The Amazon region has experienced various changes due to the presence of external actors. It 
was a space with little access and home for many indigenous groups living in and of the 
rainforest, with their own economy and culture only relying in the natural resources. Today, the 
Amazon region is a space containing infrastructure, industrial agriculture, deforestation, 
colonisation, mobility and poverty; all factors caused by the presence of the external actors. It is 
especially the oil activity that has resulted in these changes, mainly with the construction of 
roads opening up the Amazon region allowing poor colonists from other regions of Ecuador to 
enter and cultivate new land, causing deforestation. Though, due to the poor soil quality and the 
oil contamination this activity has rather resulted in poverty than in an improvement in the life 
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quality. The missionaries played an important role in this process by pacifying the indigenous 
people and thereby making the access for the oil companies and tourists easier. And behind these 
actors the support from the Ecuadorian State has made any effort in trying to control these 
changes impossible for the indigenous people. This results in an interface situation between 
actors not having the same control and access to power, which in this case leave the indigenous 
in an inferior position. The interface process has led to changes in the Amazon region and has 
affected the indigenous people concerning their territory, economy, and social and cultural 
aspects.  
 
As has been made clear in this chapter, the external actors have generated impacts on the 
Amazon and the indigenous people, but leaves out the notion that in the interface process actors 
try to encompass these changes for their own benefit, which in some cases might have resulted in 
an improvement of the life quality. The literature used has to some degree lacked this dimension, 
and the heterogeneity created in the interface process. It could be assumed that not all indigenous 
people have experienced the same impact from the presence of missionaries, oil companies and 
tourism, which actually might have improved everyday life. The presence of these external 
actors could even have been included in strategies used by some indigenous group to become 
more integrated in the “modern” world, moving to areas with external actors in order to benefit 
from their presence. Hereby not saying that the external actors should be viewed as “savours” 
leading to better life conditions, because impact are generated, but rather that not all have 
experienced the same impacts. However, as was mentioned above, the interface process has in 
some cases been characterised by unequal power relations, leaving the indigenous in inferior 
positions, where strategies are limited and controlled by the external actors. This is a fact that the 
concept of interface seems to lack, and which might not be important between actors more equal. 
Though, the interface process between indigenous people and missionaries, oil companies and 
tourism has generally been characterised for the unequal power relations, and the way the 
indigenous choose to act in this process does not always generate positive changes. 
 
The territory is the physical space where the natural resources are found. It is the spatial field of 
internal relations and delimits the field from external relations. Further, it is expressed as the 
space where various processes such as social, cultural and economical are carried out. It 
incorporates criteria, norms and forms of access, use and management of the land and the natural 
resources. The changes in the territory caused by the external actors affect the indigenous people 
in all the aspects of their traditional life. They have been facing changes in their everyday life, in 
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the access to natural resources due to the presence of oil companies and colonists surrounding 
their territory and creating environmental impacts limiting the amount of animals, fish and plants 
available, former being the basis of the indigenous economy. This has resulted in the necessity to 
either migrate or incorporate other strategies in order to survive. Their understanding of the 
economy has further been changed by the introduction to other goods, such as products from the 
market. Though, it should be kept in mind, that the understanding of the economy and its process 
should be viewed differently from each community, being an aspect that should be connected 
with the autonomy and the indigenous people’s ability to decide and lead the type of 
development wanted in accordance with their priorities, and the believe that they are actors 
creating strategies in order to incorporate these changes.  
 
Today the indigenous communities in the Amazon present a heterogeneous economical setting 
due to their former processes of relation with the world outside through the missionaries, the oil 
companies and the tourism, and the different levels and ways of the integration they have with 
the market today. This heterogeneity includes the communities with little or recent contact to the 
world outside, whose economy functions according to the traditional model, and those 
communities which have a more mixed economy, including the traditional logic with 
modifications due to the new conditions, being territorial, social organisation, forms of 
settlement, together with the characteristics of the market economy.  
 
In spite of this heterogeneity, it is necessary, as a starting point, to consider the logic of the 
indigenous economy, and understand that in the traditional logic the economic life is a result of 
the interaction between the culture and the nature. This is generated when a local group uses its 
knowledge, strategies, tools, values and believes to extract the maximum advantage of the 
diversity among the resources available in their territory, such as the soil, plants, fauna, and 
water. The economy embraces the activities of handling, transforming and using the nature; 
being activities such as cultivation, collection, hunting, fishing, which fulfil the functions of 
subsistence and material basis of the community. Furthermore, it involves the social cultural 
actions and relation of the transaction or exchange of goods and services, such as the 
redistribution of products, the exchange of work and products fulfilling the social function and 
the maintenance of the internal solidarity and the external alliances, as well as the norms and 
values of the relation with the nature in order to maintain the sustainability. To understand the 
indigenous economy also involves an insight of how they express and position themselves 
towards the processes in relation to the market economy. 
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The economical impact or changes due to the interface process should be analysed by using two 
dimensions. First, the internal referring to how a community acts towards these changes and 
manages to incorporate these within the traditional norms. Secondly, the external dimension 
concerning the changes generated in the local and regional context by the presence of the 
missionaries, oil companies and tourism, and their impacts upon the internal economy.  
 
As has been illustrated above the reality of the indigenous people facing the interface process 
should not be viewed as something static, and the processes, the plans and the future perspectives 
should be individually analysed in each community. The change is part of any dynamic society, 
creating and recreating its elements in order to strengthen itself toward the future. The problem 
might not always be in the change, but the way these changes are integrated; whether being 
solicitor of the changes or victims of a process out of control. Though, in whatever interface 
process the actors are viewed as individuals or groups acting towards these changes in order to 
create new strategies. Furthermore, it is important to have in mind, that even if common 
elements exist between the indigenous communities in the Amazon the heterogeneity has 
become more visible today, basically due to the relation with the outside world. This means that 
even though similar criteria exist when defining the impacts caused by these changes, the 
diversity among the communities should also be considered, especially concerning the 
communities with a high level of vulnerability.  
 
As have been made clear from the above, the indigenous people have to redefine their life-world 
in the interaction with external actors, and new strategies and methods have been integrated. 
Some communities have responded by moving away from areas with direct influence from 
external actors in order to maintain the traditional life and find own ways of responding to the 
new needs and changes. Others move to areas with external actors and respond differently to the 
interface by adopting the new world and to some degree replace the traditional culture.  
 
In the following chapter, the case study of the Huaoranis is used to analyse how the interface 
processes have affected one indigenous group in the Amazon. This is of course an example of 
how these processes are affecting the Huaoranis and should not be viewed as an analysis 
encompassing all the indigenous communities living in the Amazon, though it should not be 
excluded that similarities might exist.       
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5.0 Analysis – the Huaoranis and the interface with external actors 
Everyday practices are based upon past and present experiences and knowledge, and it should 
not be viewed as a fixed totality constructed independently, but rather as being under constant 
negotiation by social actors in specific time-space situations. The aim of this chapter is to 
analyse how the external actors in relation to the creation of space, everyday life/economy, the 
social cultural unit/creation of relations and power structures present themselves and (mis)use 
the Huaoranis local tradition, and further how the Huaoranis positioned themselves vis a vis the 
external actors and what importance the traditional structures of gift-exchange had for the 
Huaoranis in this interface process.  
 
Since the permanent contact to the outer world, the Huaoranis have experienced the presence of 
different external social actors, each having an importance for the Huaoranis in their daily life. 
The permanent contact was social relations both by gift exchanging and matrimonies, which 
existed before the permanent contact to the outer world. Hence it was assumed that exiting 
structures had a saying in the redefinition or creation of new strategies with the interaction 
between the Huaoranis and the external actors; missionaries, oil companies, and tourism. Before  
turning to these issues and the actual outline of the initiated by the missionaries who for many 
years played an important role due to the social-organisational and cultural changes creating new 
ways of living and viewing the world.  
 
In order to analyse the strategies and changes in these actor specific settings, I found it important 
to understand the forms of creating analytical discussion, it is of relevance to outline some 
general information about the Huaoranis.  
 
Many theories have been presented during the years, but the history, linguistic affiliations and 
ethnic origins of the Huaoranis remains unknown. Once they used to be an extremely violent 
people, often attacking intruders and killing any stranger entering their territory. There were only  
a few Huaorani clans controlling the territory living as hunters and small scale gardeners, but due 
to the violence towards any stranger entering their territory, the amount of Huaoranis seemed to 
be more than they actually were (Smith, 1993: 11). 
 
The original population of the Huaoranis is unknown. Some claim that the Huaoranis once 
numbered about 20.000 people, but only 500 were existing, when the first missionary contact 
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was established in 1958 (Graph 1.1). In 1993 there was 1.282 Huaorani, 647 males and 635 
females living in 18 different communities. Approximately 20 individuals of this population 
were of mixed offspring through intermarriage (Quichua or Shuar). More than 57% of the 
population was children (Rival 1996: 16; Smith, 1993: 13). 
 
Graph 5.1 - population 
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(Source: Rival, 1996; Smith, 1993; information from ONHAE) 
 
Today the number of Huaoranis is approximately 2500 people living in 33-34 different 
communities. In 1990 the Huaoranis received legal title of 679,130 hectares of land within the 
provinces of Napo, Orellana and Pastaza, representing a third of their original territory, and the 
government has the rights to exploit minerals and oil.   
 .   
Before the contact with the national society approximately five decades ago, the Huaoranis lived 
in interfluvial zones, with a social organisation based on a self controlling territorial group 
(nanicabo) with constant conflicts with other groups (Retamal, 2001: 167). 
 
“We were living in non permanent places – one year and then changed the place. We did not live 
close to the rivers, but in the mountains. Our houses were made of leaves. The house was big, for 
all the families living in the community. There were around 23 persons in each Nanicabo. There 
were a lot of wars between the communities, because when one person died or got sick in one 
community,  it was the fault of the Shaman of the other communities, so we had to revenge the 
death” (Participatory meeting, Damointaro 28-30/10-04 – own translation, appendix 2). 
 
“It was also of the lack of agreements or permission of matrimonies between different couples, 
which started fights (Informal conversation with priest of Toñampare 31/10-04 – own translation 
appendix 6).  
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“We were dedicated to hunting and fishing with net (in the small rivers/waterholes). We 
defended our territory, killing all the oil workers and timber men (cohuoris – “others”). In the 
past there was no mix of the population” (Participatory meeting, Bameno 25/11-04 – own 
translation appendix 2). 
 
The social organisation was dependent on the few resources existing in the jungle, resulting in 
the small-scale villages with few inhabitants separated from other villages. Their economy was 
based on the hunting-collecting model, whereas rotating horticulture and fishing were secondary 
activities (Rival, 1992: 129). They normally had small fields, where they grew yucca and 
bananas. This dependency on the resources available in the jungle resulted in a semi-nomadic 
lifestyle8, which at the same time was a form of preventing and defending the village from 
attacks made by other groups as well as making new relationships with their kinship groups 
(Retamal, 2001: 168; Rival, 1992: 131). The semi-nomadic lifestyle of the Huaoranis meant that 
the Huaoranis lived as rotation gardeners and hunters, migrating during the drier seasons 
(December-March), only staying in the same place for maximum one year. They normally 
burned down the whole village when leaving.    
 
The basic social unit was the Nanicabo, based on kinship groups united in a community with 
maximum 30 residents identified by a major couple being the founders of the 
residence/community. The Nanicabo was self-sufficient, not making any kind of business or 
exchanging goods with members of other Nanicaboiri (a territorial unit of four to five 
Nanicabo), Huaorani or no-Huaorani. Each Nanicabo collected its own material and products 
and produced its own ceramics, tools and weapons (Rival, 1992: 130). 
 
Inside the Nanicabo all the members, starting from seven years, were self-sufficient and 
independent. A work division based on gender and age hardly existed. The women, for example, 
went hunting with their husbands, brothers or fathers; and prepared their own poison and 
“arrows” for their “blowgun”. The men often collected fruit, made the cooking and gave food to 
their small children. A lot of the daily work was therefore made together (man and woman), if 
the work to be done did not coincide at the same time. The children, from a small age, produced 
their own food. They hunted, collected and fished in groups, and they always saved some food 
for the adults (Rival, 1992: 130-131).  
                                                 
8
 Being semi-nomadic implies a group of people who have no fixed home and move according to the seasons from 
place to place in search of food and water. 
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The social relations between the Nanicaboiri differed from the relations inside the Nanicabo, not 
only based on the alimentation transaction, but also in the exchanges of goods such as 
hammocks, ceramics, machetes of bamboo, and blowguns. It was perfectly acceptable to ask for 
goods when seen, because the Huaoranis only created relations with consanguineous bonds. The 
only way to prevent this gift-giving was by hiding the objects of personal value. 
 
The acts of giving between the Nanicaboiri were independent of each other. There existed a 
social pressure in order to forget the past gifts and favours. If past gift-giving was used in order 
to receive a new gift, the answer would be that due to the long period of time that had passed, the 
gifts received were forgotten. Basically, to give did not implicate to receive something in 
exchange (Rival, 1996: 227).    
 
The “other” in the world of the Huaoranis had to be understood as the people with whom no 
social relations existed; regarded as being from “outside” the territorial unit of the Nanicaboiri. 
In the past the contact with the “others outside” (Cohuoris) were characterised as being violent 
and greedy. The Cohuoris were described as cannibal attackers, whose primal intention were to 
eat the victims; the Huaoranis. The Huaoranis created the idea that, because of being cannibals, 
the Cohuoris were not fully humans. The Huaoranis presented themselves as being victims of 
these powerful predators. They defined themselves as assassins of the Cohuoris inside the 
context of revenge. They killed the Cohuoris in order to revenge the dead, to carry out reprisals 
and steal their tools (Rival, 1996: 72-73).  
 
The dichotomy of internal versus external was also found inside the Huaorani world. The second 
concept of the “other” or enemy (Huarani not Huaorani) is more problematic. This refers to the 
groups, where no common ancestor is to be found but where a common familiarity, due to the 
same language spoken, exists. Groups where no genealogical connection was found, such as 
same surnames or dialects, was considered as groups related by consanguineous relations long 
forgotten, making them potential enemies treated with hostility. They believed that  
contact with the Huarani was very dangerous and should be avoided, making it common that the 
Huaranis lived in separated territories divided by great distance, in order to make the exact 
position of the respective residences unknown (Rival, 1996: 95). These relations were never 
revived, unless the relatives of different Huarani groups decided to make alliances by marrying 
off their grandchildren. Though, these actions were considered as being dangerous and normally 
resulted in killings, due to two principal reasons; first, to marry with “others” was against the 
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rules of marriage (which I will elaborate on later) and second, successful marriages with “others” 
implicated a patrilineal residence, which went against the normal practise of matrilineal 
residences. The successful marriages between Huaranis redefined who the Huarani (others) 
were and who the Huaomoni (us – refers to the name used of the members inside a Nanicaboiri) 
were (Rival, 1996: 102-3).  
 
The Huaoranis maintained the self-sufficiency in relation with the Cohuori with whom they did 
not have exchanges; but between Huarani groups, exchanges of wives were carried out each 10-
20 years, due to the endogamy of the Nanicaboiri (Huaomoni group) that never consisted of 
more than four or five domestic groups. Each domestic group had the capacity to produce all 
they needed and stay self-sufficient economically, but like an exogamic unit, they did not have 
the capacity to reproduce without exchanging women with other units (Rival, 1996: 104, Rival, 
1992: 132). 
 
5.1 The missionaries  
Missionaries from the “Instituto Lingüístico de Verano” (ILV) were the first establishing contact 
with the Huaoranis in 1958 (Smith, 1996: 13; Rival, 1996: 16). In the first ten years with the 
presence of the missionaries drastic changes appeared being among others the traditional 
lifestyle, small scale villages, separated and self controlling, due to the interaction between the 
Huaoranis and the missionaries, resulting in new strategies and social relations. 
 
“A lot have changed, the elders maintain some of the traditional life, but the youngsters do not 
want to go back and live as before. The new diet is fish, and some parties from the past have 
been maintained. Presently each family live in a house, and the majority of the communities are 
situated close to a river. Now there is no wars between the different communities” (Participatory 
meeting, Damointaro 28-30/10-04 – own translation, appendix 2) 
 
In 1956 five North American missionaries lost their lives in Cururay River in their attempt to  
establish contact with the Huaoranis after months of gift dropping from an airplane flying over 
the Huaorani territory. It was not until 1958 that the missionaries finally succeeded in beginning 
their mission in the Huaorani territory. One missionary had learned the language of the 
Huaoranis taught by a young Huaorani girl (Dayuma), who had escaped from her community 
fleeing the internal revenge killings, and had hidden among the workers in a hacienda. After 
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months of sending gifts by planes and with the help of Dayuma who meanwhile had converted to 
Protestantism, the missionaries succeeded to persuade the family of Dayuma to establish their 
home close to the missionary station. It was the first time the Huaoranis permitted a relation with 
the Cohuoris (Rival, 1996: 20).  
 
From the beginning of the contact in 1958, the ILV began their intense campaign for the 
relocation of all the Huaorani in the area known as the “Protectorado”, with the establishment of 
the community Tihueno/Tiwino, in order to gather the different Huaorani groups and end the 
internal fights. By 1973 the population of Tihueno had tripled and numbered 525 Huaoranis. 
Among those 350 arrived after 1967. The number of Huaoranis living outside the “Protectorado” 
was estimated to 100 individuals (Rival, 1996: 22). This population density in a small area had 
consequences and led to diseases such as poliomyelitis and flu and lack of food available in the 
area; thus, leading to the acceptance of food and medicine from the ILV. 
 
5.1.1 Creation of space 
The perception of space within the Huaorani world is expressed through their territory, viewed as 
extensive and without limits; “Our territory does not have any limits….the territory is free” 
(Toledo, 2001: 79 – own translation). The Huaoranis idea concerning the territorial limits is 
different to their own conception of space. Traditionally, the Huaoranis have been used to move 
through the rainforest in order to hunt and collect. These cultural factors permit to understand the 
self-perception of an extensive territory without fixed and stable limits (Toledo, 2001: 80). 
Though, with the presence of the missionaries, this perception of the space changed.      
 
A new form of infrastructure was introduced by the missionaries in the communities from the 
beginning of the sixties, such as airstrips for small planes, radio communication, houses build in 
a new style with wood and zinc roof, toilets, electric light (from a generator), water pipes, motors 
for the canoes (Retamal, 2001: 170). At present, all the communities have radio; twelve 
communities have airstrips; twelve have access by road built by oil companies; thirteen by river; 
all except one have schools, and four communities have colleges (appendix 7).  
 
The houses made by the missionaries, the new forms of using the territory as well as the new 
social actors such as the oil companies all resulted in the relocation of the Huaorani villages to 
the riverbanks (Retamal, 2001: 169). With the presence of schools, changes in the lifestyle 
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appeared, because families with children choose to stay in the village for longer periods, also 
allowing the birth of more children per family, making the former hunting and collecting 
expeditions dependent on the school holidays. Today it is mostly the men who go hunting while 
the women stay at home, taking care of the orchards and the children.  
 
One of the mayor changes was the adaptation of the river ecosystem using resources which was 
ignored before, starting a dependency of the river, not only as a food/water source, but also as a 
means of transportation and communication. Presently all the Huaoranis have changed their 
lifestyle from being semi-nomadic to a settled community close to the rivers. It could be 
questioned why a semi-nomadic people so easily becomes settled communities, and it could be 
assumed that the Huaoranis must have considered these changes as preferable from the 
traditional structures in order to incorporate these new strategies and not making any resistance.  
 
The conception of space after the meeting with the missionaries resulted in a change. From being 
an extensive territory where mobilisation was part of everyday life, the Huaoranis settled. 
Further, with the introduction of both planes and radios the former extensive space was 
connected both with other communities, but also with the world outside. Traditionally the 
territory was also a limitless space, but after the contact limits were introduced, such as other 
communities of both Huaoranis and other ethnic groups located in the neighbourhood. As argued 
by Appadurai (see chapter 2: 13-14), the locality cannot be separated from the actual setting in 
and through which local life is reproduced and the context of neighbourhood is seen as 
contextual and bounded in history and is created in opposition to the “other”, which traditionally 
characterised the Huaoranis creation of space. Though, when the context goes outside the 
barriers of the neighbourhood, as happens with the presence of the missionaries with the settled 
communities and infrastructure, and is shared with another neighbourhood it becomes “trans-
local”, making it difficult to separate the contexts of different neighbourhoods, resulting in a 
redefinition of the traditional space.    
   
5.1.2 Everyday life/Economy 
Traditionally, in the economy of the Huaoranis, the production and consumption could not be 
looked upon as separated parts. According to Rival (1996: 198) the Huaoranis when relating to 
the forest, also related with their social world and the natural environment. If the forest had a lot 
of resources to offer, it was due to the ancestors ways of using the forest, making sustainable 
 54 
hunting and collecting. When following the costumes of the ancestors, they continued the 
sustainable pattern. As mentioned, each person went to the forest in order to hunt and collect 
products individually, but not for own consumption. The forest products were brought to the 
Nanicabo and shared between the members; as Sahlins (see chapter 2: 18) characterises as a 
system of pooling or redistribution, being a social action within a group.  
 
The motivation of the transactors in the case of the exchange or redistribution of food inside the 
Nanicabo was the primary instrument of intra-clan gift-giving as mentioned by Gregory (see 
chapter 2: 18), creating solidarity and identity between the members. The sharing of food in the 
Nanicabo occurred, whenever visits to the forests had taken place. As mentioned, each person 
contributed in the production process from a young age, producing the social relations existing 
between the individuals in the Nanicabo. A form of debt relation was created among the 
members, but it was a debt relation that never ended by giving back; rather it created a relation of 
indebtedness and dependence benefiting all the members in the Nanicabo, taking the form of 
non-agonistic gift-giving, as defined by Godelier (see chapter 2: 19).  
 
In 1976 the ILV confronted the growing dependency of the Huaoranis in Tihueno, due to the 
resources given and the decrease of the natural resources, and decided to make a new policy; the 
isolation. The Huaoranis were left alone in order to confront the social and ecological problems 
caused by the extensive demographic concentration in the small missionary area. This resulted in 
the formations of new communities in the “Protectorado”, to a certain degree self-sufficient by 
turning to the traditional structures in order to survive. A redefinition of the former economical 
structures became the strategy used by the Huaoranis, in order to incorporate the changes 
imposed by the missionaries. This meant an integration of the “modern” world introduced to the 
Huaoranis by the missionares, into the “traditional” life style. As mentioned by Seur (see chapter 
3: 11), the actor oriented approach is an ideal way of understanding the processes of social 
change. As Seur argues, social changes can appear as a result of actors responding to the changes 
that appear when being confronted with factors such as population growth and ecological 
problems, which was the case of the Huaoranis in the interaction with the missionaries. These 
social strategies and the changes that appeared could also be a result of the fact that the 
Huaoranis were able to question their traditional social forms and practices, as further argued by 
Seur, and thereby formulate new ways of interpreting, strategizing and combining these new 
resources introduced by the missionaries in a new manner, in order to solve the problems that 
were created in the interaction, e.g. the ecological problems. The Huaoranis did not go back to 
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the traditional structures when the missionaries imposed their new policy, but they integrated the 
new resources introduced by the missionaries.  
 
5.1.3 Creation of relations 
Traditionally, inside the Nanicaboiri the continuous transactions of mutual alimentary gifts 
united the people because of the acts of sharing, meanwhile the individuals inside a Nanicabo 
were related by strict systems of reciprocate interchanges. The non alimentary goods were seen 
as secondary, meaning they only belonged to a person temporarily, because the co-residents in 
the Nanicabo could take whatever they wanted without asking permission. Inside the 
Nanicaboiri the gift relations of non alimentary goods were neither based on reciprocity nor 
sharing but on unilateral acts of giving, not illustrating a relation of gift-exchange, but more a 
relation of common ownership; or as Sahlins (see chapter 2: 18) would analyse as a system of 
redistribution, similar to the food sharing which took place inside the Nanicabo, illustrating a 
social action within a group and symbolising solidarity and common identity. 
  
As mentioned by Levi-Strauss (see chapter 2: 21), another important aspect in the analysis of 
gift-giving and the creation of relations is the exchange of people. Levi-Strauss argued that 
marriage is regarded as a good occasion to begin or develop a cycle of exchange. Among the 
Huaoranis the most common definition of a matrimony was “you could marry inside the same 
families between cousins, but not between brothers and sisters....The warriors and leaders could 
have 2-3 wives” (Informal conversation with the priest of Toñampare 31/10-04– own translation 
appendix 6). Traditionally, cross-cousin marriages were considered the best, but if this union 
could not be made, those, which involucres a group of brothers from one Nanicabo and a group 
of sisters from another Nanicabo from the same generation, were also valued as good 
matrimonies (Rival, 1996: 127), although the parents preferred their children to be married with 
their cross-cousin (the sister and the brother exchange their children). If none of these 
possibilities existed, a younger sister could marry the husband of her elder sister in order to avoid 
the matrimony outside the Nanicaboiri (Rival, 1996: 129).  
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To marry the correct person, a decision and celebration by the appropriate persons should take 
place. Traditionally, the grandparents had the power to marry off their grandchildren9 (Rival, 
1996: 127). The matrimonies of the Huaroanis were matrilineal, meaning the married couple 
would live in the Nanicabo of the woman. 
 
The marriage, as a form of exchange in order to create relations and alliances, was preferably 
taking form as a cross-cousin marriage (Levi-Strauss, chapter 2: 21) giving importance to the 
relationship between the individuals and the capability to be reinterpreted in the future, decided 
by specific persons; in the case of the Huaoranis, the elders. Though, this form was not strict and 
had to be followed but was rather a tendency that happened if possible, if a cross cousin was 
available. As mentioned previously by Levi-Strauss (see chapter 2: 21), the fundamental 
characteristic of marriage as exchange is especially seen in the case of dual organisation. This 
term cannot be fully adapted to the Huaorani communities, though some similarities do exist. 
Marriages always took place with another unit, preferable one inside the same territorial group, 
moiety, and were matrilineal. At times it was necessary to exchange wives with other territorial 
groups, making the moieties exogamous. These moieties in the dual organisation were not only 
linked by the exchange of women, but also by prestations and counter-prestations of an 
economic, social and ceremonial nature, which in their world did not take form as “bride price”, 
but by the creation of relations between Nanicaboiri. The youngster of the Huaoranis preferred 
this form of marriage, because approved marriages into moieties not only represented the cross-
cousin but also other kinsmen.  
 
The relationship between the Huaoranis and the missionaries illustrates the importance of 
kinship, when trying to unite new groups in the Huaorani world which, as stated by Sahlins (see 
chapter 2: 18), play a crucial role when creating bonds. The structure of kinship provides the 
basis for the Huaoranis’ identity and their relation with others. With the first contact gifts were 
given, but none of the missionaries were able to speak the Huaorani language. Contrary, in the 
second attempt, a Huaorani woman, Dayuma, was representing the missionaries in the meeting 
and one of the missionaries spoke their language, signifying the existence of some distant 
kinship relation and being part of the “human world”. This fact, together with months of gift-
giving resulted in the acceptance of the missionaries in their territory.   
                                                 
9
 The matrimony was celebrated during a party and included all the domestic groups forming the endogenous region. 
At some point during the night the grandparents would take the couple to be married and make the matrimonial 
ceremony by tying the feet of the couple, which symbolised the union; the responsibility of never separating and 
form a new unity which added more members to the Nanicabo (Rival, 1996: 130). 
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The influences of the missionaries altered the basic social unit inside the nanicabo and their self-
sufficiency by giving food and create larger communities, resulting in food scarcity in the area, 
and illustrated a relationship of general reciprocity (see Sahlins, chapter 2: 17); assistance is 
given and if possible and necessary the assistance is returned. The missionaries never asked the 
Huaoranis for food. Though if counter-gifts were not given, it did not end the gift-giving. The 
Huaoranis received the presents from the missionaries, and one could argue that nothing was 
given back. On the other hand, I believe that the relationship between the Huaoranis and the 
missionaries could be analysed as a form of non agonistic exchange of gift (Godelier, chapter 2: 
19). As I see it, the missionaries gave the Huaoranis food, medicine, clothes etc, and the 
Huaoranis followed the rules made by the missionaries as a counter-gift, creating a debt relation 
and dependency between the participants; the Huaoranis were obliged to follow the rules and the 
missionaries to provide the goods, which occurred because the Huaoranis considered this 
exchange as beneficial. Finally, it could be argued that the gift-exchanges taking place between 
the two parts, more illustrated an antagonistic potlatch gift-exchange (Mauss, chapter 2: 20), 
with the missionaries achieving power over the Huaoranis by giving them more than they could 
return, resulting in the enforcement of rules that had to be followed in order to receive these life 
necessary gifts.  
 
5.1.4 Social/cultural unit 
The social-cultural changes fostered by the presence of the missionaries ended the internal fights 
with lances and the polygamic families, introduced new alimentation, tools such as axes, riffles 
and clothes; and in many occasions the missionaries prohibited the traditional dances and songs, 
which were an important element of communication between the Huaoranis. They also displaced 
the traditional medicine and the functions of the shamans (Retamal, 2001: 168). It can be 
discussed why the Huaoranis accepted these law and changes imposed by the missionaries, and I 
would argue that the resources and changes, especially the end of the internal fights, being a 
result of the missionary influence were considered more important. I did not talk to any Huaorani 
who missed the internal fights. Though, it should be mentioned, that today the traditional songs 
have been re-integrated to the culture in some communities.         
 
The strategies that the Huaoranis take in use in the interaction with the missionaries could be 
interpreted as a way of accepting their presence. By this not saying that the missionaries were 
considered as Huaoranis, but rather as a new resource adapted to the social structures, by the 
integration of the new goods and services offered by the missionaries. Especially when looking 
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at the Huaoranis as individual actors with the capacity to process social experiences and find 
ways of coping with life (see Long, chapter 2: 11). Further it could be argued that they instead of 
moving away from the missionary influence learned how to interact with the social events that 
took place around them, because of the new resources available, e.g. goods and services. From 
own observation I never heard the Huaoranis negatively mention the influence of the 
missionaries. Furthermore, most of the Huaoranis have been converted to Christianity and some 
communities in the “Protectorado” go to church on Sundays. 
  
The reason for this diversity among the Huaoranis and the strategies they took in use could be 
many. Some Huaorani groups clearly used the access to the new resources as a way of redefining 
their social structures by integrating these in their daily life. Furthermore, as mentioned, the 
Nanicaboiris had to exchange wives in order to maintain the exogamic unit, or internal revenge 
killings resulted in the lack of men in a Nanicaboiri; both cases led to the exchange with other 
Huarani groups or the change of residential areas in order to create new bonds. With the 
majority of the Huaoranis living in the “Protectorado” more marriage possibilities and the 
creation of new relations were readily available. Further, the possibility of finding kinship related 
bonds was higher and perhaps less risky than with the separated groups living far away from the 
“Protectorado”, partly due to the demographic density and partly due to the rules where the 
missionaries prohibited the killings between the different groups.  
              
5.1.5 Power structures 
The ILV controlled the relationship between the Huaoranis and the Cohuoris, with the 
missionaries being a form of assistance. The missionaries constantly gave the Huaoranis food, 
clothes, tools, medicine etc. The Huaoranis started to learn about the life in the world outside 
with new forms of living and rules that they had to get used to and later became dependent on 
(Retamal, 2001: 169). 
 
This contact to the national society resulted in new diseases given by the missionaries and the 
increased population and made the Huaoranis more vulnerable. They became dependent on the 
new medicine given by the missionaries, as well on the possibility of going to the evangelic 
hospital in Shell10 when having a serious disease (Retamal, 2001: 169). 
 
                                                 
10
 Shell is a town situated on the border of the Amazon rainforst, close to Puyo. 
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As Villarreal argues (chapter 2: 12-13), in the moment of interface with the other, in this case the 
missionaries, concepts, ideas, borders and identities are defined. Power becomes an important 
aspect in this interaction between the Huaoranis and the missionaries where negotiation, 
compromises and domination were processes of the intent to change some of the components of 
the everyday life of the Huaoranis. Following Villarreal, I agree that the interface situation 
taking place between the Huaoranis and the missionaries was a process where both actors were 
creating their strategies; the missionaries used the gift-giving to create a debt-relation, while the 
Huaoranis incorporated the new resources in their daily life, though with a certain control from 
the missionaries. By using the gift-giving they created a power relation positioning the 
missionaries above the Huaoranis, making them follow the rules in order to receive the goods; 
the Huaoranis came to the area in order to settle down and actually benefit from the exchange of 
gifts, thus approaching the missionaries as a source of resources. Though, as Villareal further 
argues, some oppressed groups would have to redefine themselves which in many cases involved 
active resistance; some Huaorani groups chose to stay far away from the missionary influence 
keeping the traditional life, or to move away from their influence.  
 
As mentioned previously, the kinship bonds had a great importance when establishing relations 
and alliances between the Huaoranis through matrimonies. With the missionary contact new 
matrimony patterns were introduced and today, it is possible to identify six different types of 
matrimonies (Rival, 1996: 174-77), which all have in common that the former control or power 
of the elders/grandparents has been replaced. The cross-cousin has become rare and hardly 
exists, though it is still considered as the best matrimony. The double marriage between two 
groups is practiced frequently, but today it is called the “direct exchange between sons and 
daughters”. Both of the traditional forms are controlled by the parents. A third is the marriage by 
kidnapping where the man “steals” the woman. In this kind of marriage the decision is taken by 
the couple and is often against the wish of the parents, who feel they have lost the control over 
their children. In the first years of marriage the couple is considered “refugees” and lives far 
away from the natal community. When having children they, at times, move back to live with the 
parents of the woman, though the matrilineal pattern has become seldom in relation with the 
traditional marriages. This form of marriage is related to the next defined as “the late marriage 
between singles”, and often takes place when the parents have been against a marriage, resulting 
in the girls leaving the community and move to a town “outside”; normally getting married with 
mestizos (a mix between an indigenous and “white”) or living as unmarried mothers. Most often 
they never come back to their natal community; illustrating some kind of stigma; the Huaorani 
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women in this case create a distance or even condemn their traditional heritage. The men in a 
similar situation normally work for the oil companies for several years; few of them get married, 
but if it happens, it is with Quichuas. They regularly visit their natal community.  
 
The two last forms of marriage were/are under the control of persons with power; Dayuma (now 
dead), and Quichuas or teachers. They obtained some kind of power status; Dayuma had 
achieved a leader status among the Huaoranis in the “Protectorado”, because she was the one 
related to the access to new resources; and the Quichuas or teachers were a part of this new 
world with a knowledge and experience new to the Huaoranis. The marriages under the control 
of Dayuma mainly took place in Toñampare. It was basically the same practice used as when 
creating peace between the different Huarani groups in the 1970s and establishing the 
“Protectorado”; though between Huaoranis and Quichuas. The same pattern is visible in 
marriages under the control of Quichuas; they have an interest in creating matrimonial bonds 
with the Huaorani communities, due to the lack of land, and the Huaoranis see them as access to 
the outer world and its goods.      
      
5.1.6 Final remarks 
To some degree the conception of the united endogamic region still persists, though with 
exchanges between a Huaorani and a Huarani (Quichua) community. The redefinition of the 
endogamic area is a result of the demographic density due to the dramatic population growth of 
the Huaoranis together with the population growth of other ethnic groups such as the Quichuas, 
who desperately need new land. Traditionally the Huaoranis had to marry out of the Nanicabo, 
but preferable inside the territorial group; the Nanicaboiri. Due to the creation of settled 
communities in areas with a demographic density, the neighbouring communities of non 
Huaorani population have been converted into ideal residential unities for creating matrimonial 
patterns, which I assume must have been due to the access to new matrimonial partners, but also 
to the more “modern” world. The Quichuas had/have more knowledge concerning the life 
“outside”, which the Huaoranis saw as an access creating factor to the resources they had been 
introduced to, and wanted more of. Traditionally the matrimonial alliances were created between 
neighbouring groups, today presented by other ethnical groups. Basically, the interethnic 
matrimonies taking place between the Huaoranis and the Quichuas can be converted to the 
traditional form of marriage exchange. 
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Thus, the missionaries have had a great importance in the changes of the Huaorani lifestyle, the 
way of looking at the outside world, and the social and cultural transformations such as the 
introduction of new institutions. The Huaoranis have created their own strategies in order to 
encompass their traditional life with the changes appearing in the interface with the external 
actors, and redefined their kinship relations in order to create new bonds with the “others” and 
new spaces. Though, these strategies did not include all the Huaoranis. Some kept a distance to 
the influence of the missionaries, others abandoned the traditional life and left their natal 
community; and finally can be mentioned the elders whose life had experienced a dramatic 
change and the loss of their traditional power. Today, few elders live in the “Protectorado”; the 
majority has left the area moving to more traditional communities (e.g. Bameno), due to the 
difficulties in adjusting to this new lifestyle; “presently there is more mix [between the 
Huaoranis and other ethnic groups; Quichuas and Shuar] and the life is more difficult than 
before. When I die all the bad will come to my territory” (An elder, Participatory meeting with 
the men, Bameno 25/11-2004 – own translation). One factor which has changed with the 
presence of the missionaries and which seems to be greeted by all, is the ending of the internal 
revenge killings; “today we are Christians and life is less dangerous” (Informal conversation 
with priest of Toñampare  – own translation). 
  
Today no missionaries live inside the “Protectorado” and the gift-giving has ended, but they still 
visit the communities, occasionally bring goods with them (some Huaoranis mentioned that they 
now have to pay for it), and bring the Huaoranis to the missionary hospital in Shell in 
emergencies. The majority of the Huaoranis have converted into Christians, though this believe 
is only practices in some communities in the “Protectorado” also having “churches”; I only met 
one priest during the fieldwork.  
 
5.2 Oil extraction in the Huaorani territory 
The oil boom in the seventies led to the interest of the oil companies, the State and the military in 
supporting the work done by the missionaries, in order to make the oil companies able to enter 
the Amazon without problems with the Huaoranis, known for their hostility towards the oil 
companies.  
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Due to the policy of the State in 2000, which included an opening for intensive and extensive oil 
exploitation in Ecuador, an increased number of companies entered the Huaorani territory, and 
with them social actors such as communitarian relaters, foundations, and workers.  
 
Today 6 oil companies are present in the Huaorani territory. These are Perenco, Petrobel, 
Petrofusión (Petroecuador), Encana, Repsol YPF and Petrobrás who are at the first stages, still 
not having any oil activities. A seventh oil company (Genesis Eurasia) is about to enter the 
Huaorani territory in the close future. An agreement between this company and ONHAE has 
been made.  
 
To guarantee the oil activities in the Huaorani territory, some of the oil companies have made 
contracts and agreements of corporation and “good neighbourhood”, based on the friendship and 
mutual support with their “Organización de Nacionalidad Huaorani de la Amazonía Ecuatoriana” 
(ONHAE) and the Huaoranis, where they in exchange for the use and exploitation of the 
resources in the territory receive support from the oil companies in order to develop the 
communities and the ONHAE (Repsol YPF, 2002: 39, see appendix 8). 
 
The oil companies that have contracts/agreements with the ONHAE are at the moment Repsol 
YPF, Petrobrás and Encana (appendix 8). The programs are oriented towards support in the areas 
of health, education and communitarian development, infrastructure, as well as organisational 
support (Repsol YPF is the main economical resources in ONHAE) and reforestation. Petrobel 
has an agreement directly with the communities affected, Tigüino and Bataboro, in areas such as 
health and education (Interview with the president of Tigüino, 22/11-04 – appendix 9). 
Furthermore they give the communities what they need e.g. food, school equipment and 
medicine. Perenco and Petrofusión do not have any kind of agreements, but according to 
Ñoneno, one of the communities affected by Petrofusión, the oil company gave gifts in the 
beginning.   
 
The Huaorani communities that presently have problems with oil companies and the 
environmental impacts followed by these oil activities are: Gareno, Meñepare, Bataboro, Tiwino,  
Ñoneno, and communities located inside the Yasuni National Park are Peneno, Yerentaro, 
Gueyero, Timpoka, Dikaro, Gabaro and just on the border Miwagono, Dikapare and Tobeta. In 
total it is 14 communities out of 34 that are facing problems caused by the presence of oil 
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activities, such as diseases and contamination (table 5.1). Furthermore, Petrobrás located inside 
the Yasuni National Park11 will in the future influence the Huaorani communities in this area. 
 
Table 5.1 - The communities affected by each oil company 
Perenco Petrobel Petrofusión Encana Repsol YPF 
Gareno 
Meñepare 
Bataboro 
Tigüino 
Ñoneno 
Dikapare 
Miwagono 
Tobeta 
Gueyero 
Timpoka 
Peneno 
Dikaro 
Yerentaro 
Gabaro 
 
 (Source: Information from the Governor of the territory (el dirigente de la tierra) ONHAE 
      
Communities situated further downriver from the areas with oil activities, are also facing 
changes such as fewer animals and fish available. Furthermore, impacts on the cultivation 
products especially when the river level is high, results in smaller outcome (Participatory 
meeting, Kenaweno, 2/11-04 – appendix 2).  
 
5.2.1 Creation of space 
In communities located in oil activity areas it is possible to observe the same infrastructure as 
built by missionaries in the “Protectorado”, such as piped water (not drinkable), toilets that they 
do not seem to use or know how to clean and buildings for the school(s), but without making the 
educational level better12. Furthermore, in the oil areas, infrastructure like roads and 
transportation is developed, giving the Huaoranis easier access to the market. 
 
For the Huaoranis the presence of roads means more than the entrance of colonists and other 
ethnic groups; “We do not want the road, it will divide the territory in two and the animals 
cannot go from up to down, we will not have any hunt” (Toledo, 2001:  81 – own translation). 
The road is viewed as a factor which accentuates the fraction of the territory and indicates a 
change by making it difficult to find animals. It is important to view this territory as the space of 
life, in form of different species that need an extensive area without limits for the development, 
meaning that the ethnical territory from the local perspective should not be divided.  
                                                 
11
 Yasuni National Park was created in 1979 with an area of 679,730 hectares, but in 1990 with the legalization of 
the Huaorani territory the park lost 135,000 hectares to the Huaoranis. In 1992 the Yasuni National Park was 
extended from 544,730 hectares to 982,300 hectares.  
 
12
 It is normal to have only one teacher for all grades; some teachers are send to these communities to get some 
experience before they are allowed to teach in a “normal” school (informal conversation with teacher in Ñoneno 
29/11-04). 
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Though, a paradox exists concerning the construction of roads in the territory due to the different 
opinions. Some Huaoranis view the road as a means of transportation allowing easier mobility, 
the possibility of income creating work and more direct contact with the Amazonian urban 
centres, e.g. Coca, Tena and Puyo. As for example, the community Toñampare situated outside 
the oil area in the “Protectorado” wanted a road in order to give access to income creating work 
and the market (Participatory meeting in Toñampare 1/11-04).       
 
Traditionally, the presence of oil activities in the Huaorani territory used to include a certain risk 
for the oil companies, because several oil workers were attacked and killed with spears. 
Furthermore, they were victims of constantly theft (Rival, 1992: 140). According to Certeau 
(chapter 2: 14-15), the reason for this resistance could be explained by the perception of space by 
his elaboration of two practices in the relation between the consumer and the mechanisms of 
production; the strategy and the tactic. The strategy is an entity that is recognised as an authority, 
in this case the oil companies enjoying the status as the dominant order. The oil companies 
manifest themselves physically in the territory by building oil camps, wells, landing pits for 
helicopter and roads. On the other hand the tactic model describes a group or individuals, the 
Huaoranis, fragmented in the space of action capable of combining according to a current 
necessity, and use disparate element in order to gain a momentary advantage. It could be 
assumed that the Huaoranis were stealing from the oil companies in order to benefit from their 
presence in the Huaorani territory. It should not be seen as a tactic in order to take over the oil 
companies, but rather as a way of fulfilling the needs of acting towards the “other” that have 
trespassed their territory. From the day they accepted the food and goods from the oil companies 
instead of stealing, they included the oil companies in their economy of giving. 
  
The perception of space where the locality was being created in opposition to the “other” could 
take form as the above by stealing and resistance, but could also be transformed into “trans-
local” neighbourhoods, starting with the presence of missionaries. Today, the space contains an 
increasingly complex network of contextualisation, making it difficult to separate the contexts of 
different neighbourhoods.    
 
5.2.2 Everyday life/Economy 
A lot of changes have appeared due to the permanent contact with the outer world since the end 
of the fifties. From being a people basing their economy on the hunting–collecting model with 
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small scale agriculture and fishing as secondary activities, today they have been introduced to 
new forms of income. According to pie chart 5.1-1 agriculture (69%) has become the most 
important factor for the majority of the communities asked. Some considered tourism (23%) of 
primary importance, which is probably because of the money income this activity generates to 
some communities, which do not have the possibility to work with oil companies, but still need 
money for medicine. To a lesser degree collection (8%) was mentioned as being the most 
important resource for some communities. According to pie chart 5.1-2 hunting (30%), artwork 
(31%) and fishing (15%) are seen as the second most important activities, whereas income 
generated by working at oil or timber companies are seen as being of second and third 
importance (pie chart 5.1-3), still less important than the activities based on the natural resources.  
 
Pie charts 5.1 – most important activities                              
1. Most important products
69%
23%
8%
Agriculture Tourism Collection
 
 
2.Products of second importance
30%
31%
15%
8%
8%
8%
Hunting Artw ork Fishing
Agriculture Work outside Collection
3. Products of third importance
30%
23%
23%
8%
8%
8%
Hunting Fishing Artw ork
Tourism Work outside Timber
 
(Source: Participatory meetings held in 13 communities. A ranking was made, where the participants were asked to 
classify the most, second and third important activities). 
                                      
 
When looking at the general level, it is clear that activities such as agriculture, fishing, hunting 
and artwork are still the most important resources in their daily lives. When separating the 
communities into areas with and without oil activity a quite different picture shows. 
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In graph 5.1, both the communities with and without oil activities consider agriculture, hunting, 
and fishing as important factors, but the communities in oil areas value these activities lower 
than the other communities. They also see work outside like oil and timber production/activities 
as important incomes, with these activities only valued a bit lower than agriculture.     
 
Graph 5.1 – Important activities in the community  
Important activities in the communities
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*Work in oil companies and to a lesser degree in cities such as Coca and Puyo.  
(Source: Questionnaires. Further, a division between respondents in oil areas and outside was made. The differences 
in the amount of respondents in the two different areas were adjusted).     
 
 
Work at the oil or timber companies is valued quite low in the communities without oil activity, 
even though some individuals do practice this form of income.  
 
In general it can be said; when having access to the market and to salary work, the importance of 
the natural resources decrease, whereas the communities with less access are still very dependent 
on the nature and its goods. Though, all the communities have to some degree integrated new 
productive structures as a livelihood strategy after the interaction with the outer world.   
 
In some communities located in oil areas the oil companies on weekly basis distribute packets of 
food (rice, sugar, tuna, flour etc.), as well as other goods such as candles, matches, cooking 
equipments, axes, tools and medicines.  Some communities even receive prepared food three 
times a day as is the case in Dikaro, by the distribution of individual “lunchboxes”. Furthermore, 
the school receives materials, food for the children and they furthermore construct new 
classrooms, communitarian houses and first aid boxes (Participatory meetings in the 
communities visited and observation). Thus for these Huaoranis the oil companies is a constant 
source of goods. 
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The support the Huaoranis receive in the health area from the oil companies has focus on curing 
bio-medicine rather than preventive actions, which exclude any use of the traditional medicine, 
neglecting the traditional role of the “Shamanes” in the communities. Furthermore the traditional 
knowledge has been forgotten by the younger generation, who also accuse the “Shamanes” when 
using the traditional medicine for using witchcraft (Interview with ex-health governor/leader of 
the ONHAE 24/9-04 – appendix 10). This is not only a tendency in the areas with oil activities, 
but started by the presence of the missionaries that made the Huaoranis dependent on occidental 
medicine by prohibiting the traditional use of medicine and Shamanism. The health programs by 
the oil companies are therefore creating a dependency similar to the missionaries. Every 
emergency is solved by the oil company, every course for educating nurses is financed by the oil 
company, and in general the health area is regulated by the oil companies (Interview with nurse 
in Nemompare 31/10-04 – appendix 11). Though it should be mentioned, that this support does 
not cover all communities in the Huaorani territory, but mainly the communities in the affected 
areas and some in the “Protectorado” (see general information of the communities in chapter 3 
and appendix 5).  
 
Many of the younger Huaoranis in the communities situated in oil areas do not have any 
traditional knowledge or any interest in preserving a traditional life, the reason for which their 
strategies have been to work for the oil companies. I see these strategies from the part of the 
younger Huaoranis as a wish to be more integrated in the modern society. I got the understanding 
in the communities located in the oil activity areas, that many young men preferred the modern 
life from the more traditional. Some even said that the only reason for still living in the 
communities was a question of money; they cannot afford to live in the cities. I would argue that 
the disintegration of some Huaorani communities is a fact that is viewed differently according to 
the person. The elders and the women are in many cases the ones that passively observe the 
abandoning of the traditional values from the part of the younger men, which have taken over the 
leaderships in the communities and the access to resources. Moving away and creating a more 
traditional lifestyle does not seem to be a strategy from the part of the elders or the women, who, 
as I see it, must have accepted the things as they are; and I do think they appreciate the resources 
they are receiving from the oil companies.            
 
On the other hand, other Huaoranis/communities view the oil companies as a new form of 
natural resources that, today, has become a part of the forest, which can be exploited as an 
additional resource. To a certain degree they have maintained the traditional economy, but added 
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the resources from the oil companies, making them less dependent of the oil companies and less 
vulnerable. It could even be analysed as Godelier’s form of non-agonistic gift-exchange; the oil 
companies are allowed to use their territory by giving back resources. A debt relation is created 
between the Huaoranis and the oil companies; the Huaoranis become dependent on the 
resources, while the oil companies become dependent on the good relationship between them 
and the Huaoranis, in order to avoid any problems. Though, in my view the oil companies use 
the agonistic Potlatch exchange, in order to create a debt-relation to facilitate their presence, by 
using strategies such as “good neighbourhood” and gift-giving.    
 
5.2.3 Creation of relation 
As illustrated in the case of the missionaries, they never expected goods or gift from the 
Huaoranis in any material form; the missionaries became the givers of goods, and the Huaoranis 
accepted them in this role. The oil companies used the same strategy of gift-giving in order to be 
accepted by the Huaoranis and stop the stealing from the oil camps and the hostility creating 
problems. The problem of stealing was from the part of the Huaoranis a form of rejection to 
establish a relation with the oil companies; similar to the strategy used before the contact with 
the Cohuoris when the stealing was a part of the revenge murders carried out in order to create 
active resistance.  
 
The exchange taking place between the oil companies and the communities can to some degree 
be compared with the exchange taking place with the missionaries. Though, in some 
communities (Dikaro & Tiguino) it could be argued, that Mauss’ Potlatch exchange (chapter 2: 
20) is more visible than the non agonistic gift-exchange by Godelier (chapter 2: 19). The 
Huaranis receive everything from the oil companies, and they have abandoned their traditional 
way of living resulting in total dependency. Under this condition the Huaoranis accept the 
presents given by the oil companies, creating paternalistic and client relationship. The Huaoranis 
become vulnerable due to this dependency, which increase the power of the oil companies. The 
strategy they have chosen in order to face the interaction with the oil companies have to a great 
deal been based on the integration of the modern lifestyle, which to a certain extent has taken 
over. 
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Presently the Huaoranis do not attack or steal from the oil companies. They have become a part 
of the everyday life of the Huaoranis, who have accepted their presence and some even work13 
there. By this I am not saying that they approve of the oil companies, because they seem to be 
aware of the consequences their presence have on the environment, but on the other hand, they 
would probably find it hard to survive without their existence due to the adoption of the income 
creating work and the donations given by the oil companies. The former view of the “other” as 
cannibals does not seem to exist anymore, though I learned that the communities outside the oil 
areas have a more negative view of the presence of the oil companies. They have also chosen the 
strategies of keeping a distance to the oil companies and not be a part of these activities. These 
communities have not gained from the gift-giving nor the income generated work, why no 
relation has been created with the oil companies.  As mentioned by Long (chapter 2: 12) the 
human agency is a central notion in the actor oriented approach by attributing to the individual 
actor, the Huaoranis, the capacity to process the social experience and find ways of cooping with 
life. Even though the Huaoranis are aware of the problems followed by the oil activities some 
still choose to be a part of these activities, by encompassing these new strategies with their 
traditional life, or completely recreated their lives. Others find other solutions, such as staying far 
away from the presence of oil companies and try to find different strategies in order to cope with 
the changes the presence of external actors have generated.     
 
5.2.4 Social/cultural unit 
The change of the social organisations in the presence of oil companies is the possibilities for 
wage labour, which affects the traditional subsistence activities, the food and the social relations. 
The animals that were consumed before, have been replaced by the products given by the oil 
companies, because the men do not have the time to go hunting; Furthermore, the scarcity of 
animals in the areas with oil activities, because of noise and contamination, make the Huaoranis 
dependent on the goods from the oil companies, creating a similar relationship of dependency as 
was developed by the missionaries. It could be interesting to know how they view this 
dependency of the resources given by the oil companies, but I will not be able to give a clear 
answer to this. Though, I assume from the observations made during the fieldwork, that the 
Huaoranis in the oil activity areas do not consider themselves as being dependent, but rather that 
                                                 
13
 The Huaoranis work in all the steps of the exploration and exploitation as non qualified workforce, such as 
cutting the grass, making paths etc. Some has also started to work as communitarian relaters and environmental 
monitors, making it easier for the oil companies to control conflicts with and between the communities, because of 
the personal investment of confidence.  
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the oil companies give them these resources in payment for using their territory. Other 
communities outside the oil area are aware of the dependency the presence of oil companies 
create, but in general, I have also observed that few Huaoranis seem to consider what will 
happen in the future. For them the question is how they survive in the presence without focusing 
on the “distant” future. I suggest that this can be explained by the past lifestyle, where killings 
and the semi-nomadic lifestyle made it difficult to make any long-term planning.    
    
The systems of sharing and interchange of the products from hunting, collection and cultivation 
within family relations as existed before (Nanicabo), have in some cases been changed to a more 
individualistic point of view in the communities in areas with oil activity, mainly due to the 
individual “lunch-boxes” distributed by the oil companies. This dependency on the individual 
donations results in the impossibility of sharing the products as before, and the groups of women 
that used to go fishing have been changed to women waiting for their donation, while the men 
are working in the companies. This is especially predominant in the Dikaro community where 
the everyday life seems to be structured by the giving of food and the frequent presence by oil 
workers allowing the Huaoranis to be transported to other nearby communities due to the spare 
time when not working (Observation from fieldwork in Dikaro community). 
 
In other communities different patterns exist thus redefining the traditional way of living in order 
to include the changes. When the men are working in the oil companies far away from home, the 
relation of reciprocity inside the Nanicabo is destroyed. Though, when donations are giving from 
the oil company in change for the work of the man, the lack of his part is counterbalanced, and 
the reciprocal unit still exists. The women in these cases still maintain the traditional cultivation 
of yucca and bananas and the collection of forest products. In both cases few elder couples still 
continue the life as it was before the influence of the missionaries and oil companies (hunting, 
fishing etc.), with the traditional sharing of work. 
 
Working in the oil companies with Quichuas and men from other regions of the country has also 
resulted in personality change and more individualistic habits. During the periods in the oil 
camps, the men are drinking alcohol, visiting prostitutes and practice violence; habits that, when 
they later go back to the community are reproduced and creates internal conflicts. The use of 
alcohol has especially become a great problem among the men in these areas; “There are 
problems with alcohol and fights between the youngsters” (Informal conversation with priest of 
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Toñampare 31/10-04 - own translation – appendix 6). Though, prostitutes do not exist in the 
communities. 
 
The social system that existed before has been redefined due to the absence of the men, leaving 
the women at home with house and children. The work which traditionally was not gender 
defined, has been changed into a clear division between men and women and their respective 
duties.  
 
The traditional Nanicabo has also been replaced by individual family houses, with less members 
living under the same roof; a pattern that started with the presence of missionaries. These 
changes have led to a new machismo entering their culture at a dramatic pace (Smith, 1996: 
235). 
 
5.2.5 Power Structures 
The power structures inside the communities have also been altered due to the presence of oil 
companies. Today it is the younger men that have a constant relation with the oil companies, 
resulting in them having a greater influence and power in the communities, which replaces the 
traditional leaders. The Huaorani relaters working for the companies are the ones giving the 
weekly packets of food, school equipment etc. The Huaorani oil workers also have access to 
resources, giving them power, that before belonged to the traditional leaders and Shamans. 
Furthermore, in order to handle the interaction with external actors, new leadership has become 
visible in many communities; a strategy created as a tool of handling the new changes and 
possibilities. Traditionally, an elder was the leader in the community, which he or she became by 
founding a new community. Today, younger Huaoranis are selected by the members of the 
communities in order to represent the community in external affairs, due to their knowledge of 
the world outside and their ability to speak Spanish. The creation of new actors in the interface 
situation has ended the traditional power structure among the Huaoranis; the elders even have 
lost their influence concerning the creation of relations through matrimonies, due to the changes 
in the matrimony forms taking place in the present.   
 
In the relation between the Huaoranis and the oil companies, the latter control and decide 
important aspects, divide and manipulate the Huaoranis, in order to get what they want. The gift-
giving is a strategy used in order to create good relation and fewer problems with the Huaoranis. 
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This is illustrated in one community, (Ñoneno) which in the beginning received goods in order to 
minimize problems with the Huaoranis. This gift-giving has now ended, but the Huaoranis in this 
community have no power against the oil companies; they can either stay put or leave the 
community. I assume that the reason for not using the stealing as a strategy in order to show 
active resistance could be explained by the changes in the creation of relations. The men have 
started to work in the oil companies and obtain income which was not available before. 
Furthermore the oil companies have become neighbours and thereby not viewed as an “other” 
anymore. Some of the women in Ñoneno have even created matrimonial relations with men from 
the oil companies (see general information, chapter 3).    
 
The internal pressure by the young Huaoranis wanting new forms of leaderships in order to 
weaken the power of the ILV led to the creation of ONHAE which was legally constituted in 
1990, together with the support of CONFENIAE (Garcés & Guerra a.o, 1997: 1 & Retamal, 
2001: 78). The oil company Maxus (today called Repsol YPF) situated inside the Huaorani 
territory, also played an important role in the creation of ONHAE, who needed a formal union 
with whom they could negotiate and legalize their presence in Huaorani territory. This support 
has continued up till today (Retamal, 2001: 78). The main function of ONHAE is to make 
community relations with the State as well as with other external agents viable (ONHAE project 
Ibis Ecuador, 1997: 2 – for more information concerning the ONHAE and its visions see 
appendix 12).  
 
The Huaoranis contact to the outer world has created a need for more things. This greater 
demand from the communities make it difficult, from the part of the ONHAE, to fulfil the 
needs/interest of the communities, which can result in these communities feeling neglected, 
creating negative relations and criticism of ONHAE (questionnaires and participatory meetings). 
From the point of view of the Huaoranis, the ONHAE is viewed as Huaranis with whom a 
relation is created by exchange; the ONHAE give what they need, and the Huaoranis support the 
work done by the ONHAE in order to create bonds. This relation is not created why this lack has 
resulted in some communities rejecting the ONHAE as their organisation, and prefers to find 
their own way, such as work for timber companies and making agreements with oil companies 
without including the ONHAE. The rest of the communities seem to feel neglected in the work 
of ONHAE (appendix 13). 
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Because ONHAE primarily consists of young Huaoranis it must be assumed that the same 
strategies as mentioned above concerning the creation of relations and bonds must exist. The 
ONHAE has from the beginning created relations with the oil companies, who have been the 
main economical contributors in ONHAE. The form of gift-exchange taking place between some 
oil companies and the ONHAE, take form as a kind of agonistic Potlatch exchange; the oil 
companies give the ONHAE gifts and economical resources in order to control the ONHAE, and 
thereby make their presence in the Huaorani territory accepted; thus, ONHAE is depending on 
these resources. On the other hand, the relation between the ONHAE and the communities is not 
connected by any kind of gift-exchange, but is rather characterised as other Huarani groups. The 
ONHAE does not benefit by creating relations with the communities; it will give but not receive 
any counter-gift.  
 
The forms of gift-exchange analysed between the Huaoranis, the oil companies and the ONHAE, 
and its validity in the case of oil companies can be discussed, because in the end, the oil 
companies are superior; they have the support from both the military and the Ecuadorian State, 
putting the Huaoranis and the ONHAE in an inferior position.  The State has a permanent 
ownership of the underground (Wray, 2000: 23), giving them the rights to use the resources in 
the underground and give permission to other persons or companies to explore these (Care 
international, 2002). Furthermore, while the constitution includes the collective rights of the 
people and the indigenous nationalities, guaranteeing the right of previous information and 
participation of the citizens in the environmental impacts; to be consulted about the prospects 
and exploitation in their territory; the rights to act against the environmental crimes and accuse 
individuals when their acts affect the environment, the law “Trole 2” gives an absolute power to 
exploit the territory by the timber and oil companies, because economical priorities are valued 
higher than the collective rights (Palacios, 2000). The Huaoranis and the ONHAE are aware of 
this, which is probably why they do not create more resistance; they know that in the end, they 
cannot do anything about it. This was at least the impression I got of the situation during the 
fieldwork; the Huaoranis considered themselves as powerless against the oil companies.  
 
The northern part of the Ecuadorian Amazon has been affected by the oil activities during the 
last three decades, while the central and south areas only have been confronted with these 
problems since the 90’s. Therefore, the indigenous organisations have handled the problem at 
different stages. The communities in the northern part have been characterised with weak 
organisations and a national and local context against the recognition of the indigenous rights. 
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The communities in the central and southern parts have stronger organisations consolidated with 
legalised territories. Furthermore they are able to express their demands in a national and 
international context more aware of the indigenous rights (Wray, 2000: 73). The Huaorani 
communities and the ONHAE are situated in the these part of the Amazon, but their debility is 
more similar to the communities in the northern part, possibly due to the recent contact to the 
national society and the creation of ONHAE. The support that the ONHAE receives from the oil 
companies, have always had a saying in its ability to create a strong organisation.   
 
5.2.6 Final remarks 
The Huaoranis regard the oil companies as a problem creating factor due to contamination and 
diseases, but on the other hand, when not living in an area with access to markets this is also 
viewed as a problem. The paradox between wanting the goods that follow with the presence of 
oil companies, but not wanting the contamination and diseases mentioned as problems (appendix 
14) clearly exits among the Huaoranis. As being actors free to act, it must be assumed that they 
choose to stay in the areas with oil companies. In the past they were semi-nomads, often moving 
in order to avoid problems such as food scarcity and contamination due to overuse in an area; a 
strategy they could re-establish if wanted. Even though the oil companies result in problems, 
these seem to be valued less important, compared to the benefits they receive when living in an 
oil area.  
 
The importance of taking an actor-oriented approach is clearly illustrated in the case of the 
Huaoranis living in areas with oil activity. According to Andrew Long (chapter 2: 13), the 
variety of meanings that people, the Huaoranis, ascribe to their material environment and to 
specific goods becomes a part of the socialisation, and is important when trying to understand 
the (economic) behaviour, and the decisions made as the production/consumption process take 
place. The social structures that used to exist have in some cases provided a framework within 
which the Huaoranis act; they have redefined their social organisation in order to incorporate the 
changes that have appeared with the presence of the oil companies and new resources. But if the 
social organisation is based upon the interactive experiences with the material world, it makes it 
important to view these experiences with diversity. Within the communities in the oil areas 
differences of experiences exist between the young and old, men and women resulting in 
different interpretations of the situation and ways of acting, as it has been illustrated in the 
above. The young Huaorani men see the opportunity to be a part of the modern world, whereas 
the elders and the women hold on to some traditional structures, and try to integrate this new 
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world with the traditional. After all it can be said, that the communities in the oil activity areas 
all have redefined their economic behaviour in order to incorporate the new resources.       
As has been illustrated so far, the Huaoranis seem to value the consumption higher than the 
production due to the concept of the natural abundance. This determines the social relations in 
the communities, where the consumption of food is used in structuring the relation between 
neighbours. Today, the Huamoni and Huarani live together, not because matrimonial bonds 
relate them or because they are friends, but because they are neighbours that share resources by 
constantly sharing and giving, a structure that was introduced by the missionaries. The 
Nanicoboiri now live in separated houses but maintain the unity of food sharing. The 
development of the economical relation with the external actors has become the base of the 
consumption of food in the areas with oil companies, as it used to be in the “Protectorado”. 
 
5.3 Tourism in the Huaorani territory 
The presence of both missionaries and the oil companies have led to an opening of an area which 
before was not accessible due to both lack of infrastructure and resistance from the Huaoranis 
against the “others”. Today tourism is viewed as another external actor in the Huaorani territory, 
though taking a different form than the two other actors. Tourism is an actor that has both 
created changes, problems and possibilities in the world of the Huaoranis, and is today viewed, 
from the part of the Huaoranis, as an actor they wish to see more of. As have been illustrated, the 
process of interface has been characterised for its diversity concerning the Huaoranis in relation 
with the external actors, and have resulted in different strategies in order to confront the presence 
of a new world, which have led to changes in the economy and the social structures. In the case 
of the tourism, the Huaoranis should also be viewed as actors who have created strategies in 
order to incorporate the new external actor. Even though tourism is an actor that creates a 
different pattern according to time and space, due to its coming and going, it is important when 
analysing the world of the Huaoranis, because it has become a strategy that some communities 
have chosen in order to benefit from the contact with the outer world.      
 
In the 1980-90´s, the tourism activities in the Amazon region in Ecuador experienced an 
important development, due to the growing international interest in this area, such as the bio-
diverse richness and the existence of several indigenous communities with cultures based on this 
bio-diversity. This development has mainly been controlled by international and national tour 
operators, not including the indigenous nor distributing the benefits with the indigenous 
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communities (as mentioned in chapter 4). The people affected by this activity have been the 
indigenous in the Amazon region, which has been used as an attraction in the tourist programs. 
In this context, the Huaoranis, their territory and communities have been an important pole for 
the development of tourist activities since the seventies, though, with marginal participation from 
the Huaoranis themselves.  
 
The tourism in the Huaorani territory began in the 60-70`s controlled by the ILV, through the 
missionaries that frequently came to learn about and contact the Huaoranis inside the 
“Protectorado” (Garcés, 1997: 13). Later, in 1981, the tourism in the area expanded with the 
presence of new operators reaching to the areas of Yasuni and Cononaco. It was mainly tourism 
offering the possibility of seeing a “primitive” culture; the naked Huaoranis.  
 
Tours into the Huaorani territory was/is classified as being of the more adventurous kind due to 
the lack of infrastructure for the tourist, such as toilets and cabins. To visit the Huaorani territory 
normally requires four days as a minimum, due to the location of the communities, though air 
travel can shorten the trip. The tours normally offer a visit to a Huaorani community and in some 
cases the experience of viewing the traditional dances and songs, navigation on the rivers by 
canoe, and trekking in the rainforest while watching the variety of flora and fauna existing in the 
Amazon rainforest. Accommodation normally implies sleeping in a Huaorani dwelling or a tent; 
though some tours offer accommodation in huts to the less adventurous tourists. 
 
Of the guides, both legal and illegal that operated in the Huaorani territory, 52% had less than 5 
years of experience. Furthermore the majority of guides operating in the area were not of 
indigenous background. In 1992 only four Huaoranis had their own license, though many 
Huaoranis had begun to take tourists on their own, which was a potentially dangerous practice, 
according to Smith (1996), because the majority of the Huaoranis lacked the knowledge of how 
to deal with tourist operations (Smith, 1996: 53-58). Today 27 Huaoranis have received 
education in order to become legalised native guides and around 24 have now received their 
documentation allowing them to work as native guides14.  
  
Due to the problems in the past and the end of the missionary mission, tourism in the Huaorani 
territory has decreased. The principal area of tourism today has declined to include only few 
                                                 
14Educational support given by Ibis. 
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zones, with the Tigüino-Cononaco or Shiripuno-Cononaco areas (interviews with tourism 
agencies - appendix 15) being the most used. The majority of the tours in this area only go to the 
Bataboro lodge (Tigüino River – appendix 16) and Shiripuno lodge (Shiripuno River), due to 
their location which allows 3-4 days tours. Fewer tourists go to Bameno (appendix 15), both due 
to the time required as well as the higher cost involved because of its location. Some agencies 
also arrange tours to other areas inside the “Protectorado”, though they are not that popular 
because of the high costs (only accessible with a light airplane). The Nushino River (Tepapare 
and Dayuno) also receive frequent tourists, though the activity in these areas, is characterised for 
its lack of control. According to the community Tepapare, Huaorani guides are not used, and 
they do not know, which agencies are operating in the area. In the same area exists a tourist 
lodge (Gareno lodge - close to Gareno – appendix 16) owned by a German. He does not use 
Huaorani guides due to alcohol problems. 
 
5.3.1 Creation of space 
It is clear that the tourism has become one of the principal ways of obtaining a monetary income. 
Though, the economy is not the only benefit the tourism offer; “I would like to keep working in 
tourism because I go to the places where my grandparents were, also with the money that I earn 
with the tourism makes it possible to visit other communities, like you…visit the Huaorani 
territory, the Huaoranis also want to walk and go through the Huaorani territory, same same…” 
(Toledo, 2001: 95 – own translation).  
 
Like the traditional movement, the tourism allows the Huaoranis to move around all their 
territory making it possible to return momentarily to the places where their ancestors lived. 
Being Huaorani, a culture that mobilises through the territory in a continuous way, the tourism 
could be the tool that allows them to continue with their movements, not exclusively for the need 
of hunting game or cultivation, but also for the need of monetary income, goods, and services.  
 
Today the space has obtained another meaning, at least for the majority of the Huaoranis, 
including new forms of transportation allowing faster mobilisation and reducing the time. 
Further, by the redefinition of space it not only offers the natural resources, but also income 
creating activities and access to urban centres. Today it is not a space without limits, due to the 
surrounding of colonists, other ethnical communities and the oil camps, but perhaps a space that 
offers more possibilities in the context they are now living within. For others, the redefinition of 
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space has meant a decrease in the natural resources and an unwanted change of life, which is 
most visible among the elders.      
 
5.3.2 Everyday life/Economy 
Today the Huaoranis are part of a socio-economical dynamic that to a certain degree oblige them 
to find monetary income as the principal alternative to survive. The cultivation, hunting and 
fishing are not always activities securing the reproduction of the family and the Huaorani culture. 
The work in oil companies or with tourism is the alternatives the Huaoranis have to obtain 
monetary income. 
    
The Huaoranis’ introduction to the tourism did result in a wish from many communities to 
become able to manage, work with and control the tourism in their territory, as well as receive 
the benefits from this activity. The communities visited in the research process all wanted to 
have tourism in order to create an income for the community and become able to buy necessities 
such as medicine. The selling of artwork is also an important factor relating to tourism, because 
for many communities this is the only way to sell their artwork, due to the lack of easy access to 
markets; “we want to work with tourism, against the contamination…with the tourism we can 
sell our artwork and it does not destroy the rainforest” (Interview with Hueya Alicia Cahuya, 
24/01-05 – own translation – appendix 17). Though, problems such as lack of participation from 
the Huaoranis, the total control by the external operators and the general problems concerning 
the tourism in the Huaorani territory did not become better by the fact that the Huaoranis lacked 
experience, education, organisational tools, service and any rules of control.  
 
From the beginning of the tourism until today the Huaoranis have changed their opinions 
concerning the tourism, from being an activity that created active resistance, e.g. by stealing 
from the tourists, to become a useful strategy they have obtained in the interaction with the 
modern society they have become a part of, willingly or unwillingly. Today, they have accepted 
this presence of the external actors and have to a certain degree become dependent on the 
resources becoming available with this presence. In the communities located outside the oil 
activity area, the tourism has especially gained the role as an income creating strategy as the sole 
income generating possibility.  
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Tourism has become the strategy in order to create an income, and is in some cases characterised 
with more direct involvement in these activities from the part of the Huaoranis. Bameno, being 
the community with best developed infrastructure for tourism is also the community which has 
maintained a great part of the traditional lifestyle. In other communities, especially in the 
“Protectorado”, tourism is wanted but not present. In areas with oil activity, tourisms is not 
viewed as an important income creating activity, due to the benefits they receive from the oil 
companies, and tend to create problems if the Huaoranis do not achieve sufficiently from the 
presence of tourists.   
 
This has resulted in some developing their own tourist offers and rules (Bameno) and have 
become more directly involved in the activities, whereas the communities in the oil areas still 
view the tourists as “others” creating a form of negative reciprocity (Sahlins, chapter 2: 17-18). 
They try to achieve as much from these activities by demanding payment in order to avoid 
problems; payment that was not expected and which to a certain degree can be compared with 
the stealing. Furthermore, alcohol problems in these areas result in aggressive and drunk 
Huaoranis who refuse to let the tourist enter their territory or requires money when leaving, by 
making road barriers (Informal conversation with the owner of Gareno tourist lodge 7/12-04 and 
own experience). These problems have resulted in many tourist agencies refusing to have tours 
into the Huaorani territory, in order to avoid problems for the tourists. 
   
5.3.3 Creation of relations 
The same strategy which was used by the missionaries and the oil companies, in order to avoid 
problems with the Huaoranis and to create a relation, seemed to be adopted by the tourist guides 
as well, and took form as a kind of Potlatch gift-giving. The lack of control and participation of 
the Huaoranis meant that if any one gained from the tourism, it would be the leader of the 
community that would keep most of the payment to himself, preventing these activities to be a 
communitarian benefit. This contact to the outer world and the introduction to the goods and 
money, together with the lack of benefits, resulted in many communities starting to steal from 
the tourists. In general there was an aggressive attitude toward the tourists (Smith, 1996).   
 
The gift-exchange which took place with the presence of the missionaries and presently the oil 
companies, were/are characterised by benefiting whole communities, whether taking form as a 
non-agonistic or agonistic gift-exchange. The resources became a part of their new consumption 
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strategy, integrating the external actors as being a part of their daily life. As has been discussed, 
the gift-exchange can be viewed differently, but by assuming that the Huaoranis redefines their 
strategy in order to face the changes and new possibilities in the interface situation with the 
tourism, they act in order to benefit from this interaction. In the case of tourism, only the leaders 
seemed to benefit from the presence of tourism activities in the area, but all the Huaoranis were 
affected by this presence through e.g. ecological damages because of hunting and fishing 
practices without control in order to feed the tourists, the dumping of garbage and the lack of 
“humanity” such as tourist taking photos and entering houses without permission (Participatory 
meeting in Bameno 25/11-2004; Smith, 1996: 145-153). 
  
The lack of benefits from the tourism for all the persons involved did not create the same 
exchange relations as with the other external actors. Rather it resulted in a relation of negative 
reciprocity (Sahlins, chapter 2: 17-18), which to a certain degree can illustrate the lack of relation 
the Huaoranis had with the Cohuoris, indicated by the stealing and aggressive attitudes. The 
same strategy which was used against the oil companies in the beginning was visible in relation 
to the tourism, with the Huaoranis being involved in active resistance in order to redefine 
themselves according to the situation they were in (Villarreal, chapter 2: 12-13). 
 
It is possible that the tourist was viewed as an “other” entering the territory in order to achieve 
something, but not to give anything in return. Though, after the missionary contact the killings 
ended, why it can be assumed that the tourist was viewed as an “other” with whom the 
Huaoranis had no relation, but without being viewed as a cannibal. Furthermore, the new 
strategies creating new relationships between the Huaorani groups as well as Cohuoris, which 
were the case with the presence of missionaries, were not used in order to create bonds with the 
tourists. They were not viewed as neighbouring groups, with whom bonds could be created in 
order to make alliances of economical and social character. They were neither seen as a new 
“natural” resource with available goods benefiting to the consumption. The tourists were seen as 
Cohuoris entering the territory of the Huaoranis in order to achieve an experience by visiting a 
“primitive” tribe, and there it ended.  
 
Presently the giving of gifts by the guides entering the Huaorani territory has ended, and the 
stealing from the tourist does not seem to be a strategy used by the Huaoranis in order to create 
resistance and redefine themselves anymore. Instead new strategies, such as charging payment 
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for the access, have been developed in order to benefit from the tourism. As illustrated the space 
has been redefined and the tourism has become a strategy used to obtain income. 
 
5.3.4 Power structures 
All the tourist agencies operating in the Huaorani territory use their own bilingual guide, and 
some also use a native Huaorani guide (Interviews from tourist agencies). The Huaoranis 
involved in the tourism activities are young men (where the Huaorani in charge seems to be the 
son of the traditional leader), though Bameno in their various programs are involving the elders, 
both men and women, making them a part of the activities. A similar picture in the change of 
power structures existing in relation with the oil activities is also present in the area of tourism. 
The young Huaoranis are educated, more experienced with the outer world and speak Spanish, 
making them more suitable to handle the tourism. In contrary to the change of power structures 
caused by the oil activities, the elders can be integrated in the tourism, being actors benefiting 
along with the younger Huaoranis, making the elders a part of the new strategies.   
 
The difference in the interface situation among the external actor, missionaries, oil companies 
and tourism, is that in the latter activity the Huaoranis wish to become directly involved, and 
control it in order to use it as an income creating activity. In the two former interface situations 
the Huaoranis lack the possibility of achieving power or control over the external activities, 
leaving them in a situation were they can create strategies and integrate the new changes in their 
daily life, but without having much control of these activities. They benefit with the presence of 
the missionaries and the oil companies due to the things they received, but these are 
characterised as temporal benefits. Though, as has been illustrated the Huaoranis are actors in the 
interface with the external actors, but different strategies and levels of redefining their everyday 
life have been used in order to encompass these changes. During the fieldwork it became clear 
that the communities outside the oil activity area were more aware of the negative consequences 
the oil activities create, and the time limited resources they offer; when there is no more oil in the 
specific area, the oil companies will move on. On the other hand tourism is regarded as an 
activity that can continue in the future with the Huaoranis actors directly involved. 
 
5.3.5 Final remarks 
Today the Huaoranis have developed more experience concerning the tourism, and some 
communities outside the oil areas (Bameno and to a lesser degree Ñoneno) have achieved more 
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control and management15, though problems still exist. Some guides lack experience and prefers 
to sleep in the working hours leaving the tourists alone (Own observation and interviews with 
tourist agencies). Others lack responsibility leaving tourists to younger Huaoranis (14 years). 
The lack of relations between the tourists and the Huaoranis, due to the time limited presence in 
the Huaorano territory, results in some communities still viewing the tourists as “others”, 
creating problems for the other communities outside the oil area using tourism as an income 
generating strategy.   
 
5.4 Part conclusion 
From above it has been argued and analysed that all the components of a society, such as the 
economy, social relations and creation of space should be viewed as having an indispensable 
function for one another, providing an understanding of how and why a given community or 
actor functions and chooses the strategies as it does. This should be remembered when answering 
how the external actors in relation to the creation of space, everyday life/economy, the social 
cultural unit/creation of relations, and power structures present themselves and (mis)use the 
Huaoranis local tradition, and further how the Huaoranis positioned themselves vis a vis the 
external actors and what importance the traditional structures of gift-exchange had for the 
Huaoranis in this interface process.  
 
Today the Huaoranis live in a part of the Ecuadorian Amazon, extending between the Napo and 
Cururay Rivers. This area covers a small section of their original territory. Since the contact with 
the national society almost 50 years ago, other indigenous people, missionaries, oil companies, 
and tourism have played an important role for this Amazon people, creating changes, problems 
and new possibilities which have resulted in a redefinition of their traditional lifestyle and new 
strategies in order to encompass the complexities, changes and relations that exist in the space 
between the two different life-worlds; the Huaoranis and the world “outside”. 
 
The Huaoranis socio-political structure was based on the united families (Nanicabo), semi-
nomadic with subsistence activities such as the hunting, collection and cultivation. Between the 
individuals in the Nanicabo and Nanicaboiri, close kinship bonds existed, and exchanges of both 
food, goods and women were a part of everyday life.     
 
                                                 
15
 Due to the support of Ibis Dinamarca concerning tourism in Bameno. 
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The kinship relations and distances played an important role in defining relations in the Huaorani 
world. Traditionally, the Huaoranis did not have any kind of exchange relation with the 
Cohuoris, because of the missing kinship bonds; the Cohuoris were viewed as cannibals and 
enemies. The kinship distance defined the relation between the Huaoranis and the Cohuoris 
which could be characterised as negative reciprocity, taking form when the Huaoranis were 
revenging and stealing from the Cohuoris.  
 
A different pattern existed between the Huaranis, due to the kinship relations in form of the 
same language and names. Though if these kinship bonds could not be found, the “other” was 
again characterised as an enemy and a threat. The motivation of exchange between the different 
territorial groups only existed, when new alliances were necessary, and was obtained through 
marriage, and only if distant kinship bonds were identified.   
 
The changes caused by the arrival of the missionaries have resulted in new ways of seeing and 
understanding the people from the outside. The Cohuoris are no longer a subject that results in a 
confrontation with spears. Furthermore most of the Huaoranis no longer live as they did in the 
past. Today the communities are permanent and have larger populations, due to the rapid 
population growth rate, perhaps much too large for a harmonious existence with their 
surrounding environment. Successful hunting is increasingly more difficult and more distances 
must be travelled to hunt game. 
 
The missionaries have had a great importance in the changes of the Huaorani lifestyle, the way 
of looking at the outside world, and the social and cultural transformations. The Huaoranis have 
created new strategies in order to encompass their traditional life with the changes that appeared 
in the interface process with the missionaries, and redefined their kinship relations in order to 
create new bonds with the “others” and new spaces. Though, these strategies did not include all 
the Huaoranis. Some kept a distance to the influence of the missionaries, others left their natal 
community and redefined the traditional life in order to incorporate the new world; and finally 
can be mentioned the elders whose life had experienced a dramatic change and the loss of their 
traditional power. Today, few elders live in the “Protectorado”; the majority has left the area 
moving to more traditional communities, due to the difficulties in adjusting to this new lifestyle. 
Today the missionaries have left the Huaoranis, but the majority of the Huaoranis have converted 
into Christians and some communities in the “Protectorado” have “churches”.   
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The Huaorani’s traditional culture is in its disappearing phase with a small population in constant 
contact with the surrounding dominating cultures. Presently, a lot of Huaoranis are intermarrying 
with Shuar and Quichua living inside or outside of their territory (ex.Toñampare and Ñoneno).  
Oil companies, both international and national have knowingly or unknowingly been creating 
dependency within the Huaoranis by the gift-giving. All the Huaoranis living in the area with oil 
activity, and a majority of the rest, today wear clothes, have outboard motors for the canoes, 
chainsaws, and a diet more dependent on the market. Many of these items have been given by 
the oil companies. Most of the adult males that live in the area with oil activity work or have 
been working for the oil companies and they wish to see a constant cash flow to cover the 
necessities that are not given to them as gifts by the oil companies.  
 
The presences of the oil companies have resulted in great changes in the daily life. Donations 
from the oil companies have compensated the traditional hunting, collection and agriculture. 
Others have incorporated these donations in the traditional organisation in order to encompass 
the new world.   
    
Roads have been built by the oil companies, allowing colonists and other people to approach the 
Huaorani communities. Younger Huaoranis are beginning to move outside of their traditional 
communities, some of them preferring to live a modern life. Furthermore, younger Huaorani 
males are loosing or have already lost the traditional knowledge. In the contact with the outer 
world they see new cultures and learn other ways, often taken the worst that the dominant 
cultures have to offer such as drunkenness and involvement with prostitutes.    
 
The ONHAE is the organism where decisions that represent the Huaoranis are taken and was 
created due to the presence of external actors. The traditional Huaorani culture finds it difficult 
to recognize this group, because it has always been based on individuality on family basis and 
most communities exist as a separate entity controlling their own territory. The lack of relations 
between the ONHAE and the communities, due to the lack of exchange results in the 
communities finding it difficult to recognise the ONHAE. On the other hand, the ONHAE does 
not feel obliged towards the communities where no relations exists; again due to the lack of 
exchange or close kinship bonds. 
 
The ONHAE has from the beginning been financed by the oil companies which has resulted in a 
lot of control from the part of the oil companies in order to get it the way they wanted, by using a 
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continuously flow of gift-giving. Furthermore, with the oil companies having the Ecuadorian 
State as an alliance and the law “Trole 2”, giving priorities to the economical benefits for the 
country, over the collective rights and the indigenous people, the ONHAE and the Huaoranis are 
positioned in an inferior situation.  
 
Tourism has also played a major role in the interface process of the Huaoranis as the guides used 
to offer gifts or cash for the use of lands or service. In the past this was an activity which 
benefited the leader of the community, if any, resulting in resistance, such as stealing from the 
tourists. The tourists were viewed as “others” with whom no relation existed or was created 
through gift-giving. Presently, less tourism exists, though with more control from the part of the 
Huaoranis, giving a higher income than in the past only controlled by the external guides. The 
money from the tourist activities offer the Huaoranis a chance to join the cash economy world, 
that for the majority of the communities have resulted in visits to various centres outside their 
territory to buy food and clothes. The new way of life that many of the Huaoranis now have 
chosen to live, requires money that the present tourist activity do not fulfil in the majority of the 
communities. The new way of life has also led to a dependency upon other necessities, such as 
medicine to cure diseases that did not exist before. The majority of the communities today, see 
tourism as a way of creating the income that has become important in their daily lives. Though, 
resistance towards this external actor is still a strategy used by some Huaoranis that are not 
directly involved. The stealing has ended, but has been replaced by the demand for money.  
 
The tourism managed by the Huaoranis themselves could be a way of obtaining money as a 
supplement to the subsistence activities and as a strategy of getting access to resources not given 
by the oil companies. With a correct orientation the tourism activity could mean strengthening of 
the values and the culture because they get introduced to a process of relation and confrontation 
with the people from the outside in which they need to define themselves. 
 
It can be concluded that in all the strategies chosen in order to encompass the complexities, 
changes and relations in the interface, the new social practices relate and restructure the previous 
norms. The local/the traditional is replaced by the adoption/incorporation of new practices, 
making the process of development a reconstruction of the social practices and the existing 
knowledge. This becomes visible with the gift-exchange, being the exchange of food, tools and 
people existing in the past and which today define the creation of relations between the people, 
and the strategies used in the interface with the external actors.  
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6.0 Conclusion  
In the process of development it is important to understand the processes by which external 
actors enter the life-worlds of individuals or groups and thus becomes a part of the resources and 
constraints of the social strategies and the affect it has upon the interpretive frames they develop. 
In this process the external actors become integrated and often signify different things to the 
different actors; groups or individuals. It becomes important to include the intricacies and 
dynamics of relations between the different life-worlds and the process of cultural construction 
or reconstruction, in order to understand the production of heterogeneous strategies and the 
outcome of the interaction in order to answer the question: “What influence have the presence of 
external actors had on indigenous people when creating spaces and strategies in the interface 
process?”  
 
Since the Spanish conquest external actors have played a prominent role in the Ecuadorian 
Amazon region, which has experienced various changes due to this presence. From being a space 
with little access and home to indigenous groups it has converted into a space containing 
infrastructure, industrial agriculture, deforestation, colonisation, mobility and poverty. It is 
mainly the oil companies that have resulted in these changes by opening up the region with the 
construction of roads, allowing the access of colonists and tourism into the region. Though, the 
presence of oil companies was greatly supported by the missionaries and their work of pacifying 
the indigenous groups. Last, it is important not to forget that the whole process was supported by 
the Ecuadorian State, placing the indigenous groups in an inferior situation, which has made any 
effort in trying to control these activities and the changes impossible. Especially the fact, that the 
oil activities generate 50 % of the general State income, has resulted in an interface process 
between actors not having the same control and access to the power. Therefore, the interface 
process in the Amazon region has brought a lot of changes of environmental, economical, social 
and cultural character.   
 
The changes in the Ecuadorian Amazon caused by the external actors have not only affected the 
space by the opening of the region, but have also affected the indigenous people in all the aspects 
of their traditional life. Access to the natural resources, traditionally the basis of the indigenous 
economy, has been decreased by the presence of oil companies and colonists in the area and 
resulted in a limited amount of animals, fish and plants available, and forces the indigenous to 
either migrate or incorporate other strategies in order to survive, by the integration of products 
from the marked.  
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The Amazon region has experienced the presence of external actors at different stages, today 
resulting in a heterogeneous setting, due to the former processes of relation with the 
missionaries, oil companies and tourism. This implies that the indigenous people have 
experienced different impacts and changes making it important to view the dissimilarities of the 
interface processes, taking form in communities with little or recent contact to the world outside 
and those communities with more experience concerning the presence of external actors. In spite 
of this heterogeneity, the indigenous economy has traditionally been based upon the interaction 
between culture and nature, embracing activities such as hunting, collecting and small scale 
cultivation, further involving the redistribution of products and the exchange of work and goods, 
outlining the social function and the creation of relations. Today these economies have taken 
different forms illustrating communities whose economy functions according to the traditional 
model and those with a more mixed integrating the products from the market.                
 
It can be concluded that the interface process should not be viewed as something static, meaning 
that it is important to individually analyse the processes, plans, strategies and future perspectives.  
 
The interface situation confronting the Huaorani communities due to the presence of external 
actors is complex and contains many different interests, relationship and power relations, which 
should be viewed in a broader context. The heterogeneity of social life, which is present in the 
Huaorani communities according to the spaces they are defined within, makes it necessary to 
analyse how differences are produced, reproduced and transformed, and furthermore to be able 
to understand, explain and identify the social processes involved in the interaction. In other 
words, it is important to create an understanding of the cultural interpretation, knowledge and 
power in the interface process, and how these are mediated and transformed with the 
confrontation to external actors, in this case the missionaries, oil companies, and tourism.  
 
The communities have all been a part of an interface process, where they have created strategies 
in order to adapt parts of the new world into their culture. It has been done to different degrees; 
the communities in the areas without direct oil activity and missionary influence have chosen to 
maintain a more traditional life only integrating parts of the new world, such as tourism. The 
communities in the “Protectorado” have accepted the changes of the interaction with the 
missionaries and have integrated these as a part of their daily life, though without giving up their 
traditional background. The social changes that have appeared are results of both the influence 
from the missionaries but also from the interaction with other cultures and ideologies (Shuar & 
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Quichuas). Lastly, the communities in oil areas have to a great extent integrated the new world, 
accepting it being a part of their daily life, for some resulting in the loss of their traditional 
culture. They have created their own spaces and made their own choices in the interface process, 
and they have chosen to be a part of the new world. Though, in all the cases, the traditional 
structures of creating relation by gift-exchange have been redefined in order to encompass the 
external actors in their daily life, and create new strategies. 
 
Today the Huaoranis are still characterized for using the resources of the jungle as well as the 
river, settled in communities located close to the river. They now cultivate more products; 
fishing is the main source of animal protein, though hunting is still offering a great part of the 
protein. Huaorani’s contact with the national society has meant a permanent linkage with the 
market and its agents. The contact with the national society has also resulted in the appearance of 
new possibilities for obtaining income. Salaried work in oil companies and for tourist operators, 
plus the sale of art work, has been the most common ways of getting money, resulting in some 
cases the abandoning of their traditional way of living. Furthermore factors such as health, 
education, food, clothing, tools, utensils and new technology have become a part of their daily 
lives. 
 
The changes of the Huaoranis in the interface process has mainly been orientated by the oil 
companies, and in the past the missionaries, who have imposed a development of the “daily 
help” type, which produce an artificial development without solving the problems caused by 
these changes. They only invest in momentary solutions, not considering long term aspects. They 
give presents which do not result in a qualitative change in the life of the Huaoranis on long 
term, but which create relations with the Huaoranis in order to avoid any problems. New 
elements and systems far from the traditional, such as the settlement, schools, occidental 
medicine as well as the adoption of the new eco system based on the river, are changes which 
was imposed in the beginning, but later accepted in the socio-organisational system.  
 
These forms of socialisation, relation and control with the entrance of new social actors like the 
missionaries in the past and the oil companies and today tourism has changes the course and new 
forms of everyday life, spaces, social cultural units/relations, and power have been established or 
redefined. The traditional power relations have been changed from dominated by the elders to 
the young Huaorani men, in both the ONHAE and the communities, which have become the 
ones that are negotiating, making decisions and relating with the “others”. Furthermore the 
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youngsters that have worked for the oil companies, missionaries, tourism or lived in the cities 
have today a certain degree of prestige and authority. 
 
The importance of taking an actor-oriented approach is illustrated in the case of the Huaoranis, 
due to the importance of understanding the behaviour and decisions made in the interface 
process. The social structures existing in the past have in some cases provided a framework 
within which the Huaoranis act; they have redefined their social organisation in order to 
incorporate the changes that have appeared with the presence of the external actors and new 
resources, though differently. Within the communities in the oil areas differences of experiences 
between the young and old, men and women result in different interpretations of the situation 
and the way of acting. The young Huaorani men see the opportunity to be a part of the modern 
world, whereas the elders and the women hold on to some traditional structure, and try to 
integrate this new world with the traditional.        
    
In general it can be concluded that the Huaoranis seem to value the consumption higher than the 
production due to the concept of the natural abundance, which have resulted in a redefinition of 
the creation of relations integrating the different external actors in the Huaorani “world” due to 
the gift-giving. Furthermore, the redefinition of the relation also determines the social relations 
in the communities, where the consumption of food is used in structuring the relation between 
neighbours. Today, the Huamoni and Huarani live together because they are neighbours that 
share food by constantly sharing and giving. The Nanicoboiri now live in separated houses but 
maintain the unity of food sharing. The development of the economical relation with the external 
actors has become the base of the consumption of food in the areas with oil companies, as it used 
to be in the “Protectorado”. 
 
The interface process in form of interventions have always been imposed from the outside world, 
by actors giving things which never was necessary in the traditional life, not knowing the 
existence of these, but today the Huaoranis are dependent of these things and they incorporate 
these to their normal life and world, to their relations and conception of what means the national 
society, to be Ecuadorian or “citizen”, in opposition to the traditional, the world of their 
grandfathers, a world that have changed only in the last decades.  
 
Both the Huaoranis and the ONHAE like any social actor are active subjects who respond in a 
certain way with their own mechanisms in order to be able to manage the situation and adapt to 
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the new transformation. This way may not always be controlled by the Huaoranis, but rather the 
external actors forcing these strategies upon them, taken in use by the Huaoranis in order to 
survive.  
 
As have been made clear from the above, the Huaoranis have redefined their life-world in the 
interaction with external actors, and new strategies and methods have been integrated. Once 
resistance, such as killings and stealing, was a strategy used in order to keep the “others” at a 
distance. Today, the resistance has ended and some communities have responded to the interface 
situation by moving away from areas with direct influence from external actors in order to 
maintain the traditional life and find own ways of responding to the new needs and changes. 
Others have moved to areas with external actors and respond differently to the interface by 
adopting the new world and to some degree replace the traditional culture.  
 
In general it can be concluded that the presence of external actors, has influenced the indigenous 
people when creating spaces and strategies in the interface situation. They have to redefine their 
life-worlds and integrate new strategies and methods in order to survive, due to the new spatial 
context they are living in. This has not only resulted in a decrease of the natural resources and an 
integration of the outer world changing the concept of their everyday life, but also in a 
redefinition of their social and cultural unit, by incorporating the new goods, services and actors 
being part of the interface process.     
 
In the interface process the actors are not viewed as passive victims, but rather as active 
individuals or groups trying to encompass the changes generated in the meeting between 
different worlds. Though, the interface process between the indigenous people and missionaries, 
oil companies and tourism has generally been characterised by unequal power relations, and the 
way the indigenous choose to act in this process does not always generate positive changes, but 
rather changes directly or indirectly forced by the external actors. The indigenous people are still 
viewed as actors in the interface process, though with limited control and power of how and to 
what degree these changes should be part of their everyday life due to the limits of the traditional 
space, making strategies such as moving away from external influence increasingly more 
difficult, with the expansion of oil and tourism activities allowing access to new areas in the 
Ecuadorian Amazon.  
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7.0 Perspective 
Today the Huaoranis need an alternative if their jungle has to be saved. The external actors 
present in their territory are not only oil companies and tourism. Timber companies are also 
operating in their territory, due to the easier access by roads built by the oil companies. A lot of 
Huaoranis are today working with the timber companies, in order to create an income for the 
new necessities, but the price they get for the timber is ridiculously low. If the current trend 
continues, the only protected jungle to remain of the Ecuadorian Amazon will be that of the 
demarcated of the various indigenous that respect their land (Smith, 1996: 243). 
 
But timber is only a minor problem when looking at a whole. The oil activities seem to play its 
role in destroying the Amazon, having great impacts on not only the nature, but also on the 
people living in and off the rainforest, basing their daily life upon the resources available. 
 
Many recommendations can be given, but in the case of the Huaoranis facing oil companies 
which have the support from the State of Ecuador, makes it difficult for the Huaoranis to end the 
oil activity. What they need is the title of the territory, “Circunscripcion Territorial Huaorani” 
that following the collective rights, permit them to administrate their territory according to the 
law of Ecuador. They have to promote the elaboration of a law which has to be discussed and 
agreed upon by the National Congress as being a law of Ecuador, respecting the limit of the 
Huaorani territory. ONHAE being the administrators of the territory would therefore have to 
adapt to the law. The ONHAE have to respect the internal organisation of the Huaoranis. Though 
to obtain this administration is a long and hard process, but if it happens in the end, it will give 
the Huaoranis more choices concerning the external factors, and more power in order to have an 
influence concerning these activities, because the present atmosphere of gift-giving will not last 
forever. If the Huaoranis are to enter and compete in the Ecuadorian society, they need to be 
totally independent and self supporting. If not, the Huaoranis will fall to the bottom of the ladder 
in this society and become another forgotten people.  Though, the Huaoranis are only a minor 
powerless brick in a big puzzle.  
 
The democracy in Ecuador is characterised by the institutional fragility and the weak political 
participation. The State, as the highest representative of the westernised institutional order, has 
been built excluding the majority of the Ecuadorians, and particularly the indigenous nations and 
people, and has only been represented by the economical elite.  
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Though, the indigenous movement, through the process of the political-organisational fight, has 
contributed to a better democratisation of the State and the laws. The recognition of the 
indigenous territories, the collective right of the indigenous people, the elements of social and 
citizenship participation, the preservation of the universal principles and the solidarity of the 
social security, the protection of the ambient, penalisation of ecological crimes etc., are 
progresses that have been made, but only on paper; the indigenous movement and the civil 
society still have to be carried out in practice.  
 
These movements have also opened a space allowing the indigenous communities to be heard in 
the new representative democracy. But the written law does not reassure that these communities 
have a total possibility of exercising their rights. They have to fight and reflect against the things 
that prevent fulfilment of their rights, being social discrimination, politicisation, lack of 
fulfilment of the reforms by the politicians, etc. 
 
In spite of the incorporation of these rights in the theory, the Ecuadorian government has not 
made any measures to adapt these new rights. The democracy in Ecuador, until now, has been an 
alibi for stopping the possibility of opening the space of public participation in conditions of 
transparency, equality and justice. The mechanisms that legitimate the democracy in Ecuador are 
those that cause the exclusion, authoritarianism and generate clientless, paternalistic and 
patrimonial forms in the politics. While the constitution includes the collective rights of the 
people and the indigenous nationalities, guaranteeing their territory, culture and ambient, the law 
“Trole 2” gives an absolute power to exploit the territory by the timber and oil companies, 
because economical priorities are valued higher than the collective rights (Palacios, 2000).  
More levels of political equity against the power lack to be incorporated as well as a reduction of 
the differences in order to increase the freedom of the individual and the usufruct of their citizen 
rights. Furthermore it can be defined by its low level of institutionalisation, restriction of the 
democratic regime, clienteles, and corruption (Lechón, 2001: 33).  
 
Due to this deficit of the democracy the marginalisation, exclusion and social conflict have 
become worse, making is necessary to create a real democracy, with participation from the 
Ecuadorian society. As well, new forms of social relations are required where the respect, 
equality and transparency are the principals, and make sure to have participation in the same 
conditions for all the people (Lechón, 2001: 33).                                 
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8.0 Abstract 
The overall objective of this thesis is to analyse and explain the changes that appear among 
indigenous people in the interface with the external actors in the Amazon region. It is further 
opted to obtain a macro-micro image of the interface situation, by looking into the interface 
process in the Amazon supported by a specific case study. The major actors that have been a part 
of this interface process and which will be elaborated on in this thesis are missionaries, oil 
companies and tourism, and their significance for the change of geographical spaces, the land 
use, the people and the communities in the Amazon.  
 
The Amazon region is the home of many indigenous communities, each having its own culture, 
language and clearly defined interactive rules and marital restrictions firmly based on the 
extended family unit. The presence of especially missionaries, oil companies and tourism has 
permitted that these communities incorporate new socio-economical, political and ideological 
models and elements. The rhythm of such changes has been different due to geography, external 
socio-political factors, national politics, all factors that have had an influence on the degree of 
the changes and the management by the people to handle and to find strategies and methods in 
order to incorporate these changes.  
 
In order to illustrate a tendency of the whole picture, the field study of the Huaoranis will be 
used to analyse the interface in a specific situation, and the case should be viewed as a part of a 
whole. This implies an identification and analysis of the actors present, the practices, discourses 
and strategies that are used in the interface situation resulting in the creation of new spaces and 
strategies.  
 
This field study was carried out in Ecuador from September 2004 to March 2005, being a part of 
an internship involving Ibis and Roskilde University (RUC). A major part of the field study has 
been carried out at the “Organización de la Nacionalidad Huaorani de la Amazonía Ecuatoriana” 
(ONHAE) in order to obtain information concerning the vision and mission of the ONHAE, and 
to get informative data concerning the Huaoranis in general. Furthermore, the Huaorani 
communities located in the Amazonian rainforest were visited, and in this research process 
participatory methods were the main focus. This approach was completed in order to obtain a 
higher level of representation from the part of the Huaoranis in the data concerning their lives, 
culture, problems and the needs and changes that have appeared after the contact to the national 
society, due to the presence of new modern external actors. 
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It follows from the above that the concept of interface will be discussed. This actor-oriented 
approach makes it possible to encompass the complexities, changes and relations that exist in the 
space between micro and macro, looking upon development with focus on social change and 
interventions, and with actors as being free to act. The interface should not be viewed as a fixed 
process, but rather as a continuous one that takes into consideration the transformation of the 
known space which happens in time, due to the social and cultural contexts and the influence of 
actors, being factors such as new settlement, land use and production.  
 
However, the concept of “interface” does not bring an explanation why people create relations 
with the “others” in the interface process. In search for an analytical tool useable in this context, 
I found the discussion of gift-giving relevant. In many pre-industrial economies or primitive 
societies, gift-exchange is the characteristic of most exchange taking place between corporate 
groups and could be important when creating an understanding of the changes in the social 
relations and structures in the interface situation between the different actors 
 
In general it can be concluded that the presence of external actors, has influenced the indigenous 
people when creating spaces and strategies in the interface situation. They have to redefine their 
life-worlds and integrate new strategies and methods in order to survive, due to the new spatial 
context they are living in. This has not only resulted in a decrease of the natural resources and an 
integration of the outer world changing the concept of their everyday life, but also in a 
redefinition of their social and cultural unit, by incorporating the new goods, services and actors 
being part of the interface process. Some communities have responded by moving away from 
areas with direct influence from external actors in order to maintain the traditional life and find 
own ways of responding to the new needs and changes. Others move to areas with external 
actors and respond differently to the interface by adopting the new world and to some degree 
replace the traditional culture. Furthermore, the main findings concerning the Huaoranis in the 
interface process are that during the time they redefine their traditional strategies in order to 
adapt to the changes, problems and possibilities they face in the meeting with the external actors 
present in their territory; missionaries, oil companies, and tourism, but to different degrees, 
dependent on the influence of external actors. In the future it is important for the Huaoranis to 
get influence concerning the above mentioned activities, because the present gift-giving, 
probably will not last forever.  
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10.0 Appendix 
 
Appendix 1 
Map of the Huaorani territory 
When using the map (no new map has been made recently) 
Due to the use of different names when talking of the Huaorani communities (some communities 
has two names, changes the name or is simply spelled differently), the following will point out 
the communities having other names for being able to find the communities in the map: 
 
Toñampare = Toñampade 
Kenaweno = Kenawueno 
Tarangaro = Todangado 
Akaro =  Tomo 
Enkeriro = Enquerino 
Damointaro = Damointado 
Kiwaro = Kiwado 
Nemompare = Nemopade 
Kakataro = Kakatado 
Wentaro = Wentaro 
Nenkepare = Nenquipade 
Meñepare = Meñepade 
Dikapare = Dikapade 
Gueyero = Gueyedo 
Dikaro = Dikado 
Gabaro = Gabado 
Kawimeno = Garza Cocha (an old oilcamp – only one family is living there) 
Yarenparo = Dayuno 
 
Oñimeno is mentioned to be situated at the Tzapino River though it does not exist any more. 
 
Mintaro community could not be placed exactly by the informants, so it might not be the correct 
location. 
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Appendix 2 – participatory meetings in the communities visited 
 
Bameno 25/11-2004 Reunión con los hombres 
 
En la reunión participatoria con los hombres asistieron entre 8 y 12 personas, debido a que llegaron tarde algunos de 
los participantes. Todos ellos participan de un modo u otro.   
 
Información general 
La comunidad fue creada hace 14 años, aunque anteriorment también había gente viviendo en esta zona. La 
comunidad está dividida en dos partes, separadas por el rio Cononaco. El acceso a la comunidad es por canoa, 
avioneta y camino. Cada familia tiene una casa tradicional, generalmente para pasar el tiempo y cocinar, y también 
tienen una casa de madera para dormir.Hay una escuela con un profesor huaorani. Hay electricidad en toda la 
comunidad, habiendo dos generadores, uno para cada parte de la comunidad. Hay letrinas comunitarias y también 
para la escuela, y también utilizan baños tradicionales. Hay un líder tradicional (Kempery) y es debido a que es el 
primero que llegó y el más importante, además de ser el más anciano. Hay un presidente elegido por la comunidad, 
que habla poco español. 
  
Recursos naturales 
Gráfico de RRNN de Bameno y su importancia 
No querian decir los recursos que había, asi que dijeron que los mismos que las mujeres habían dicho. Habla sobre 
la cacería, y dicen que van simpre a diferentes sitios para mantener a los animales. Tienen que andar una hora para 
encontrar presas. 
 
Factores importantes 
• Ecoturismo 
• Agricultura para autoconsumo 
• Venta de artesanía 
 
Ecoturismo 
Tienen un convenio con Kem Pery Tours y Jungal Tour. Tienen sus leyes internas para turismo. 
Reciben grupos de como mínimo 5 turistas, y como máximo van 30. Pero una gran cantidad de turistas no llegan a la 
comunidad y solo se alojan en Bataboro Lodge, debido a la lejanía de esta comunidad. (Ver entrevista con Kem Pery 
Tours). Gracias al motor que Ibis dio tienen mas facilidad para trabajar con los turistas. 
 
 
Problemas en la aldea 
Problemas  Soluciones 
Con guias de turismo de fuera, que no les pagan al 
final. 
Algunos de esos guias dejan basura en la 
comunidad 
El río está contaminado cuando crece, y eso tiene 
impacto en los pescados 
Problema con la petrolera, porque se llegan y se 
llevan el petroleo, y cuando se van no queda 
más bosque. 
 
Dialogar y ver las mejores soluciones y el impacto 
mínimo. 
Regular el turismo 
 
 
 
 
La ONHAE 
 
¿Qué es la ONHAE? 
Son todos 
 
¿Qué ha hecho la ONHAE en esta comunidad? 
Nada- Pero hay proyectos de Ibis y de CAIMAN 
 
¿Cuales son los problemas con la ONHAE? 
Los dirigentes malgastan el dinero en bebidas. 
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Los dirigentes dicen que cuesta mucho llegar a la comunidad, por eso no van mas que una vez al año 
No les pagan las emergencias médicas 
 
¿Qué quiere la comunidad de la ONHAE y soluciones? 
Que visite las comunidades 
Que los dirigentes se ocupen de la comunidad, sobre todo en los temas de petroleo y madereras 
Quieren un proyecto de turismo, formar una agencia de turismo para que todos puedan trabajar con eso 
Motor fuera borda 
Energia solar 
Ampliar las cabañas 
Aprender inglés para poder hablar con los turistas 
. 
Territorio 
• Para mantener y defender su territorio dicen que tienen que pensar y vivir como huaoranis 
 
Cultura 
• Para mantener la cultura Huaorani tienen que cantar historias a los niños 
 
La vida Huaorani 
Antes 
Se dedicaban a la caza y a la pesca con red, y vivian de forma natural. Defendían su territorio matando a los 
petroleros y a los caucho. Antes no había mezclas entre los huaoranis y la gente de fuera.   
Ahora 
Ha cambiado. Ahora hay mas mezcla, y la vida es más difícil que antes. Uno de los ancianos dice que cuando el 
muera todo lo malo v a venir a su territorio. Dan la bienvenida al turismo, porque ellos comprenden y respetan su 
cultura. Algunos tienen vegüenza de su cultura, aunque otros dicen que no deben tener vergüenza porque esas son 
sus raices. 
Futuro 
Pensar como huaoranis y vivir como siempre. Demostrar que son huaoranis. Sus costumbres son su cultura. Quieren 
mantener la vida huaorani, y que todo el mundo conozca su cultura. 
 
 
 
Bameno 25/11-2004 Reunión con las mujeres 
 
En la reunión participatoria con las mujeres asistieron 10 mujeres, pero solo hubo participación por parte de tres.  
 
Recursos naturales 
Gráfico de RRNN de Bameno y su importancia 
 
Los productos de la tiera son debido a la agricultura, y los animales los cazan en la selva. 
 
Factores importantes 
• Agricultura 
• Recolección 
• Artesanía 
 
Problemas 
No hay problemas 
 
La ONHAE 
 
¿Qué es la ONHAE? 
Líder del pueblo indígena 
 
¿Qué ha hecho la ONHAE en esta comunidad? 
Nada- solo ofrecen pero al final no hacen nada 
 
¿Cuales son los problemas con la ONHAE? 
Desde que ellos son niños les ofrecen, pero no cumplen las promesas 
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¿Qué quiere la comunidad de la ONHAE? 
Aula escolar 
Comedor escolar 
Cuadernos 
Pizarra 
Medicamentos 
Doctor- porque solo hay uno por año 
Más turismo 
Expulsar a las petroleras del territorio Huaorani 
No quieren más colonización 
 
¿Cuales son las soluciones? 
Tiene que ser más fuerte la ONHAE, pero no saben cómo. 
 
Territorio 
• Para mantener y defender su territorio el dirignte de tierra de la ONHAE tiene que vigilar la frontera del 
territorio 
 
Cultura 
• Para mantener la cultura Huaorani tienen que transmitírsela a los niños 
 
La vida Huaorani 
 
Antes 
No tenian ropa, vivian en la montaña en casas típicas. Hacían muchas artesanías. La s mujeres iban a pescar y los 
hombres se dedicaban a cazar. 
 
Ahora 
Les gusta donde viven, pero los ancianos prefieren el modo de vida anterior 
 
Futuro 
Quieren qu sea como ahora, con una cultura tradicional 
  
 
 
Boanamo 24 y 25/11-2004 
 
En la reunión participatoria en esta comunidad asisten 7 de los 9 que viven alli.  
 
Información general 
La comunidad fue creada hace 3 años. Hay 4 familias, lo que hace 9 personas, todos ellos adultos. Las 4 familias 
tienen todas ellas relaciones de parentesco. Hay electricidad, pero aun no hay escuela ni letrinas ni iglesia. El lider es 
el más anciano (Omayebe)y es el que se encarga del diálogo con los de fuera. El presidente es Managsabi, que es 
elegido por las familias para ser lider actual. 
 
   
Recursos naturales 
Todos los recursos naturales que tienen son debido a la agricultura. Los productos son yuca, plátano, gamote, caña 
de azucar, guineos, piña, naranjilla, papaya, mani, zapote, animales y pescados. Los animales se encuentran a una 
media hora. Sacan en poco tiempo 5 ó 6 pescados, y utilizan tripas de mono como cebo. No hay ningún problema 
con los productos., 
 
Factores importantes 
• Turismo- diferentes tipos; duermen en la comunidad y van a vistar el bosque 
• Artesanías- solo para los turistas 
• Madereras- debido a que no hay ninguna otra forma de ganar dinero 
 
Turismo 
• Quieren más turistas 
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• Vienen de agencias desde Baños y Quito 
• No tienen ningún convenio 
• Si no vienen es porque hay guias ilegales 
• Hay caminos para andar 
• Quieren dinero para informar a los turistas donde están y que vayan más 
 
Problemas 
Faltan medicinas- hay malaria y gripe de los extranjeros 
Nunca ha ido un médico 
No les pagan ni helicoptero ni el médico de fuera, solo en emergencias mortales. 
El rio grande está contaminado (Cononaco), pero el cercano está bien 
 
La ONHAE 
 
¿Qué es la ONHAE? 
Nuestro presidente 
 
¿Qué ha hecho la ONHAE en esta comunidad? 
Nada- Solo la radio 
 
¿Cuales son los problemas con la ONHAE? 
Hacen promesas pero no cumplen 
No hacen nada para mantener el territorio 
Los dirigentes de la ONHAE son malos, y siempre están con las petroleras  
No hacen su trabajo 
 
¿Qué quiere la comunidad de la ONHAE? 
No quieren nada de la ONHAE porque en el pasado no les dieron lo que querían 
Quieren un motor fuera borda, pero no de la ONHAE 
 
¿Cuales son las soluciones? 
• Que ellos trabajen para ellos mismos, por ejemplo en turismo, sin tener ningún contacto con la ONHAE 
 
Problemas entre las comunidades 
• No hay ningún problema con las demás comunidades huaoranis 
 
Territorio 
• Sin petroleras  
• Hay madereras, pero dentro de un año se van a marchar 
• Para mantener y defender su territorio tienen que autodefenderse 
Cultura 
Para mantener la cultura tienen que llevar a cabo una vida natural 
No cambiar las costumbres 
No olvidar la cultura 
Defenderse 
 
La vida Huaorani 
 
Antes 
Vivian en los alrededores 
Habían compañias, pero a ellos no les gustaban, asi que mataron a unos cuantos y los echaron. Algunos colonos 
mataron a su familia, asi que se escaparon y se movian constantemente para que no les encontrasen. Defendian su 
territorio de los caucheros, les mataban para mantener el territorio. Dice que en 1950 fue el último ataque a las 
petroleras, y que desde esa fecha no han vuelto. Había muchas guerras entre las tribus de diferentes familias 
huaoranis y contra los extranjeros. Los muertos que desencadenaban las guerras eran por brujería, por eso ahora no 
se puede hacer brujería (chamán). Antes los chamanes se ponian bajo el efecto de drogas y podían matar a personas. 
 
Ahora 
Hay cambios. A la caceria van sin botas, pero cuando utilizan machete si se las ponen. Van a cazar con lanzas pero 
también con escopeta, depende si tienen cartuchos o no. 
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Futuro 
Igual que ahora. En una casa típica que haga la función de cocina. 
  
 
Damointaro 28-30/10-04 
En esta comunidad fueron llevadas a cabo dos reuniones participatorias. En la primera reunión 9 mujeres, 3 jóvenes 
femeninas y 3 hombres (uno de ellos era el líder) intervinieron, además de algunos niños. En la segunda reunión 
participatoria intervinieron 8 mujeres, 2 hombres (uno de ellos el líder) y 4 jóvenes, además de niños.  
En las dos reuniones hubo más participación de las mujeres, a lo mejor debido al hecho de que no hay muchos 
hombres en esta comunidad, debido al trabajo fuera de la comunidad para las compañias petroleras 
(aproximadamente 5 hombres). 
Fue utilizado un traductor. 
 
Información general 
La comunidad tiene una antigüedad de 22 años, hay 11 familias, la mayoria Huaoranis. El acceso a la comunidad es 
posible via avioneta o por camino. Tienen escuela, que tinene 15 años, y dos profesores no Huaoranis y la matricula 
cuesta 25$ al año. Hay letrinas comunitarias y una iglesia evangelista. Dicen que el médico de la compañia Repsol 
viene una vez al año, y las emergencias se dirigen a Shell, donde ellos tienen que pagar. No hay electricidad ni agua 
corriente, algunos tienen gas para cocinar, pero en general utilizan fuegos. 
 
Recursos naturales 
Gráfico de uso de RRNN en Damointaro y su importancia 
No hay mucha agricultura en esta comunidad, y algunos productos como el maní solo se plantan cuando los 
necesitan para algún tipo de fiesta. Usan mucho los recursos naturales de la selva para recolectar y para cazar 
animales solo necesitan dos horas de camino. 
 
Factores importantes 
Los factores importantes son lla recolección, la caza, el río y un poco de agricultura. 
 
Los problemas en la aldea 
• Falta de dinero 
• No pueden vender la artesanía 
• Falta de madicamentos y de médico 
• Falta de turismo 
La ONHAE 
 
¿Que es la ONHAE para la aldea? 
• No podian contestar a esa pregunta 
 
¿Qué ha hecho la ONHAE por su comunidad? 
• No ha hecho nada la ONHAE 
 
¿Cuales son los problemas con la ONHAE? 
• La ONHAE dice mucho pero hacen poco (ejemplo de un niño que fue al hospital y la ONHAE prometió 
pagar, pero al final no lo hizo) 
• No explican para que utilizan el dinero que reciben 
• Hacen convenios con compañias, pero ellos no saben cuanto dinero recibe la ONHAE y cuanto reciben la 
comunidades 
• Esta comunidad no recibe mucho dinero 
• ONHAE prometió turismo pero nada ha pasado 
• ONHAE trabaja solo para ellos mismos, no para esta comunidad 
• La nueva dirigencia no ha llegado a esa comunidad 
 
¿Cuales son las soluciones? 
• Que la ONHAE vaya a la comunidad porque ellos no pueden ir a Puyo 
• No quieren malos dirigentes que se lleven el dinero, y si pasa esto quieren cambiarlos 
• Que la ONHAE reparta todo el dinero 
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¿Qué quiere la comunidad de la ONHAE? 
• Quieren que fomente el turismo en la comunidad, pero no saben que tipo de turismo. Eso es para poder 
cambiar productos con los turistas (Yuca por arroz) y para vender su artesania para tener dinero y comprar 
medicinas 
 
¿Hay problemas entre las comunidades Huao? 
• No hay problemas entre las diferentes comunidades 
 
La vida Huaorani 
 
Antes 
Vivían en lugares no permanentes, un año y luego cambiaban de lugar. No estuieron viviendo cerca de los ríos, sino 
arriba en las montañas. Las casas eran hechas de hojas, estaba cerrada y era una casa grande para toda las familias 
que vivían en esa comunidad. Había como máximo 23 personas en cada Nanicabo (comunidad). Los hombres 
cazaban en grupos y las mujeres cocinaban y hacían chigras.  
Había muchas guerras entre las comunidades, y era debido a que cuando había alguna persona enferma en una 
comunidad, o moría, le hechaban la culpa al chamán de otra comunidad y iban a vangarse.  
 
Ahora 
Ha cambiado mucho, los mayores mantienen algo de la vida tradicional, pero los jóvenes no quieren volver a vivir 
como antes. La comida nueva es el pescado, y mantienen algunas fiestas del pasado. Ahora cada familia vive en una 
casa, y la mayoria de las comunidades se asientan cerca de un río. Ya no hay gueras entre las diferentes 
comunidades. 
En esta comunidad se reune 1 vez al mes para hablar del futuro:escuela...  
 
Futuro 
Los mayores quieren enseñarles lo que era la vida tradicional, y no quieren que viva no Huao gente dentro de su 
territorio. No quieren compañias petroleras dentro, pero la ONHAE si qu hace contratos con ellas. Quieren mantener 
la cultura tradicional. 
Para defender el territorio no tienen que dañar la selva, sino mantenerlo a salvo de las petroleras, madereras.... 
También tienen que estar más educados para evitar que les engañen. 
 
Liderazgo 
Los ancianos siguen siendo los líderes, porque ellos son los que tienen mas conocimientos, pero necesitan 
intérpretes. Dayuma de Toñampare (compañera de Rachel Saint-misionera) dijo donde tenían que vivir, y por eso 
los 4 primeros que se establecieron fuero los líderes. Aquí no hay jefes, pero si hay presidente que se encarga de 
tener relaciones con el exterior. 
   
 
Dayuno 4-5/01-05 
En la reunión participatoria intrevinieron 4 personas, aunque era solo un hombre el que me contestaba. Fue utilizado 
un traductor. 
 
Información general  
Esta comunidad tiene 1 año. Hay 3 familias, 6 adultos y 23 niños. El acceso es por, canoa (rio Nushiño) y camino. 
Tienen escuela con un profesor quitchua. No hay un líder tradicional, y hay un presidente de la comunidad y otro de 
padres de familia. No hay electricidad,  ni agua corriente ni tampoco letrinas. Nunca ha ido un doctor y tampoco han 
utilizado emergancias, prefieren utilizar medicina tradicional. Nadie lleva medicinas. 
 
Recursos naturales 
Los productos de la tierra son gracias a la agricultura, y siembran regularmente, dependiendo de cada producto. 
Todos los productos son para autoconsumo.  
Los productos que dicen que utilizan son: Yuca, plátano, gamote, guaba, maní, pescados,  animales. 
Es fácil pescar y lo hacen cada cuarto día. Los animales que cazan utilizan la mitad para autoconsumo y la otra 
mitad para venderla.  
Los productos más importantes para el futuro son en primer lugar la yuca y en segundo el plátano.   
No hay ningún problema con los productos, por ejemplo la yuca crece en 4 meses y los guineos en 6 meses. 
 
Factores importantes  
• Agricultura 
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• Pesca con arpón.  
• Cacería en menor grado. 
 
Turismo 
Ahora comienzan a venir turistas, pero hay veces que tanto el control de la petrolera como el control de los propios 
Huaoranis en Gatreno no dejan entrar a los turistas. Quieren más turistas para que compren artesanías, y con ese 
dinero comprar medicinas y educación. Dice que cuesta estar en la comunidad 40$ para tres días y 50$ para cuatro 
días. No tienen convenios con ninguna agencia de turismo y no hay ningún control. Tampoco utilizan guias 
huaoranis. 
Los problemas en la aldea 
• Contaminación por las petroleras 
• A veces hay algunos madereros, pero no quieren nada con ellos. 
• Algunos vienen con dinamita y con escopetas y matan a demasiados animales y peces. 
• No quieren a nadie más allí, solo de paso 
• La compañia de petroleo puede entrar si no ensucian 
• Hay mucha gripe siempre ( van a cambiar de sitio porque allí hay demasiados mosquitos)   
 
 
La ONHAE 
 
¿Qué es la ONHAE para la aldea? 
No contestan 
 
¿Qué ha hecho la ONHAE por su comunidad?  
• Nada 
• Ellos piden medicinas, pero no se si les llega algo 
 
¿Cuales son los problemas con la ONHAE? 
• Nunca han ido a esta comunidad (en las otras comunidades donde vivían antes, los dirigentes iban, comían 
y se marchaban, y siempre decían que harían las cosas después, pero nunca lo hacían. 
• Tienen que ayudar (lo dice todo el tiempo) 
 
¿Qué quiere la comunidad de la ONHAE? 
Pista de avioneta  
Motor para canoa 
Casa y escuela en la nueva comunidad que van ha hacer más arriba en el río 
Trabajar con la ONHAE si ellos ayudan primero 
Vivienda para el profesor (ahora vive con el material escolar) 
 
Pueden cambiar la ONHAE si hacen un mal trabajo, si en el transcurso de un año no lo hacen bien lo van a cambiar. 
Dice que tienen que visitar a las comunidades. 
 
Territorio 
El territorio va ha ser siempre suyo, porque sus abuelos lo mantuvieron, y no quieren dejar a nadie entrar. Por eso 
quieren los niños tengan educación para mantenerlo. 
 
Cultura 
No dejar su idioma, su selva y que los niños lo mantengan, tienen que enseñarles la cultura. 
 
Futuro 
Quieren seguir a mejor, mantener la casa típica, mantener la cultura, las costumbres, enseñar a los niños. 
Huamono 5-6/01-05 
En la reunión participatoria intrevinieron 4mujeres y 3 hombres. Hubo participación de todos. Fue utilizado un 
traductor. 
 
Información general  
Esta comunidad tiene 30 años (aunque en los cuestionarios dicen 10 años). Hay 5 familias, lo que hace 
aproximadamente 21 personas, 7 adultos y 14 niños. El acceso es por avioneta (solo alas de socorro), canoa (rio 
Nushiño) y camino.Tienen escuela con un profesor Quitchua que lo paga la dirección general de educación de 
Ecuador. No saben como es el nivel que da este profesor porque nadie le controla.  El líder y el presidente de la 
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comunidad son la misma persona, el más viejo, pero no es un anciano. No hay electricidad, ni agua corriente y 
tampoco letrinas. Observe una casa que utilizaba gas, pero suelen utilizar fuego para cocinar. No vienen médicos, el 
último que visitó la comunidad fue hace 6 años. 
 
Recursos naturales 
Gráfico de los RRNN en Huamono y su importancia. 
Los productos de la tierra son gracias a la agricultura, y siembran regularmente, dependiendo de cada producto.  
Todos los productos son para autoconsumo, no reciben ningún ingreso. Para el futuro los productos más importantes 
son el plátano y la yuca. Para cazar tienen que caminar 3 horas y la pesca es muy fácil..  
 
Factores importantes (importancia de mayor a menor) 
• Agricultura 
• Cacería 
• Pesca 
• Artesanía (pocas ventas) 
 
Turismo 
Quieren turismo, pero en la actualidad no tienen casi nada. Faltan cabañas para los turistas cerca de la laguna, 
porque no quieren que los turistas duerman en la comunidad. Dicen que tienen muchos animales que mostrar y 
también artesanías. 
 
 
Los problemas en la aldea 
• El profesor no viene 
• Falta de medicinas (usan medicina tradicional pero no cura todas las enfermedades) 
• Imposibilidad de pagar los gastos de las emergencia 
 
Petroleras 
Hace 7 años estaban allí las petroleras, pero no ahora. Tampoco hay madereras y nadie de esta comunidad trabaja ni 
para petroleras ni para madereras. 
 
La ONHAE 
 
¿Qué es la ONHAE para la aldea? 
La ONHAE es la organización de ellos. 
 
¿Qué ha hecho la ONHAE por su comunidad? (se rien) 
• Dan comida para la escuela 
 
¿Cuales son los problemas con la ONHAE? 
• No acuden a la comunidad (última vez hace 7 años) 
• Hace tiempo les prometieron un motor y limpiar la pista de la avioneta, pero nunca lo hicieron 
• El cambio de dirigencias trae problemas porque lo que una dirigencia promete, si no le da tiempo ha 
hacerlo no tiene continuidad en el próximo gobierno 
• No hay reuniones 
 
¿Cuales son las soluciones? 
• Quieren gente con experiencia para la ONHAE 
• Que más gente (incluido ONHAE)  vaya a preguntarles lo que necesitan 
 
¿Qué quiere la comunidad de la ONHAE? 
Motor de canoa 
Paneles solares 
Casa para profesor (la actual está casi en ruina) 
 
Territorio 
Antes eran los abuelos los que defendian el territorio, pero ahora tiene que hacerlo la ONHAE, y ellos están 
dispuestos a trabajar con la organización. 
 
Cultura 
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No tienen que olvidar ni las costumbres ni el idioma. No cambiar por el efecto de la sociedad de fuera, y mantener 
sus tradiciones. 
 
El futuro 
• Quieren vivir dentro porque es su tierra.  
 
 
 
Kenaweno 2/11-04 
En la reunión participatoria estuvieron presentes 14 hombres y 15 mujeres- mas o menos la mitad de la población 
adulta (además de muchos niños). Participaron tanto los hombres como las mujeres. Fue utilizado un traductor.  
 
Información general  
Existen 18 familias, unas 135 personas, de ellos aproximadamente 60 son adultos. El 20% de la población es 
Quichuas y el resto son Huaoranis. El acceso a la comunidad es via avioneta, camino o canoa. Hay una escuela, que 
tiene tres profesores, un mestizo y dos Quichuas y un colegio a distancia (con un profesor Quichua permanente) con 
17 alumnos. Hay letrinas comunitarios. Hay generador (solo para el área de escuela) pero les falta combustible. No 
hay agua corriente y se cocina en fuego. Hay dos promotores. Cada 3 ó 4 meses viene un médico de la compañia 
Repsol y atiende tres días a la población. El líder del pueblo es un líder tradicional, y también hace las veces de 
presidente de la comunidad.   
 
Recursos naturales 
Gráfico de RRNN de Kenaweno y su importancia 
 
Todos las frutas y verduras eran el resultado de agricultura. Los animales son conseguidos en la selva (caza) y los 
pescados en el río Curaray. También había diversos animales domésticos (gallinas). 
Para llegar al lugar donde se puede cazar hace falta un día caminando, debido al crecimiento de la población. Los 
recursos más importantes para el futuro que mencionaron fueron el plátano, la yuca, pescados, maiz y animales de la 
selva. No reciben ningún ingreso por los productos, son solo para autoconsumo. 
 
Factores importantes 
• Agricultura 
• Artesanía 
• Caza en la selva 
• Río 
• Agua de la quebrada  
Los problemas en la aldea 
 
Problemas Impacto 
Contaminación del río debido a una compañia petrolera 
que actúa en la cabecera (Petroecuador) 
Agricultura (productos mas pequeños), pesca y no 
pueden beber ese agua. 
Falta de agua en la quebrada No hay suficiente agua limpia para la aldea 
Malaria 15 personas al mes 
Falta de medicinas ( las medicinas que tienen son 
donadas por Repsol y Ministerio de Salud) 
Enfermedades más prolongadas y se agravan más 
Falta de baños en casas Más enfermedades  
Falta de alimentos en la escuela  
 
 
La ONHAE 
¿Que es la ONHAE para la aldea? 
Es la organización que administra para el pueblo Huaorani.  
 
¿Qué ha hecho la ONHAE por su comunidad? 
• la radio  
• el generador 
• Escuela realizada por el proyecto Ibis 
 
¿Cuales son los problemas con la ONHAE? 
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• Falta de ayuda de la ONHAE 
• No les escuchan 
• La ONHAE no representa esta comunidad 
• Las becas no salen de la ONHAE 
• El dinero no llega a la comunidad desde la ONHAE 
• Paro del proyecto de Ibis que se estaba realizando en esta comunidad 
 
¿Cuales son las soluciones? 
• No quieren que los proyectos exranjeros pasen por la ONHAE 
• Cambio de dirigentes 
• Cambio del coordinador de Ibis 
 
¿Qué quiere la comunidad de la ONHAE? 
• Letrinas  
• Turismo, en la forma de eco-turismo para vender artesania y tener dinero para comprar medicinas, porque 
no hay ningún contacto actual para vender artesanía. El turismo no lo quieren dentro de la comunidad 
• Ordenador con un panel de energía solar 
• Comedor escolar 
• Herramientas 
• Material didáctico 
 
¿Hay problemas entre las comunidades Huao? 
• No hay ningún problema con las demás comunidades huaoranis 
 
El futuro 
• Hacer progamas para poder realizar más estudios 
• Estudiar en la comunidad hasta la universidad, y mediante becas ir a la universidad y luego volver a la 
comunidad para desarrollar la aldea 
• La defensa del territorio huao por medio del estudio 
• El líder quería compañias petroleras si cumplen lo que prometen, las mujeres se negaron.  
 
 
Meñepare 7/01-05 
En la reunión participatoria intrevinieron 3 hombres (que el final nos dijeron que no eran de esa comunidad) y 7 
mujeres, dos de ellas eran jóvenes.El nivel de participación fue bueno hasta que nos dijeron que muchos no eran de 
esa comunidad. Los hombres de la comunidad no estuvieron allí porque habían ido al monte o a la feria para beber 
alcohol. Fue utilizado un traductor. 
 
Información general  
Esta comunidad tiene 6 años. Hay 6 familias, 9 adultos y muchos niños. El acceso es por carretera desde Tena, 
canoa (rio Nushiño) y camino. Tienen escuela con un profesor Shuar y el colegio más cercano está Gareno(unos 3 
km). Hay un líder tradicional, que fue el primero que llegó a la comunidad y un presidente, elegido por los padres de 
familia. Hay electricidad para toda la comunidad. No hay agua corriente y tampoco letrinas. Vienen médicos cada 3 
meses y tienen un promotor. La escuela fue construida por el municipio. 
 
Recursos naturales 
Los productos de la tierra son gracias a la agricultura, y siembran regularmente, dependiendo de cada producto. 
Todos los productos son para autoconsumo, pero la carne la venden el mercado y con ese dinero compran otros 
productos. Casi no quedan más animales cerca de la comunidad. Pescan para autoconsumo.  
Los productos que dicen que utilizan son: Yuca, plátano, gamote, pescados, piña, caña, papaya, maíz, maní, 
animales, y del mercado café y avena.   
 
Factores importantes  
• Agricultura 
• Cacería, para vender  
• Pesca 
 
Turismo 
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Vienen turistas, unos 3-4 al año,  pero quieren más. Tienen problemas con los turistas que van al puente, porque no 
paqgan, dicen que tienen que pagar 4$ por turista. Los programas que pueden hacer son los de enseñar a pescar y la 
selva. 
 
 
Los problemas en la aldea 
• Contaminación por las petroleras, que afecta a la salud 
• No pueden vender sus artesanías, porque no entran turistas 
 
Petroleras 
Perenco es la compañia que opera en esta zona, pero no tiene ningún convenio. Dicen que no da nada, dijeron que 
iban a poner agua potable pero no cumple. Dicen que nadie trabaja para la compañia, y no hay madereras.  
 
La ONHAE 
 
¿Qué es la ONHAE para la aldea? 
No contestan 
 
¿Qué ha hecho la ONHAE por su comunidad? (se rien) 
• Nada 
 
¿Cuales son los problemas con la ONHAE? 
• No vienen a ayudar. 
• Prometieron un motor de canoa, pero no cumplieron 
• Hablan pero no hacen nada 
 
 
¿Qué quiere la comunidad de la ONHAE? 
Casa de salud  
Cabañas de turismo 
 
Dicen que pueden cambiar a los dirigentes de la ONHAE en la asamblea, todos se reunen en una comunidad y 
deciden si tienen que cambiar o no. 
 
 
Territorio 
Dicen que vivian allí antes de la petrolera. Necesitan control territorial para que no entres ni colonos ni madereras ni 
petroleras. 
Educación para que los niños se conciencien. 
Cultura 
Como los abuelos, no perder la cultura, y cuidar todo. Tienen que hacer artesanías para no olvidar. 
 
 
Nemompare 30-31/10-04 
En la reunión participatoria intrevinieron 4mujeres, 4 hombres, 2 jóvenes, un anciano y gran cantidad de niños. 
Hubo participación de todos, pero un poco más de los hombres. En algún momento fue utilizado un traductor. 
 
Información general  
Hay 7 familias, lo que hace aproximadamente 45 personas. El acceso es por avioneta, canoa (rio Curaray) y 
camino.Tienen escuela con un profesor Huao que lo paga la dirección general de educación de Ecuador y una iglesia 
evangelista. Hay dos líderes tradicionales (uno es Tementa, el actual dirigente de turismo, y que además es el pastor 
de la iglesia local). No hay electricidad, ni agua corriente y tampoco letrinas. Hay algunos que disponen de gas pero 
suelen utilizar fuego para cocinar. Tienen una especie de turismo dos veces al año, con los misioneros.  Solo viene 
una vez al año el médico de Repsol y se queda 4 días. Tienen sistema de emergencias que les cuesta el trayecto 5$. 
Hay un promotor, compartido con Kiwaro. 
 
Recursos naturales 
Gráfico de los RRNN en Nemompare y su importancia. 
Los productos de la tierra son gracias a la agricultura, y siembran regularmente, dependiendo de cada producto. El 
modo de trabajar la tierra es la de limpiar una chacra (pequeño terreno), utilizarlo una vez y cambiar de sitio. Todos 
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los productos son para autoconsumo, no reciben ningún ingreso. Para el futuro los productos más importantes son el 
plátano y la yuca. Para cazar tienen que caminar 6 horas.  
 
Factores importantes 
• Agricultura 
• Artesanía 
• Selva  
• Río 
 
Los problemas en la aldea 
• Enfermedades (malaria, hepatitis B) y falta de medicinas 
• La dificultad de vender la artesanía (la venta a ONHAE reporta menos beneficios que directamente a los 
turistas) 
• Uso de dinamita en la parte alta del río en Toñampare y otros lugares 
• Falta de médico y servicio odontológico  
• El río está contaminado porque hay una compañia en la cabecera. 
 
 
La ONHAE 
 
¿Qué es la ONHAE para la aldea? 
La ONHAE son todos los Huaoranis 
 
¿Qué ha hecho la ONHAE por su comunidad? 
• Educación: han dado útiles, alimentación y uniformes 
 
¿Cuales son los problemas con la ONHAE? 
• No acuden a las comunidades 
• No preguntan su opinión 
• Han trastocado lo de la planificación de la vacunación de Hepatitis B que al principio iba bien con los 
misioneros 
• Que trabajan por su propio interés 
 
¿Cuales son las soluciones? 
• Que haya un respaldo de la gente de dentro 
• Quieren que los dirigentes se acerquen a las comunidades y pregunten su opinión 
 
¿Qué quiere la comunidad de la ONHAE? 
Turismo para vender la artesanía 
Vivienda para el maestro 
Comedor escolar 
Agua corriente 
Batería sanitaria 
Medicamentos 
Herramientas 
Motor fuera borda 
 
¿Hay problemas entre las comunidades Huao? 
• No hay problemas entre las otras comunidades (solo algo por el uso de dinamita en el río) 
 
El futuro 
• Quieren que los jóvenes no dejen la comunidad y se vayan a la ciudad 
• Crear algunos puestos de trabajo para qu eno abandonen la aldea (taller para avioneta) 
• No quieren compañias petroleras y quieren mantener la selva 
 
 
 
Ñoneno 29/11-2004 
 
 113 
En la reunión participaron 3 hombres y 4 mujeres. No acudió mas gente a la reunión debido al hecho de que mucha 
de la población trabaja fuera de la comunidad, tanto en Coca como al servicio de las compañias de petróleo. De 
hecho el presidente de la comunidad, Manuel, trabaja para la compañia de petróleo Petroproducción, y vive fuera de 
la comunidad. Fue utilizado un traductor. 
 
 
Información general 
La comunidad fue creada hace 12 años. Existen 9 familias y de acuerdo con el profesor de la escuela, hay 36 
personas en total, contando con 18 adultos. De estos hay cuatro mujeres que están casadas con colonos.  El acceso a 
la comunidad es mediante canoa y por camino, distando del puente de Via Coca unos 60-80 minutos. Hay una 
escuela, con un profesor quichua, pagado por el Ministerio de Educación del Ecuador y un profesor comunitario 
(para enseñanza bilingüe). Hay dos casas para la escuela y también un comedor. Los niños de la escuela reciben una 
comida a las 10 de la mañana. Tienen letrinas comunitarias, pero debido a la ausencia de agua se encontraban en mal 
estado de higiene. Hay un doctor que visita la comunidad cada 4 meses, pero no hay promotor. Antes cada familia 
contaba con un aparato de energía solar, donado por la compañia petrolera, pero en la actualidad no funciona 
ninguno. No hay un generador comunitario (pero escuché uno que debe ser privado). A la gente que vi cocinar lo 
hacian con fuego, pero es de suponer que también utilizan gas. Hay un lider anciano y un presidente (supongo que es 
el mismo, pero no me pudieron confirmar). 
 
Recursos naturales 
Gráfico de RRNN de Ñoneno y su importancia 
Todos los productos de la tiera son gracias a la agricultura, y los animales son debido a la cacería. Para el futuro los 
productos más importantes son la yuca y el plátano. 
 
 
Factores importantes 
• Agricultura 
• Cacería 
• Turismo 
• Artesanía 
 
Los problemas en la aldea (ordenado de más importante a menos importante) 
• Compañias petroleras 
• Contaminación 
• Colonización 
La solución a estos problemas que dan en la reunión es que el gobierno tiene que solucionarlo. 
 
Petroleras 
• No tienen ningún tipo de convenio con la compañia petrolera 
• Al principio la compañia a pagado a la comunidad, pero ahora no paga ni da nada. 
• La compañia petrolera quiere hacer una carretera hasta la comunidad, pero ellos dicen que no quieren 
 
Turismo 
• Tienen un convenio con Jungal Tour (turistas cada semana) 
• También hay turistas solos, que tienen que pagar entre 50$ a 100$ por turista para entrar en el territorio o 
comunidad. 
• Quieren más turistas en la temporada alta 
(Ver entrevista con dueña de Jungal Tour) 
 
La ONHAE 
 
¿Qué es la ONHAE? 
Es una representación de todas las comunidades Huaoranis 
 
¿Qué ha hecho la ONHAE en esta comunidad? 
No ha hecho nada la ONHAE. En la reunión dicen que la escuela fue construida por la compañia petrolera, pero en 
algunos de los cuestionarios dicen que ha sido la ONHAE. 
. 
¿Cuales son los problemas con la ONHAE? 
• No visitan mucho la comunidad. La nueva dirigencia 
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• Llaman y prometen visitarlos, pero al final no lo hacen 
 
¿Cuales son las soluciones? (Ver cuestionarios) 
 
¿Qué quiere la comunidad de la ONHAE? 
Más apoyo para la educación 
Una canoa 
Un motor fuera borda 
 
¿Hay problemas entre las comunidades Huao? 
• No hay problemas  
 
La vida Huaorani 
Antes  
No había ni petroleras, ni contaminación,... Tampoco había matrimonios con atras razas, eran solo huaoranis.  
 
Ahora 
Hay mas enfermedades. La cultura ha cambiado porque están más mezclados con los colonos. Hay petroleras y 
colonización. 
 
Futuro 
Quieren vivir en la selva en casas tradicionales. Para mantener su cultura dicen que tienen que hacer fiestas, cacerias 
y tener casas típicas. Para mantener y defender el territorio necesitan linderar el territorio. Los niños necesitan 
educación para tener más conocimientos.  
 
 
 
Tepapare 6-7/01-05 
En la reunión participatoria intrevinieron 5 mujeres y 5 hombres, con muy poca participación. Fue utilizado un 
traductor. 
 
Información general  
Esta comunidad tiene 6 años. Hay 8 familias, 14 adultos y muchos niños. El acceso es por, canoa (rio Nushiño) y 
camino. Tienen escuela con un profesor mestizo huao-quitchua, no hay colegio. No hay un líder tradicional, pero si  
hay un presidente de la comunidad. No hay electricidad, ni agua corriente y tampoco letrinas. El doctor ha ido, pero 
no saben cuando. 
 
Recursos naturales 
Los productos de la tierra son gracias a la agricultura, y siembran regularmente, dependiendo de cada producto. 
Todos los productos, menos los animales, son para autoconsumo.  
Los productos que dicen que utilizan son: Yuca, plátano, morete, ungurahua, frutas, animales, pescados y papaya. 
Es fácil pescar y lo hacen mucho, pasan nueve horas cazando cuando van de cacería.  
Los productos más importantes para el futuro son en primer lugar la yuca y el plátano.   
No hay problemas con los productos, la yuca crece en 6 meses y el plátano en 4 meses. 
 
Factores importantes  
• Agricultura 
• Pesca, todos los días.  
• Cacería. 
 
Turismo 
Hace mucho tiempo vino un grupo grande, ahora hay poco, están comenzando a visitarlos. Los guias son de fuera de 
la comunidad (no Huaos). No tienen convenio con ninguna agencia y no hay control del turismo. Los turistas pagan 
10$ por persona para entrar a la comunidad. Están planeando hacer baños y duchas y una especie de hotel (casa 
típica donde es posible acampar). 
 
Petroleo 
Perenco (compañía petrolera que opera en la zona) ayuda algo, pero no tienen convenio firmado y no colaboran con 
ellos. Uno de ellos estuvo trabajando 2 meses en la petrolera, pero no le gustó y se marchó.  
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Los problemas en la aldea 
• Aqui no hay problemas, pero si que hay con las comunidades de la carretera (Meñepare y Gareno) 
• En Gareno hay veces que no dejan pasar a los turistas que van a visitarles 
• En Meñepare no les dejan dormir cuando van a recoger a algún grupo de turistas. Les han dicho que no 
pueden ir al puente. 
• No hay medicinas   
 
 
La ONHAE 
 
¿Qué es la ONHAE para la aldea? 
Su organización 
 
¿Qué ha hecho la ONHAE por su comunidad?  
• Cuadernos de la escuela 
 
¿Cuales son los problemas con la ONHAE? 
• No vienen a la comunidad 
 
¿Qué quiere la comunidad de la ONHAE? 
Arreglar motosierra 
Luz solar 
Medicinas 
Agua potable 
 
Pueden cambiar a los dirigentes de la ONHAE, pero no dicen como. 
 
Territorio 
Control para que haya animales y que no entren las madereras. También que la ONHAE les ayude a controlar. 
 
Cultura 
Quieren vivir como vivían sus abuelos, en la casa típica. 
 
Futuro 
Que sus nietos e hijos no olviden la cultura, y cuando ellos mueran, los hijos lo mantendran. 
  
 
 
Tigüino y Bataboro 22-24/11-2004 
 
En la reunión participatoria asistieron 37 personas, 7 de ellos provenian de Bataboro y el resto de Tigüino. Hubo 14 
mujeres y 23 hombres, y también cabe resaltar que acudieron 4 profesores no huaoranis. Los asistentes estaban un 
poco cansados debido a que tuvieron dos reuniones antes de la que yo hice. La participación de las mujeres fue 
mínima. Muchos de los hombres no asistieron a la reunión debido a que se encontraban trabajando con las 
petroleras, en total trabajan 12. No fue necesario la utilización de traductor. 
 
Solo la información general va ha ser separada para las dos comunidades, el resto será igual para las dos 
comunidades debido a su similitud y proximidad. 
 
Información general de Tigüino  
Hace 17 años que fue creada, y consta de 22 familias. El aceso es posible por carretera desde Coca, y también por 
canoa a través del rio Tigüino. Tiene escuela y colegio, llevados por cuatro profesores no huaoranis. Asimismo hay 
electricidad debido a un generador, que lo utilizan desde las 6 hasta las 10 de la noche todos los días. Hay baños 
comunitarios y privados. Hay tanto líder tradicional (Babe) como presidente (Ima). El presidente es el más fuerte de 
los que pueden hablar español.  
 
Información general de Bataboro 
Hace 4 años que fue creada, y costa de 5 familias. El acceso es posible por carretera desde Coca (la misma que 
Tigüino, aproximadamente a 8 Km de distancia), y por canoa a través del río Bataboro. Tiene escuela y un profesor 
jóven no huaorani. Hay electricidad, debido a un generador, aunque hay menos horas que en Tigüino. Tienen baños 
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comunitarios y privados. Hay un líder tradicional y un presidente. El presidente es el más fuerte de los que pueden 
hablar español. 
 
Recursos naturales 
Debido a la necesidad de acortar el tiempo de la reunión, no fue posible preguntar sobre este tema. Aunque dijeron 
que los productos más importantes eran plátano, yuca, gamote, piña y caña. 
 
Factores importantes 
• Agricultura 
• Trabajo fuera de la comunidad 
• Artesanías (prefieren hacer la venta personalmente a turistas, debido a que pagan más que en Coca) 
• Madereras (individual, no para toda la comunidad. No saben cuanto dinero se saca) 
• Turismo 
 
Turismo 
Solo en el puente sobre el río Tigüino y se van hacia la cabaña de Kem Pery Tour, no entran dentro de la 
comunidad. Los turistas son legales. El pago es de 5$ por turista para entrar, y a parte pagen otra cantidad a la 
ONHAE. Quieren construir su propio hotel/cabaña al lado del puente (para vender sus artesanías y trabajar 
directamente con turistas), pero no saben cómo dirigirlo, debido a que ninguno pudo asistir al curso de turismo que 
hizo IBIS porque era muy lejos. Quieren que los niños aprendan inglés para que puedan hablar con los turistas. 
 
Problemas en la aldea 
• Colonización (invasión, no respetan su cultura. Antes había más colonos pero los han echado) 
• Madereras (no queda bosque primario en los alrededores) 
• Petroleras 
• Contaminación 
 
Petróleo 
Antes hubo vertidos de crudo, bajo el trabajo de Petroecuador, pero ahora poco a poco lo están limpiando 
(Petrobell). Ahora hay filtros para limpiar el agua que vierten al rio, pero antes no había nada de control. Como 
consecuencia el río Tigüino está contaminado. A Petroecuador no les importa la gente, pero Petrobell si. Bataboro y 
Tigüino tienen un convenio directamente con la compañia Petrobell, y no con la ONHAE. Petrobell les paga el 
hospital, la educación (becas), ordenadores. No saben cuanto tiempo más va a durar esta compañia. Dicen que el 
subsuelo es propiedad del gobierno.  
 
La ONHAE 
 
¿Qué es la ONHAE? 
Es todo el pueblo Huaorani. 
¿Qué ha hecho la ONHAE en esta comunidad? 
Han dado algunos cuadernos y bolígrafos 
¿Cuales son los problemas con la ONHAE? 
• Todos beben en la ONHAE, y es malo que beban cuando tienen que representar a las comunidades. 
• No visitan las comunidades 
• No hacen proyectos con las comunidades 
• No les atienden el la ONHAE 
• Los dirigentes son los culpables 
• No hay mucho contacto con la ONHAE 
• Dicen que solo van si la comunidad les invita (el nuevo presidente ha visitado la comunidad) 
¿Cuales son las soluciones? 
• Tienen que buscar alianzas mejores 
• Los jóvenes tienen que estudiar 
 
¿Qué quiere la comunidad de la ONHAE? 
Un proyecto de turismo- construir un hotel 
Mas apoyo de financiamiento y asesoramiento 
Medicinas- Ahora no viene el doctor porque el convenio está parado. Quieren de la ayuda de la ONHAE. 
Juegos infantiles 
Educación 
 117 
 
Territorio 
Para mantener el territorio es necesario mantener limpios los linderos, contra los colonos, y también  
hacer el documento de su territorio.  
 
Cultura 
Para mantener la cultura es necesario trabajar con la cultura huaorani para los niños. 
 
 
 
Toñampare 1/11-04 
En al reunión participatoria intervinieron 7 hombres y 9 mujeres. La participación fue buena tanto de hombres como 
de mujeres. No fue necesario utilizar traductor.  
 
Información general 
Esta comunidad es la capital del territorio Huaorani, fue fundada hace 24 años. Hay 34 familias, que 
aproximadamente hacen unas 200 personas, y mas de la mayoría son niños, debido al hecho de que muchos niños de 
otras comunidades acuden a ésta para ir al colegio. Más de la mayoría de la población son mestizos o quichuas. El 
acceso a esta comunidad es por avioneta, canoa (río Curaray) y camino. Hay electricidad por generador. A su vez 
hay agua coriente y letrinas comunitarias, pero no dentro de las casas. Suelen utilizar fuegos para cocinar. Tiene 
escuela y colegio grandes, gracias a ayuda de proyectos extranjeros. En al escuela hay 2 profesores huao y 2 
quichuas, y en el colegio hay 1 huao, 1 quichua, 1 shuar y 3 hispanos. También tienen universidad a distancia, a cual 
llega un profesor cada tres meses y deja los tabajos que tienen que hacer. Hay un presidente jóven ( Alfred Varado) 
y también un Pastor de la iglesia evangelista. Antes había líderes tradicionales, pero han cambiado el sistema. El 
mádico de Repsol acude cada 6 meses y se queda una semana en la comunidad. Por l momento no hay promotores, 
hay una casa de salud pero faltan medicinas, y las que tienen la da Repsol. Hay turismo dos veces al año, y como 
máximo 10 personas cada vez. 
   
Recursos naturales 
Gráfico de RRNN de Toñampare y su importancia 
Todos los productos de la tierra están basados en la agricultura, solo para autoconsumo, no pueden comerciar porque 
no hay accesos al mercado. Tienen que recorrer mucha distancia para cazar, un día, porque ahora hay mas gente y 
por eso hay menos animales. Es fácil pescar en el río. 
Para el futuro los productos más importantes que quieren utilizar son la yuca y el plátano, y en segundo lugar el 
maiz. 
 
Factores importantes 
• Turismo misionero 
• Artesanía 
• Trabajo en las compañias petroleras 
• Agricultura para autoconsumo 
• Río 
 
Los problemas en la aldea 
• Falta de agua en las casas 
• Falta de electricidad (tienen geneador pero falta combustible) 
• Salud: falta de asistencia médica y de medicinas 
• No hay trabajos ni acceso a mercado 
• Escasez de turismo para vender las artesanías 
• Falta de dinero que les obliga a vender animales 
 
 
La ONHAE 
 
¿Que es la ONHAE para la aldea? 
Es una organización que trabaja para todas las comunidades. 
 
¿Quién elige a la ONHAE? 
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Todos se reunen y votan, los que tienen mas de 18 años. También los mestizos y quichuas tienen voz y voto, pero no 
pueden ser elegidos. Si hay un problema con la organización, ellos se pueden unir a otras comunidades, protestar y 
hacer una asamblea.  
 
¿Qué ha hecho la ONHAE por su comunidad? 
• Convenios con petroleras para conseguir medicinas, médico, escuelas, utensilios, intrenados... 
• La nueva directiva ha saldado la deuda con el hospital de Shell, porque la anterior directiva no lo había 
hecho y casi no les atendían. 
 
¿Cuales son los problemas con la ONHAE? 
• No preguntan a las comunidades 
• Utilizan el dinero como ellos quieren 
• No han visitado mucho en el pasado, y solo el vice-presidente ha ido de la nueva dirigencia 
• La ONHAE no quiere ayudar porque son mestizos. 
• La ONHAE no sabe administrar el dinero 
 
¿Cuales son las soluciones? 
• No dicen nada 
 
¿Qué quiere la comunidad de la ONHAE? 
• Quieren saber dónde va el dinero 
• Cabañas de eco-turismo (tienen un guia) 
• Eco-turismo para ver animales y la selva, pero no para que estén en su comunidad 
• Quieren energía permanente (una planta hidroeléctrica) 
• Quieren universidad o becas (algunos mestizos también quieren becas, pero la ONHAE no se las concede. 
 
¿Hay problemas entre las comunidades Huao? 
• No hay problemas entre el resto de las comunidades 
 
El futuro 
• Comunidad organizada y más grande 
• No quieren contaminación ni destruir la selva 
• Crear fuentes de trabajo que no destruyan la selva 
• Quieren más turismo 
• Hacer exposiciones de artesanía 
• Carretera con el control de la ONHAE pero no quieren petroleras y si la ONHAE hace convenio ellos no 
les van a dejar. 
• Quieren que sus hijos vivan en la comunidad y no en las ciudades 
• Quieren que los hijos vayan a la universidad (les faltan títulos ahora y por eso no son fuertes y no se les 
toma en serio) 
• Quieren tener el título de su territorio para tener más fuerza y poder decir que ellos son los dueños y decidir 
lo que se puede o no hacer dentro. 
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Appendix 3 – Questionnaires  
 
1.0 Información general 
Nombre ______________________Género__________________Edad_________________  
Nivel de educación___________________Cuantas personas en la familia__________________ 
Cuantos años has estado en esta comunidad________Cuantos años tiene la comunidad________ 
 
2.0 Las formas de liderazgo 
2.1 El lider en esta comunidad es: 
Anciano ڤ  jóven  ڤ 
 
2.2 Quién elige al lider_____________________________________________________________ 
 
2.3 Hay un presidente   
Si   ڤ     No   ڤ 
 
2.4 Quién elige al presidente_________________________________________________________ 
 
3.0 Usos de los recursos naturales en las comunidades 
3.1 Qué productos usas  
Bananas  ڤ        Yuca  ڤ          Maiz  ڤ       Papaya   ڤ      Piña   ڤ       Arroz  ڤ          Mani ڤ           
Animales de la selva   ڤ       Pescados  ڤ        Otros_____________________________________   
 
3.2 Cuales son los 3-4 productos más  importantes________________________________________ 
 
3.3 Las frutas y verduras son: 
Agricultura  ڤ        Recolección    ڤ 
 
3.4 Los animales son: 
Selva   ڤ            Mercado    ڤ 
 
3.5 Hay problemas con los productos 
Si   ڤ       No  ڤ Sí, si por qué___________________________________________________ 
3.6 La Selva es importante para la vida Huao 
Si   ڤ      No  ڤ       
Sí, si por qué     
Comida   ڤ         Medicina   ڤ        Artesanias  ڤ    Otro___________________________________ 
 
3.7 El río es importante para la vida Huao 
Si   ڤ      No  ڤ       
Sí, si por qué 
Transporte  ڤ        Comida   ڤ         Agua   ڤ     Otro____________________________________ 
 
4.0 Los factores mas importantes  
4.1 Cuales son los factores mas importantes para la vida 
Agricultura   ڤ      Caza  ڤ        Pesca  ڤ     Trabajo fuera   ڤ     Artesanias   ڤ      Turismo ڤ                                         
Petroleras  ڤ      Madederas  ڤ        Otros_____________________________________________ 
 
5.0 Los problemas en la comunidad 
5.1 Que problemas hay en esta comunidad 
Petroleras   ڤ        Madederas    ڤ        Turistas     ڤ      Contaminación   ڤ        Enfermedades   ڤ 
Falta de turismo  ڤ          Colonización    ڤ          Falta de accesso al mercado   ڤ     Alcohol   ڤ 
Cambio de costumbres   ڤ   Otros____________________________________________________ 
 
5.1 Cuales son los problemas más importantes_________________________________________ 
 
5.2 Cuál puede ser la solución para resolver los problemas________________________________ 
_______________________________________________________________________________ 
                  
6.0 La relación entre la ONHAE y las comunidades 
6.1 Qué es la ONHAE______________________________________________________________ 
 
6.2 Hay problemas entre la ONHAE y esta comunidad 
Si    ڤ           No    ڤ 
Sí, si por qué_____________________________________________________________________ 
 
6.3 Que ha hecho la ONHAE para esta comunidad _______________________________________ 
 
6.4 Qué quieres que la ONHAE haga para esta comunidad _________________________________ 
_______________________________________________________________________________ 
 
6.5 La ONHAE viene mucho a esta comunidad 
Si  ڤ    No  ڤ      Sí, si cuanto veces ha venido___________________________________________ 
 
6.6 La ONHAE representa los intereses de esta comunidades 
Si   ڤ    No  ڤ 
 
6.7 Qué puede hacer la ONHAE para estar mas fuerte en el futuro 
Visitar las comunidades  ڤ           Preguntar las comunidades sobre sus intereses   ڤ 
Informar las comunidades sobre su trabajo  ڤ  Otro_______________________________________ 
 
6.8 Podeis hacer algo para protestar y cambiar los dirigentes de la ONHAE 
Si  ڤ            No  ڤ 
Sí si, que ________________________________________________________________________ 
 
7.0 El futuro 
7.1 Cómo quieres vivir en el futuro____________________________________________________ 
 
7.2 Qué podeis hacer para mantener y defender el territorio Huao____________________________ 
________________________________________________________________________________ 
 
7.3 Que debeis hacer para mantener la cultura Huao______________________________________ 
________________________________________________________________________________ 
 
7.4 Qué prefieres: 
La vida tradicional  ڤ               La vida moderna   ڤ 
Por qué__________________________________________________________________________ 
 
 
Appendix 4 – Answers from questionnaires 
Información general     
Comunida
d 
Años de 
la 
comunida
d Género Edad 
Educació
n 
Personas en  
la familia 
Años en la 
 comunidad 
Bameno 1 18 
Femenin
o 
mas 
de70 nada 10 7 
Bameno 2 18 
Femenin
o 42 nada 7 9 
Bameno 3 18 
Femenin
o 29 primaria 7 10 
Bameno 4 18 
Femenin
o 60 nada 6 18 
Bameno 5 18 
Femenin
o 20 secundaria 5 5 
Bameno 6 18 
Femenin
o 50 nada 7 18 
Bameno 7 18 
Femenin
o 40 primaria 4 5 
Bameno 8 18 
Femenin
o 16 primaria 4 8 
Bameno 9 18 
Masculin
o 34 primaria 5 14 
Bameno 10 18 
Masculin
o 27 primaria 4 9 
Bameno 11 18 
Masculin
o 50 nada 7 6 
Bameno 12 18 
Masculin
o 
mas de 
70 nada 5 18 
Bameno 13 18 
Masculin
o 19 secundaria                                     ns/nc 5 
Bameno 14 18 
Masculin
o 35 
2 de 
secundaria 8 18 
Bameno 15 18 
Masculin
o 37 
4 de 
secundaria 4 7 
Bameno 16 18 
Masculin
o 40 primaria 8 18 
Bameno 17 18 
Masculin
o 54 nada 4 18 
Bataboro 1 4 
Femenin
o 15 primaria 5 4 
Bataboro 2 4 
Femenin
o 19 primaria 9 4 
Bataboro 3 4 
Femenin
o 39 nada 10 4 
Bataboro 4 4 
Femenin
o 26 
4 de 
secundaria 6 4 
Bataboro 5 4 
Femenin
o 18 
3 de 
secundaria 7 4 
Bataboro 6 4 
Masculin
o 18 
4 de 
secundaria 12 4 
Tigüino 1 20 
Femenin
o 21 primaria                                     ns/nc 12 
Tigüino 2 17 
Femenin
o 23 
1 de 
secundaria 5 17 
Tigüino 3 17 
Femenin
o 26 
2 de 
secundaria 14 17 
Tigüino 4 
(no huao) ns/nc 
Femenin
o 37 
Universida
d 2 1 
Tigüino 5 17 
Masculin
o 70 nada 4 17 
Tigüino 6 14 
Masculin
o 47 
3 de 
primaria 14 14 
Tigüino 7 17 
Masculin
o 20 
4 de 
secundaria 5 17 
Tigüino 8 ns/nc 
Masculin
o 60 nada 2 3 
Tigüino 9 17 
Masculin
o 33 secundaria 20 14 
Tigüino 10 18 
Masculin
o 37 primaria 6 18 
Tigüino 11 16 
Masculin
o 37 primaria 5 12 
Ñoneno 1  ns/nc 
Femenin
o 50 nada 10 6 
Ñoneno 2 ns/nc 
Femenin
o 17 primaria 7          ns/nc 
Ñoneno 3 ns/nc 
Femenin
o 21 primaria 15          ns/nc 
Ñoneno 4 ns/nc 
Femenin
o 
mas de 
70 nada 3          ns/nc 
Ñoneno 5  
(no huao) ns/nc 
Masculin
o 32 
Universida
d                                     ns/nc         ns/nc 
Ñoneno 6 ns/nc 
Masculin
o 60 nada 10 6 
Ñoneno 7 ns/nc 
Masculin
o 19 secundaria 2 5 
Ñoneno 8 ns/nc 
Masculin
o 36 primaria 6 10 
Ñoneno 9 ns/nc 
Masculin
o 65 nada 8 9 
Tepapare 
1- Ashuar 6 
Masculin
o 30 
Secundari
a 5       3 meses 
Tepapare 2 6 Masculin 45 nada 7 6 
o 
Tepapare 3 
- Quitchua 6 
Masculin
o 34 primaria 4 3 
Tepapare 4 6 
Femenin
o 27 nada 5 3 
Tepapare 5 6 
Femenin
o 
ns/nc - 
median
a edad nada 5 6 
Tepapare 6 6 
Femenin
o 28 
media 
primaria 2 6 
Huamono 
1 10 
Femenin
o 47 nada 6 10 
Huamono 
2 10 
Masculin
o 29 
media 
primaria 6 10 
Akaro 1 6 
Masculin
o 32 primaria 5 6 
Akaro 2 5 
Femenin
o 50 nada 9 3 
Akaro 3 16 
Masculin
o 29 primaria 5 16 
Kakataro 5 
Masculin
o 44 primaria                                     ns/nc ns/nc 
Keweri - 
ono ns/nc 
Masculin
o 22 
3 de 
secundaria                                     3 o 4 1 
 
 
 
Relación entre ONHAE y la comunidad 
Comunida
d 
Qué es 
ONAHE? 
Hay problemas 
con ONHAE? 
Que ha 
hecho 
ONHAE Qué quiere la comunidad 
ONHAE visita 
mucho? 
ONHAE 
representa la 
comunidad 
Bameno 1 Ns/nc No Nada Ns/nc 
No,(dicen que 
vienen pero no)  No 
Bameno 2 Nosotros Si- No ayuda Nada Educación Aula escolar No No 
Bameno 3 Presidente No Nada Visitar  No No, no ayuda 
Bameno 4 Presidente No Nada Aula escolar No, nunca No 
Bameno 5 Ns/nc No Nada Ns/nc No Poco 
Bameno 6 Presidente No Nada Proyecto de turismo No No 
Bameno 7 
/Quichua) Ns/nc 
Si- No hace 
nada Nada Escuela, colegio No No ha venido 
Bameno 8 Ns/nc Ns/nc Ns/nc Ns/nc Ns/nc Ns/nc 
Bameno 9 
La cabeza de 
su pueblo Si - falta apoyo 
Algo de 
educación Salud, mantener territorio No, una vez No 
Bameno 10 
La cabeza de 
los Huao 
Si, ni apoya ni 
vienen Nada 
Escuela, centro de salud, 
medicina, cuardernos 
No, una vez al 
año No 
Bameno 11 Presidente No Nada Escuela No No 
Bameno 12 Organización Si Nada Centro de salud, medicina No Si 
Bameno 13 Presidente No Nada 
Proyecto de turismo, 
ampliación de cabañas No Ns/nc 
Bameno 14 Organización Si, falta visitas 
Turismo, 
generador Proyecto de turismo 
No, una vez al 
año  Si 
Bameno 15 
Todos los 
Huao No Nada Escuela, turismo Si, a veces No 
Bameno 16 Ns/nc Si, hacen poco Nada Ayuda para casas, visiten No Si 
Bameno 17 Organización 
Si, sobre 
emergencias Escuela Conversar, informar No No 
Bataboro 1 Ns/nc No Nada Ns/nc Si Ns/nc 
Bataboro 2 
Sus 
empleados 
Si, no dicen 
nada Ns/nc Ns/nc No Ns/nc 
Bataboro 3 
Lider que 
apoya a los 
Huaos 
Si, no ayuda 
solo promesas Nada Que ayude No, una vez No 
Bataboro 4 
Representante
s Si, no ayuda Nada Aula escolar No No 
Bataboro 5 Organización No Nada Información No, 5 veces No 
Bataboro 6 
La base del 
pueblo Huao No Nada Que apoye No, una vez No 
Tigüino 1 
Trabajo de 
oficina Si, beben 
Si, pero no 
sabe que Educación   Si, 3 veces Si 
Tigüino 2 Ns/nc No Nada Aula escolar No No 
Tigüino 3 Los Huaoranis Si, no vienen 
Centro de 
salud Turismo, educación 
No, una vez al 
año No 
Tigüino 4 
(no huao) Ns/nc 
Si, no hay 
coordinación Casi nada 
Proyectos de medio 
ambiente Si, muy poco No 
Tigüino 5 Presidente No Nada Educación  No, una vez No 
Tigüino 6 Huaoranis 
Si, falta 
responsabilidad Si, apoyo Mas proyectos No Si 
Tigüino 7 Nosotros No Nada Turismo  No, una vez No 
Tigüino 8 Ns/nc No Nada Aula escolar No, una vez No, mal trabajo 
Tigüino 9 Los Huaoranis 
Si, falta 
comunicación 
Proyecto de 
salud Turismo No, a veces No 
Tigüino 10 Organización No Nada Proyectos productivos No No 
Tigüino 11 Organización No Nada Educación, medicina 
No, cada 2 
meses No 
Ñoneno 1  Presidente Si, no cumplen 
Escuela, 
quizas 
Casa de cemento para 
niños No, 3 veces No 
Ñoneno 2 Ns/nc No Escuela Escuela No No 
Ñoneno 3 Ns/nc No Nada 
Material escolar, comida 
para niños, letrinas No No 
Ñoneno 4 Ns/nc Ns/nc Ns/nc Ns/nc Ns/nc Ns/nc 
Ñoneno 5  
(no huao) Ns/nc 
Si, falta de 
visitas y ayuda Nada 
Comedor y material 
escolar No No 
Ñoneno 6 Ns/nc No Escuela Escuela No Si 
Ñoneno 7 Organización No 
Escuela, 
turismo Aula escolar 
Si, nuevos 
dirigentes 3 
veces Si 
Ñoneno 8 Organización Si, no ayuda Nada Escuela, profesores 
No, poco 
tiempo No 
Ñoneno 9 Ns/nc 
Si, promesas 
pero no 
cumplen Nada Algo No No 
Tepapare 1 
(Ashuar) Ns/nc Ns/nc Ns/nc Ns/nc Ns/nc Ns/nc 
Tepapare 2 
Todos los 
Huao Si, no ayuda Nada Ns/nc No No 
Tepapare 3 
(Quitchua) Ns/nc 
Si, no hacen 
nada Nada Escuela No No 
Tepapare 4 Ns/nc 
Si, no ayudan, 
no pagan Nada 
Casa, maquina de escribir 
y machetes No No 
Tepapare 5 Ns/nc 
Si, no ayudan, 
no visitan Nada Algo No No 
Tepapare 6 Ns/nc Si, no ayudan Nada 
Escuela, agua potable, 
maquina de ecribir y motor No No 
Huamono 1 Ns/nc Ns/nc Nada 
Ayuda de emergencia, 
motor No No 
Huamono 2 Ns/nc si, no vienen Nada Motor No Si 
Akaro 1 
Organización 
Huao Si, no visitan Nada Motor y pista de avioneta No No 
Akaro 2 
Organización 
Huao Si, no visitan Nada 
Escuela, casa de profesor 
y agua potable No No 
Akaro 3 
Todos los 
Huao No 
Van a poner 
luz Luz Si, 2 al ño Mas o menos 
Kakataro  Ns/nc Si, no ayudan 
Van a hacer 
algo 
Escuela y casa 
comunitaria SI Si 
Keweri-Ono Organización 
Si, no ayudan, 
no cumplen Nada 
Centro de salud, 
medicinas No No 
 
 
Relación entre la ONHAE y la comunidad 2 
  
Qué puede hacer la ONHAE para ser más fuerte en futuro? 
    
Comunidad 
Visi
tar  
Preguntar sobre 
intereses 
Informar sobre 
su trabajo Otro 
Es posible cambiar 
la ONHAE Cómo 
Bameno 1 Si Si Si Ns/nc Ns/nc Ns/nc 
Bameno 2 Si Si Si Ns/nc Si Ns/nc 
Bameno 3 Si Si Si Ns/nc No   
Bameno 4 Si Si Si Ns/nc Ns/nc Ns/nc 
Bameno 5 Si Si Si Ns/nc Si Ns/nc 
Bameno 6 Si Si Si Ns/nc Si Asamblea 
Bameno 7 
(Quichua) Si Si Si Ns/nc Si Ns/nc 
Bameno 8 
Ns/n
c Ns/nc Ns/nc Ns/nc Ns/nc Ns/nc 
Bameno 9 Si Si Si 
Apoya la 
comunidad Si A los 6 meses asamblea 
Bameno 10 Si Si Si Ns/nc Si Asamblea 
Bameno 11 Si Si Si 
Estudiar y 
capacitarse Si Reuniones 
Bameno 12 Si Si Si 
Saber sus 
funciones Si Reuniones 
Bameno 13 Si No Si Ns/nc Si Reuniones 
Bameno 14 Si Si Si 
Dar 
conocimiento Si Asamblea 
Bameno 15 Si Si Si Ayudar mas Si Comunidad 
Bameno 16 Si Si Si Ns/nc Si Ns/nc 
Bameno 17 Si Si Si Ns/nc Si Asamblea 
Bataboro 1 
Ns/n
c Ns/nc Ns/nc Ns/nc Ns/nc Ns/nc 
Bataboro 2 
Ns/n
c Ns/nc Ns/nc Ns/nc Si Ns/nc 
Bataboro 3 Si No Si 
Que lleven 
mensajes Si Ns/nc 
Bataboro 4 Si Si Si Ns/nc Si Reuniones 
Bataboro 5 Si Si Si Ns/nc Si Ns/nc 
Bataboro 6 Si Si Si 
Cuidar la 
comunidad Si Reuniones 
Tigüino 1 Si Si Si Ns/nc Si Ns/nc 
Tigüino 2 Si Si Si Ns/nc Ns/nc Ns/nc 
Tigüino 3 Si No No Ns/nc Si Ns/nc 
Tigüino 4 (no 
huao) Si Si Si Ns/nc No   
Tigüino 5 Si No No Capacitarse Si Reuniones 
Tigüino 6 Si Si Si Ns/nc Si Ns/nc 
Tigüino 7 Si Si Si Ns/nc Si Asamblea 
Tigüino 8 Si Si Si Mas diálogo Si Asamblea 
Tigüino 9 Si Si Si Ns/nc Si Si trabajar pueden seguir 
Tigüino 10 Si Si Si Ns/nc Si Ns/nc 
Tigüino 11 Si Si Si Ns/nc Si Ns/nc 
Ñoneno 1  Si Si Si 
Que vengan 
rápido Ns/nc Ns/nc 
Ñoneno 2 Si Si No Ns/nc Si Ns/nc 
Ñoneno 3 Si Si No Ns/nc Si Ns/nc 
Ñoneno 4 
Ns/n
c Ns/nc Ns/nc Ns/nc Ns/nc Ns/nc 
Ñoneno 5  (no 
huao) Si Si Si Ns/nc Ns/nc Ns/nc 
Ñoneno 6 Si Si Si Ns/nc Si Reuniones 
Ñoneno 7 Si Si Si Ns/nc No   
Ñoneno 8 Si Si Si 
Ayudar 
comunidades Si Ns/nc 
Ñoneno 9 Si Si Si Ns/nc Si Ns/nc 
Tepapare 1 
(Ashuar) 
Ns/n
c Ns/nc Ns/nc Ns/nc Ns/nc Ns/nc 
Tepapare 2 Si Si Ns/nc Ns/nc Si Ns/nc 
Tepapare 3 
(Quitchua) Si Si Si Ns/nc Si Ns/nc 
Tepapare 4 Si Si Si Ns/nc Si Ns/nc 
Tepapare 5 Si Si Si Ns/nc Si Ns/nc 
Tepapare 6 Si Si Si Ns/nc Ns/nc Ns/nc 
Huamono 1 Si Si Si Ns/nc Si 
Cambiar a dirigentes con 
experiencia 
Huamono 2 Si Si Si Ns/nc Si 
Todas las comunidades 
juntas 
Akaro 1 Si Si Si Ns/nc Si Cambiar a mejor 
Akaro 2 Si Si Si 
Comunicación 
difícil Si 
Mejor lider con 
experiencia 
Akaro 3 Si Si Si 
no interes 
personal Si Ns/nc 
Kakataro  Si Si Si Ns/nc Si Ns/nc 
Keweri-Ono Si Si Si Ns/nc Si Asamblea 
 
Uso de recursos naturales en la comunidad 
Comunidad Plátanos Yuca Maiz Papaya Piña Arroz Mani Animales 
Bameno 1 Si Si No Si Si No Si Si 
Bameno 2 Si Si No Si Si No Si Si 
Bameno 3 Si Si Si Si Si Poco Si Si 
Bameno 4 Si Si No Si No No Si Si 
Bameno 5 Si Si Si Si Si No Si Si 
Bameno 6 Si Si No Si Si No Si Si 
Bameno 7 Si Si No Si Si No No Si 
Bameno 8 Si Si No Si Si No Si Si 
Bameno 9 Si Si No Si Si Poco Si Si 
Bameno 10 Si Si No Si No No Si Si 
Bameno 11 Si Si No Si Si No Si Si 
Bameno 12 Si Si No Si Si No Si Si 
Bameno 13 Si Si No Si Si No Si Si 
Bameno 14 Si Si Si Si Si No Si Si 
Bameno 15 Si Si No Si Si No Si Si 
Bameno 16 Si Si No Si Si No Si Si 
Bameno 17 Si Si Si Si Si No Si Si 
Bataboro 1 Si Si Si Si Si Si Si Si 
Bataboro 2 Si Si Si Si Si Si Si Si 
Bataboro 3 Si Si Si Si Si No Si Si 
Bataboro 4 Si Si Si Si Si No Si Si 
Bataboro 5 Si Si Si Si Si Si Si Si 
Bataboro 6 Si Si Si Si Si Si No Si 
Tigüino 1 Si Si Si Si Si Si Si Si 
Tigüino 2 Si Si Si Si Si No Si Si 
Tigüino 3 Si Si Si Si Si No Si Si 
Tigüino 4 (no huao) Si Si Si Si Si Si No No 
Tigüino 5 Si Si Si Si Si No Si Si 
Tigüino 6 Si Si Si Si Si No Si Si 
Tigüino 7 Si Si Si Si Si No Si Si 
Tigüino 8 Si Si Si Si Si Si Si Si 
Tigüino 9 Si Si Si Si Si No Si Si 
Tigüino 10 Si Si Si Si Si No No Si 
Tigüino 11 Si Si No Si Si No Si Si 
Ñoneno 1  Si Si Poco Si Si Poco Si Si 
Ñoneno 2 Si Si Si Si Si Si Si Si 
Ñoneno 3 Si Si Si Si Si Si Si Si 
Ñoneno 4 Si Si No Si Si Poco No Si 
Ñoneno 5  (no huao) Si Si No Si Si No No Si 
Ñoneno 6 Si Si No Si Si Poco Si Si 
Ñoneno 7 Si Si Si Si Si Poco Si Si 
Ñoneno 8 Si Si Poco Si Si Poco Si Si 
Ñoneno 9 Si Si No Si Si Si Si Si 
Tepapare 1 (Ashuar) Si Si Si Si Si No Poco Si 
Tepapare 2 Si Si Poco Si Si No Si Poco 
Tepapare 3 (Quitchua) Si Si Si Si Si No Si Si 
Tepapare 4 Si Si Si Si Si No Si Si 
Tepapare 5 Si Si Si Si Si No Si Si 
Tepapare 6 Si Si Si Si Si No Si Si 
Huamono 1 Si Si Si Si Si No Si Si 
Huamono 2 Si Si Si Si Si No Si Si 
Akaro 1 Si Si Si Si Si No Si Si 
Akaro 2 Si Si Si Si Si No Si Si 
Akaro 3 Si Si Si Si Si No Si Si 
Kakataro  Si Si Si Si Si No Si Si 
Keweri-Ono Si Si Si Si Si No Si Si 
 
        
 
Usos de recursos naturales en la comunidad 2 
Comunidad 
Pesca
dos Otros 
Productos más 
importantes 
Agricultur
a Selva Mercado 
Problemas con los 
productos 
Bameno 1 Si 
Caña y 
gamote 
Plátano Yuca y 
animales 
Frutas y 
verduras Animales No No 
Bameno 2 Si Ns/nc 
Platano, Yuca y 
papaya 
Frutas y 
verduras Animales No No 
Bameno 3 Si Ns/nc Yuca y mono 
Frutas y 
verduras 
Animales y 
frutas Arroz No 
Bameno 4 Si Ns/nc Plátano y Yuca 
Frutas y 
verduras Animales No No 
Bameno 5 Si Ns/nc Plátano y Yuca Yuca 
Animales y 
frutas  No No 
Bameno 6 Si Ns/nc Plátano y Yuca 
Frutas y 
verduras Animales No No 
Bameno 7 Si Caña 
Animales y 
pescados 
Frutas y 
verduras Animales No No 
Bameno 8 Si Ns/nc 
Plátano, Yuca y 
animales 
Frutas y 
verduras Animales No No 
Bameno 9 Si Ns/nc 
Plátano, yuca, 
papaya y maiz 
Frutas y 
verduras Animales Arroz No 
Bameno 10 Si Ns/nc Plátano y Yuca 
Frutas y 
verduras 
Animales y 
frutas No No 
Bameno 11 Si Ns/nc Plátano y Yuca 
Frutas y 
verduras Animales No No 
Bameno 12 Si Ns/nc Plátano y papaya 
Frutas y 
verduras Animales No No 
Bameno 13 Si Ns/nc Plátano y yuca 
Frutas y 
verduras Animales No No 
Bameno 14 Si Ns/nc Plátano y Yuca 
Frutas y 
verduras Animales No No 
Bameno 15 Si 
Frutos y 
cacao Plátano y Yuca No 
Animales y 
frutas No No 
Bameno 16 Si Ns/nc 
Plátano, Yuca y 
animales 
Frutas y 
verduras Animales No No 
Bameno 17 Si Chonta Plátano y yuca 
Frutas y 
verduras Animales No No 
Bataboro 1 Si Ns/nc Yuca, piña y papaya 
Frutas y 
verduras 
Frutas y 
animales Arroz No 
Bataboro 2 Si Ns/nc 
Plátano, yuca y 
papaya 
Frutas y 
verduras 
Frutas y 
animales Arroz No 
Bataboro 3 Si Unguaraba Unguraba 
Frutas y 
verduras Animales No No 
Bataboro 4 Si 
Unguraba y 
chonta Unguraba y chonta No 
Animales y 
frutas 
Algunos 
productos No 
Bataboro 5 Si Guaba Plátano, yuca y piña No 
Animales y 
frutas Arroz Si, animales lejos 
Bataboro 6 Si Chonta Plátano, yuca y maiz 
Frutas y 
verduras 
Animales y 
frutas Arroz 
Si, animales lejos y 
falta caña 
Tigüino 1 Si 
Pepas y 
Unguraba Yuca, piña y papaya 
Frutas y 
verduras Animales 
Arroz y otros 
productos No 
Tigüino 2 Si 
Caña y 
guaba Yuca, piña y papaya 
Frutas y 
verduras Animales No No 
Tigüino 3 Si 
Pez de 
piscifactoria Plátano, yuca y piña 
Frutas y 
verduras Animales No No 
Tigüino 4 (no 
huao) Si Ns/nc 
Plátano, yuca, 
pescados y piña No 
Animales y 
frutas 
Arroz y otros 
productos 
Si, escasez y precios 
altos 
Tigüino 5 Si Ns/nc Plátano y yuca 
Frutas y 
verduras Animales No No 
Tigüino 6 Si Ns/nc Plátano, yuca y maiz 
Frutas y 
verduras Animales No No 
Tigüino 7 Si Cacao Yuca, piña y papaya 
Frutas y 
verduras Animales No No 
Tigüino 8 Si Ns/nc Plátano y pescados 
Frutas y 
verduras Animales Arroz Ns/nc 
Tigüino 9 Si Ns/nc Yuca, maiz y mani 
Frutas y 
verduras Animales No No 
Tigüino 10 Si Ns/nc 
Plátano, Yuca y 
animales 
Frutas y 
verduras 
Animales y 
frutas No No 
Tigüino 11 Si Ns/nc Plátano y Yuca 
Frutas y 
verduras Animales No No 
Ñoneno 1  Si Ns/nc 
Animales y 
pescados 
Frutas y 
verduras Animales Arroz No 
Ñoneno 2 Si Ns/nc 
Animales y 
pescados 
Frutas y 
verduras Animales Arroz No 
Ñoneno 3 Si Pepas   Animales y pepas No 
Animales y 
frutas Arroz No 
Ñoneno 4 Si Ns/nc Plátano y yuca 
Frutas y 
verduras Animales Arroz No 
Ñoneno 5  (no 
huao) Si Ns/nc Plátano y yuca No 
Animales y 
frutas No 
Si, contaminacion por 
petroleras 
Ñoneno 6 Si Ns/nc 
Plátano, Yuca y 
animales 
Frutas y 
verduras Animales Arroz No 
Ñoneno 7 Si Ns/nc Todo 
Frutas y 
verduras Animales Arroz No 
Ñoneno 8 Si Ns/nc Yuca y animales 
Frutas y 
verduras Animales  Arroz Si, contaminacion   
Ñoneno 9 Si Ns/nc 
Plátano, Yuca y 
animales 
Frutas y 
verduras Animales Arroz No 
Tepapare 1 
(Ashuar) Si Gamote Plátano y Yuca 
Frutas y 
verduras Animales No No 
Tepapare 2 Si Ns/nc Pescado 
Frutas y 
verduras Animales No No 
Tepapare 3 
(Quitchua) Si Ns/nc Plátano y Yuca 
Frutas y 
verduras Animales No No 
Tepapare 4 Si 
Chonta y 
Guaba 
Plátano, yuca, 
chonta y Guaba 
Frutas y 
verduras Animales No No 
Tepapare 5 Si Ns/nc 
Plátano, Yuca y 
pescados 
Frutas y 
verduras Animales No No 
Tepapare 6 Si 
Gamote y 
chonta 
Plátano, yuca, 
gamote y chonta 
Frutas y 
verduras Animales No No 
Huamono 1 Si Ns/nc Plátano y Yuca 
Frutas y 
verduras Ns/nc No No 
Huamono 2 Si Ns/nc Plátano y Yuca 
Frutas y 
verduras Animales No No 
Akaro 1 Si Ns/nc 
Plátano, Yuca y 
animales 
Frutas y 
verduras Animales No No 
Akaro 2 Si Ns/nc 
Platano, yuca y 
animales 
Frutas y 
verduras Animales No No 
Akaro 3 Si Ns/nc Pátano y yuca 
Frutas y 
verduras Animales No No 
Kakataro  Si Ns/nc Plátano y Yuca 
Frutas y 
verduras Animales No No 
Keweri-Ono Si Ns/nc Todo 
Frutas y 
verduras Animales No No 
 
 
 
Los factores más importantes para la comunidad 
Comunidad Agricultura Caza Pesca Trabajo fuera Artesanía Turismo Petroleras Madereras 
Bameno 1 Si Si Si No Si Si No No 
Bameno 2 Si Si Si No Si Si No No 
Bameno 3 Si Si Si No Si Si No No 
Bameno 4 Si Si Si No Si Si No No 
Bameno 5 Si Si Si No Si Si No No 
Bameno 6 Si Si Si No Si Si No No 
Bameno 7 (Quichua) Si Si Si Si Si Si No Si 
Bameno 8 Si Si Poco Si Si Si No Si 
Bameno 9 Si Si Si No Si Si No No 
Bameno 10 Si Si Si No Si Si No Si 
Bameno 11 Si Si Si No Si Si No No 
Bameno 12 Si Si Si No Si No No No 
Bameno 13 Si Si Si No Si Si No No 
Bameno 14 Si Si Si No Si Si No No 
Bameno 15 Si Si Si No Si Si No No 
Bameno 16 Si Si Si No Si Si No No 
Bameno 17 Si Si Si No Si Si No No 
Bataboro 1 Si Si Si Si Si No Si Si 
Bataboro 2 Si Si Si Si Si No Si Si 
Bataboro 3 Si Si Si Si Si No Si Si 
Bataboro 4 Si Si Si No Si No Si Si 
Bataboro 5 No Si Si Si Si Si Si No 
Bataboro 6 No Si Si No Si Si Si Si 
Tigüino 1 Si Si Si Si Si Si Si Si 
Tigüino 2 Si Si Si No Si Si Si No 
Tigüino 3 Si Si Si Si No Si Si Si 
Tigüino 4 (no huao) No No No No No No Si Si 
Tigüino 5 Si Si Si Si Poco Poco Si Si 
Tigüino 6 No Si No No Si Si No No 
Tigüino 7 No No Si Si Poco Si Si Si 
Tigüino 8 Si Si Si No Si Si No No 
Tigüino 9 Si No No No Si Si No No 
Tigüino 10 Si Si Si Si Si Si No No 
Tigüino 11 Si Si Si Si Si Si Si Si 
Ñoneno 1  Si Si Si Si Si Si Si No 
Ñoneno 2 Si Si Si Si Si Si Si Si 
Ñoneno 3 Si Si Si Si Si Si Si Si 
Ñoneno 4 Si Si Si Si Si Si Ns/nc Ns/nc 
Ñoneno 5  (no huao) No Si Si Si No No No No 
Ñoneno 6 Si Si Si Si Si Si Si Si 
Ñoneno 7 Si Si Si Si Si Si Si Si 
Ñoneno 8 Si Si Si Si Si Si Si Si 
Ñoneno 9 Si Si Si Si Si Si Si No 
Tepapare 1 (Ashuar) Si Si Si Si Si Poco Si Si 
Tepapare 2 Si Si Si No Si Si No No 
Tepapare 3 (Quitchua) Si Si Si No Si Si Si Si 
Tepapare 4 Si Si Si No Si Poco No No 
Tepapare 5 Si Si Si No Si Poco No No 
Tepapare 6 Si Si Si No Si Poco Si Si 
Huamono 1 Si Si Si No Si No No No 
Huamono 2 Si Si Si No Si Poco No No 
Akaro 1 Si Si Si No Si No No No 
Akaro 2 Si Si Si No Si No No No 
Akaro 3 Si Si Si No Si No No No 
Kakataro  Si Si Si Si No No Si No 
Keweri-Ono Si Si Si A veces Si Poco No No 
 
 
 
Importancia de los recursos naturales para la vida Huao 
 La selva El rio 
Comunidad Comida Medicina Artesanía Transporte Comida Agua (para beber rio pequeño) 
Bameno 1 Si Si Si Si Si Si 
Bameno 2 Si Si Si Si Si Si 
Bameno 3 Si Si Si Si Si Si 
Bameno 4 Si Si Si Si Si Si 
Bameno 5 Si Si Si Si Si Si 
Bameno 6 Si Si Si Si Si Si 
Bameno 7 Si Si Si Si Poco Si 
Bameno 8 Si Si Si Si Si Si 
Bameno 9 Si Si Si Si Si Si 
Bameno 10 Si Si Si Si Si Si 
Bameno 11 Si Si Si Si Si Si 
Bameno 12 Si Si Si No No Si 
Bameno 13 Si Si Si Si Si Si 
Bameno 14 Si Si Si Si Si Si 
Bameno 15 Si Si Si Si Si Si 
Bameno 16 Poco Si Si No No Si 
Bameno 17 Si Si Si Si Si Si 
Bataboro 1 Si Si No No Si Si 
Bataboro 2 Ns/nc Ns/nc Ns/nc No Si No 
Bataboro 3 Si Si No Si Si Si 
Bataboro 4 Si Si Si Si Si Si 
Bataboro 5 Si Si Si Si Si Si 
Bataboro 6 Si Si Si Si Si Si 
Tigüino 1 Si Si Si No Si Si 
Tigüino 2 Si Si Si Si Si Si 
Tigüino 3 Si Si Si No No Si 
Tigüino 4 (no huao) Si No Si No No Si 
Tigüino 5 Si Si Si Si Si Si 
Tigüino 6 Si Si Si No Si Si 
Tigüino 7 Si Si Si Si Si Si 
Tigüino 8 Si Si Si Si Si Si 
Tigüino 9 Si Si Si No Si Si 
Tigüino 10 Si Si Si Si Si Si 
Tigüino 11 Si Si Si Si Si Si 
Ñoneno 1  Si Si Si Si Si Si 
Ñoneno 2 Si Si Si Si Si Si 
Ñoneno 3 Si Si Si Si Si Si 
Ñoneno 4 Si Si Si Si Si Si 
Ñoneno 5  (no huao) Si No Si Si No No 
Ñoneno 6 Si Si Si Si Si Si 
Ñoneno 7 Si Si Si Si Si Si 
Ñoneno 8 Si Si Si Si Si Si 
Ñoneno 9 Si Si Si Si Si Si 
Tepapare 1 (Ashuar) Ns/nc Ns/nc Ns/nc Ns/nc Ns/nc Ns/nc 
Tepapare 2 Si Si No No No No 
Tepapare 3 (Quitchua) Si Si Si Si No No 
Tepapare 4 Si Si Si Si Si Si 
Tepapare 5 Si Si Si Si Si Si 
Tepapare 6 Si Si Si Si Si Si 
Huamono 1 Si Si Si Si Si Si 
Huamono 2 Si Si Si Si Si Si 
Akaro 1 Si Si Si Si Si Si 
Akaro 2 Si Si A veces Si Si Si 
Akaro 3 Si Si Si Si Si Si 
Kakataro  Si Si Si Si Si Si 
Keweri-Ono Si Si Si Si Si Si 
 
 
Las formas de liderazgo 
  
Comunidad 
Hay líder 
tradicional? Elección de líder 
Hay 
presidente? Elección del presidente 
Bameno 1 Si Anciano Si Comunidad 
Bameno 2 Si Guerrero anciano Si Comunidad 
Bameno 3 Si Autoelección Si Comunidad 
Bameno 4 Si Guerrero anciano Si Comunidad 
Bameno 5 Si Ns/nc Si Comunidad 
Bameno 6 Si Guerrero anciano Si Comunidad 
Bameno 7 Si Guerrero anciano Si Comunidad 
Bameno 8 No Comunidad Si Comunidad 
Bameno 9 Si Guerrero anciano Si Comunidad 
Bameno 10 Si Guerrero anciano Si Comunidad 
Bameno 11 Si Guerrero anciano Si Comunidad 
Bameno 12 Si Guerrero anciano Si 
Comunidad (líder jóven con respeto de la 
comunidad)  
Bameno 13 Si Comunidad Si Comunidad 
Bameno 14 Si Comunidad Si Comunidad 
Bameno 15 Si Comunidad Si Comunidad 
Bameno 16 Si Guerrero anciano Si Comunidad 
Bameno 17 Si Guerrero anciano Si Comunidad 
Bataboro 1 Si Ns/nc Si Comunidad 
Bataboro 2 Si Ns/nc Si Comunidad 
Bataboro 3 Si Autoelección Si Comunidad 
Bataboro 4 Si Ns/nc Si Ns/nc 
Bataboro 5 Si Ns/nc Si Comunidad 
Bataboro 6 Si Guerrero anciano Si Comunidad 
Tigüino 1 No Ns/nc Si Ns/nc 
Tigüino 2 Si Comunidad Si Comunidad 
Tigüino 3 Si Guerrero anciano Si Comunidad 
Tigüino 4 (no huao) Si Autoelección Si Ns/nc 
Tigüino 5 Si Comunidad Si Comunidad 
Tigüino 6 Si Comunidad Si Comunidad 
Tigüino 7 Si Anciano Si Comunidad 
Tigüino 8 Si Anciano Si Comunidad 
Tigüino 9 Si Comunidad Si Comunidad 
Tigüino 10 No Comunidad Si Comunidad 
Tigüino 11 Si Comunidad Si Padres de familia 
Ñoneno 1  Si Ns/nc Si Comunidad 
Ñoneno 2 Si Ns/nc Si Ns/nc 
Ñoneno 3 Si Ns/nc Si Comunidad 
Ñoneno 4 Ns/nc Ns/nc Si Ns/nc 
Ñoneno 5  (no 
huao) No Comunidad Si Comunidad 
Ñoneno 6 Si 
Primero en la 
comunidad Si Comunidad 
Ñoneno 7 Si Ns/nc Si Familia 
Ñoneno 8 Si Ns/nc Si Comunidad 
Ñoneno 9 Si 
Primero en la 
comunidad Si Ns/nc 
Tepapare 1 
(Ashuar) Si Comunidad Si Comunidad 
Tepapare 2 Si Ns/nc Si Com unidad 
Tepapare 3 
(Quitchua) Si Comunidad Si Comunidad 
Tepapare 4 Si Autoelección Si Ns/nc 
Tepapare 5 Si Ns/nc Si Ns/nc 
Tepapare 6 Si Autoelección Si Ns/nc 
Huamono 1 Si Anciano Si El anciano 
Huamono 2 Si Anciano Si El anciano 
Akaro 1 Si Comunidad Si Comunidad 
Akaro 2 Si Autoelección Si El lider elige 
Akaro 3 Si Anciano Si Comunidad 
Kakataro  Si Anciano Si Comunidad 
Keweri-Ono Si 
Primero en la 
comunidad Si Comunidad 
 
Los problemas de la comunidad 
Comunidad 
Petroler
as 
Maderer
as 
Turist
as 
Contamina
ción 
Enfermeda
des 
Falta de 
turismo 
Colonizac
ión 
Falta de acceso al 
mercado 
Bameno 1 No Si No Si Si Si No Si 
Bameno 2 Si Si No Si Si Si Si Si 
Bameno 3 Si Si No Si Si Si No Si 
Bameno 4 Si Si No Si Si No No Si 
Bameno 5 Si Si No Si Si Si Si Si 
Bameno 6 Si Si No Si Si Si No Si 
Bameno 7 Si Si No Si Si Si No Si 
Bameno 8 Si Si No Si Poco Si No Si 
Bameno 9 Si Si No Si Si Si No Si 
Bameno 10 Si Si No Si Si Si No Si 
Bameno 11 Si Si No Si Si Si No Si 
Bameno 12 Si Si No No Si Si No Si 
Bameno 13 Si Si No Si No Si No No 
Bameno 14 Si Si No Si Si Si No Si 
Bameno 15 Si Si No Si Si Si Si No 
Bameno 16 Si Si No Si Si No No Si 
Bameno 17 Si Si No No Si Si No Si 
Bataboro 1 Si Si No Si No Poco No No 
Bataboro 2 Si Si No Si Si No No Si 
Bataboro 3 No Si No No Si Si No No 
Bataboro 4 Si Si No No No Si No Si 
Bataboro 5 No Si No Si Si Si Si Si 
Bataboro 6 Si Si No Si Si Si Si No 
Tigüino 1 No Si No No Si No Si Si 
Tigüino 2 No Si No Si No Si No No 
Tigüino 3 Si Si No Si Si No Si Si 
Tigüino 4 (no 
huao) Si Si No No Si No No No 
Tigüino 5 No Si No Si Si Si Si No 
Tigüino 6 Si Si No Si Si No Si No 
Tigüino 7 Si Si No Si Si Si Si Si 
Tigüino 8 Si Si No Si Si Si Si Si 
Tigüino 9 Si Si No Si Si No Si No 
Tigüino 10 Si Si No Si Si Si Si No 
Tigüino 11 No Si No Si No Si No Si 
Ñoneno 1  Si No No Si Si Si No Si 
Ñoneno 2 Si Si No Si Si No Si Si 
Ñoneno 3 Si No No Si Si Si No Si 
Ñoneno 4 Ns/nc Si No Ns/nc Si Si No Si 
Ñoneno 5  (no 
huao) Si Si No Si No Si No No 
Ñoneno 6 No No No Si No Si No No 
Ñoneno 7 Si Si No Si Poco Si Poco Si 
Ñoneno 8 Si Si No Si Si No Si Si 
Ñoneno 9 Si No Si Si Poco Si Si Si 
Tepapare 1 
(Ashuar) No No No Si Si Si No Si 
Tepapare 2 No No No No Si Si No No 
Tepapare 3 
(Quitchua) Si No No Si Si Si No Si 
Tepapare 4 No No No Si Si Si No Si 
Tepapare 5 Si No No Si Si Si No Si 
Tepapare 6 No No No Si Si Si No No 
Huamono 1 No No No Si Si Si No No 
Huamono 2 No No No Si Poco Si No No 
Akaro 1 Si No No Si Si Si No No 
Akaro 2 No No No Si Si Si No No 
Akaro 3 No No No No Si Si No Si 
Kakataro  No No No No Si Si No Si 
Keweri-Ono No No No Si Si Si No Si 
 
 
 
Los problemas de la comunidad 
Comunidad 
Alc
ohol 
Cambio de 
costumbres Otros 
Los problemas mas 
importantes Soluciones 
Bameno 1 No No Falta medicina Madereras Reuniones 
Bameno 2 No No Ns/nc 
Contaminación 
madereras petroleras Presidente de ONHAE 
Bameno 3 No No Ns/nc Petrolera maderera Ns/nc 
Bameno 4 No No Ns/nc Petrolera Reuniones con petroleras 
Bameno 5 No No Ns/nc Petrolera maderera Ns/nc 
Bameno 6 No No Ns/nc 
Petrolera maderera 
contaminacion Reuniones de ONHAE 
Bameno 7 No No Ns/nc Petrolera Ns/nc 
Bameno 8 No No Ns/nc Petrolera Ns/nc 
Bameno 9 No Si Ns/nc Petrolera maderera Gobierno de Ecuador 
Bameno 10 No Si Ns/nc Petrolera maderera Educación 
Bameno 11 No No Ns/nc Petrolera maderera ONHAE 
Bameno 12 No No Ns/nc Petrolera maderera Ns/nc 
Bameno 13 No No Ns/nc 
Petrolera maderera 
contaminación ONHAE 
Bameno 14 No Poco Ns/nc Enfermedades Reuniones 
Bameno 15 No No Ns/nc Petroleras madereras Formar una organización 
Bameno 16 No Si Tierra menos productiva 
Tierra menos 
productiva Ns/nc 
Bameno 17 No No 
Falta comunicacion con turistas, yuca 
crece poco por contaminación Petrolera 
No pueden sacer más 
petroleo 
Bataboro 1 Si No Ns/nc Petrolera Ns/nc 
Bataboro 2 No Si Ns/nc Petrolera Ns/nc 
Bataboro 3 Si No Ns/nc Ns/nc Ns/nc 
Bataboro 4 
Poc
o Si Ns/nc Ns/nc Ns/nc 
Bataboro 5 Si Si Ns/nc Madereras Organizar 
Bataboro 6 No No Ns/nc 
Petrolera maderera 
contaminación Reuniones 
Tigüino 1 Si Si Ns/nc Colonos Cerrar carretera 
Tigüino 2 
Poc
o No Ns/nc Ns/nc Ns/nc 
Tigüino 3 Si Si Ns/nc 
Petrolera maderera 
alcohol Ns/nc 
Tigüino 4 (no 
huao) Si Si Ns/nc 
maderera 
paternalismo petrolera 
Educación sobre medio 
ambiente 
Tigüino 5 Si Si Ns/nc Alcohol petrolera Reuniones con ONHAE 
Tigüino 6 Si No Ns/nc alcohol   Información 
Tigüino 7 Si No Ns/nc petrolera maderera Ns/nc 
Tigüino 8 Si Si Ns/nc 
maderera petrolera 
colonización Presidente 
Tigüino 9 Si Si Ns/nc 
contaminación 
maderera  
No alcohol, no maderera, 
no cambiar cultura  
Tigüino 10 Si No Ns/nc 
Falta turismo 
madereras 
contaminación No vender madera 
Tigüino 11 Si No Ns/nc Contaminación Ns/nc 
Ñoneno 1  No Si Ns/nc 
Petroleras falta de 
turista Matarlos 
Ñoneno 2 Si Si Ns/nc Petrolera maderera Ns/nc 
Ñoneno 3 Si Si Ns/nc 
No hay grande 
problema Ns/nc 
Ñoneno 4 Si Si Ns/nc maderera Ns/nc 
Ñoneno 5  
(no huao) Si Si Ns/nc 
contaminación 
petrolera No vertidos petroleo 
Ñoneno 6 No Si Ns/nc Maderera  Ns/nc 
Ñoneno 7 No Si Ns/nc Petrolera maderera Ns/nc 
Ñoneno 8 No Si Ns/nc Petrolera 
no molestar a la 
comunidad 
Ñoneno 9 
Poc
o Si Ns/nc Ns/nc Ns/nc 
Tepapare 1 
(Ashuar) Si Si Ns/nc Ns/nc 
Mas turistas y mas 
recursos 
Tepapare 2 Si No Ns/nc Ns/nc Ns/nc 
Tepapare 3 
(Quitchua) No No Ns/nc Enfermedades 
Traer medicos y 
medicinas 
Tepapare 4 No Si Ns/nc Ns/nc Ns/nc 
Tepapare 5 Si Si Ns/nc Ns/nc Ns/nc 
Tepapare 6 No Poco Ns/nc Ns/nc Ns/nc 
Huamono 1 No No Ns/nc Ns/nc Ns/nc 
Huamono 2 Si Si Ns/nc Ns/nc Ns/nc 
Akaro 1 No No Falta de acceso 
Enfermedades y falta 
de acceso 
pista para emergencia y 
motor 
Akaro 2 No No Ns/nc Enfermedades Ns/nc 
Akaro 3 No No Ns/nc Falta turismo   
Contratar alguien para 
turismo 
Kakataro  Si Si Ns/nc Ns/nc Ns/nc 
Keweri-Ono No No Ns/nc Falta de turismo Mas  turistas 
 
 
 
El futuro 
Comunida
d 
Cómo quiere vivir 
en futuro 
Cómo mantener y 
defender el territorio 
Huao   
Prefieres vida tradicional o 
moderna 
Bameno 1 En la selva Controlar límites No olvidar, cantar a niños Tradicional, como su madre 
Bameno 2 En la selva 
Vigilar, no colonización, 
madederas, petroleras  Enseñar a los niños Tradicional  
Bameno 3 En la selva Ns/nc Mantener cultura Tradicional 
Bameno 4 
Que sus nietos 
vivan como ella 
No colonos ni petroleo en 
su territorio 
Hasta siempre va a 
mantener su cultura Tradicional 
Bameno 5 En la selva No quiere mas gente No van a olvidar Tradicional, aqui como abuelos 
Bameno 6 En la selva Vigilar y controlar No olvidar  Tradicional, como madre 
Bameno 7 
/Quichua) En la selva Como Huao Ns/nc Tradicional, es su vida 
Bameno 8 
En la selva, en 
casa tipica Ns/nc Ns/nc Tradicional como sus abuelos 
Bameno 9 
En la selva 
libremente sin 
problemas Control para administrar 
Aprender a recuperar lo 
perdido 
Tradicional, como sus abuelos, 
sus costumbres sin dinero  
Bameno 10 En la selva 
Defender árboles y 
bosques No olvidar la cultura 
Tradicional, como abuelos, sin 
petroleo y luchando por territorio 
Bameno 11 En la selva 
Que el dirigente de tierra 
la haga 
Mantener cultura, casa, 
cerbatana… 
Tradicional como padres y 
abuelos 
Bameno 12 
En la selva, 
tranquilo 
Manteniendo las 
costumbres Costumbres 
Tradicional, para defender su 
territorio 
Bameno 13 En la selva Controlar y viilar No olvidar Tradicional 
Bameno 14 Como Huaorani Mantener cultura Defender 
Tradicional, para no perder vida y 
costumbres 
Bameno 15 Con nuestra cultura 
Cuidar territorio como mi 
abuelo 
Tener cerbatana, chigra, 
hamaca… 
Tradicional, vivir para que mis 
hijos no olviden 
Bameno 16 En la selva Sin colonos 
En la casa los niños también 
tienen que ser huaos 
Tradicional, antes eran libres, 
ahora le molestan mucho 
Bameno 17 
En la selva, 
libremente 
Tener vida huao y 
territorio 
Tener su cultura, lengua 
casa…. 
Tradicional, con su cultura, vida, 
costumbres 
Bataboro 1 
En la selva, casa 
tradicional Ns/nc Ns/nc Tradicional 
Bataboro 2 
En la selva, en 
casa moderna Ns/nc Ns/nc Tradicional 
Bataboro 3 
No piensa en el 
futuro Que lo haga la ONHAE No perderla Tradicional 
Bataboro 4 En la selva 
No mas madereras ni 
petroleras 
Que los niños aprendan la 
cultura huao 
Tradicional, porque le gusta la 
vida huao 
Bataboro 5 En la selva  
Que la ONHAE haga un 
límite Mantener lengua y cultura Tradicional, no quiere vivir fuera 
Bataboro 6 En la selva Expulsar a las petroleras No olvidar la cultura 
Tradicional, sin petroleras, pero 
tampoco guerras 
Tigüino 1 
En casa de 
cemento Ns/nc Artesanía Moderna 
Tigüino 2 
En la selva, en 
casa de madera Que no entre más gente Enseñar a los niños Tradicional 
Tigüino 3 Como Huaorani Cuidar la madre tiera 
Los mayores que hablen con 
los niños para no olvidar Tradicional 
Tigüino 4 
(no huao) Ns/nc Orientar Motivar y valorar lo propio 
Tradicional, es lo de aqui, pero ya 
no exite totalmente 
Tigüino 5 Mantener la cultura 
Cuidar para que no entren 
colonos Enseñar a los niños Tradicional, como sus abuelos   
Tigüino 6 Mantener la cultura Controlar y vigilar Educando en nuestra cultura Tradicional 
Tigüino 7 Fuera de la selva Ns/nc Educar a los niños Tradicional como sus abuelos 
Tigüino 8 
Que los niños 
mantengan la 
cultura Cuidar y vigilar mantener la cultura Tradicional, como sus padres 
Tigüino 9 
Mantener como 
huao Legalizar el territorio 
Respetar, ser huao y 
demostrar la identidad Tradicional, porque es vida huao 
Tigüino 10 
Según nuestra 
cultura Cuidar Seguir organizandonos 
Tradicional, porque no quiere 
perder costumbres 
Tigüino 11 Vivir como huao Que no entre más gente 
No olvidar la cultura ni 
costumbres Tradicional, todos lo saben 
Ñoneno 1  En la selva 
Hasta que no yo no muera 
aqui no entra nadie Vivir en casa tradicional Tradicional, como su cultura 
Ñoneno 2 
En la selva, en 
casa de madera Ns/nc Ns/nc Tradicional 
Ñoneno 3 En la selva 
La gente de fuera tiene 
que mantener el territorio Como abuelos Tradicional, para vivir dentro 
Ñoneno 4 En la selva Ns/nc Ns/nc Tradicional 
Ñoneno 5  
(no huao) Ns/nc Ns/nc Mantener Tradicional, costumbres 
Ñoneno 6 
En la selva, en 
casa tradicional 
Va a cuidar y visitar otras 
comunidades  
Como sus padres, en la 
selva 
Tradicional, porque quiere vivir 
dentro 
Ñoneno 7 
En la selva, en 
casa típica Linderación Mantenerlo 
Entre moderna y tradicional, en la 
selva 
Ñoneno 8 
En la selva, en 
casa típica 
No olvidar, vivir como 
antes No olvidar, vivir como antes Tradicional, porque le gusta más 
Ñoneno 9 En la selva Decirles que no vengan El va a mantener 
Tradicional, como sus abuelos, 
cuidando el territorio 
Tepapare 1 
(Ashuar) Ns/nc 
Que no entren petroleras 
y madereras Ns/nc Moderna 
Tepapare 2 Ns/nc Ns/nc Ns/nc Tracicional 
Tepapare 3 
(Quitchua) 
Como antes, 
tradicional 
Trabajar en las 
comunidades Comunicación Tradicional 
Tepapare 4 Como Huaorani Cuidar el territorio Mantener artesanias Tradicional 
Tepapare 5 En la selva Ns/nc Artesanía Tradicional 
Tepapare 6 En la selva Ns/nc Mantener idioma Tradicional 
Huamono 1 En la selva Que la ONHAE controle Que los abuelos lo enseñen Tradicional, no quiere otra cosa 
Huamono 2 
En la selva, casa 
tradicional Ns/nc Artesanía 
Tradicional, no tiene dinero para 
vivir fuera 
Akaro 1 Como sus abuelos Que la ONHAE defienda Enseñar a los niños Tradicional, como sus abuelos 
Akaro 2 Mantener cultura 
Titulo propio y buen 
control Conversar 
Tradicional, porque quiere cultura 
típica 
Akaro 3 En la selva 
Que la ONHAE haga un 
límite 
Hablar con la gente para que 
no copien lo de afuera Tradicional como los abuelos 
Kakataro  
Como antes, casa 
tipica Proteger el territorio Enseñar a los niños Tradicional 
Keweri-Ono En la selva Proteger y controlar No perderla 
Tradicional, porque es mas bonito 
en la selva 
 
 
Appendix 5 – Information on communities visited 
 
Communities inside the ”Protectorado” 
Community Damointaro Nemompare Toñampare 
(Capital) 
Kenaweno Huamono 
Location Damointaro 
River – not 
navigable 
 
Cururay river – 
navigable and 
connected with 
Toñampare and 
Kenoweno 3-4 
hours upstream 
(with motor) 
Cururay river Cururay river 
½ hour upstream 
from Toñampare 
Nushiño 
river – 
navigable, 
on the 
boarder of 
the 
Protectorado 
Founded 22 years ago 10 years ago 24 years ago 24 years ago 14 years ago 
Population 11 families 7 families – more 
or less 45 persons 
34 families  
approximately 200 
people- majority 
children – no elders 
18 families 
165 people 
(60 adults) 
5 families 
21 persons  
(7 adults) 
Ethnicity Huaoranis Huaoranis Majority Mestizos 
(Huaoranis mixed 
with Quichuas & 
Shuar) or Quichuas 
20%Quichua 
The rest Huaoranis 
Huaoranis 
Leadership Traditional & 
president 
Traditional  President Traditional   
Infra- 
Structure 
School (15 
years old) with 
two non-Huao 
teachers 
communitarian 
toilets 
Evangelic 
church 
 
School with Huao 
teacher 
Evangelic church 
Grade school with 4 
teachers (2 Huao, 2 
Quichuas) 
High 
School/boarding 
school with 6 
teachers (3 Hispanos, 
1 Huao, 1 Quichua & 
1 Shuar) 
University by 
distance 
Communitarian tab 
water, toilets and 
showers 
School with 3 
teachers (1 
Mestizo, 2 
Quichuas) 
High school by 
distance (17 
students) with 1 
permanent teacher 
Communitarian 
toilets and 
electricity for the 
school 
School with 
a Quichua 
teacher 
Health Doctor from 
the oil 
company 
Repsol visits 
once a year 
Emergencies 
goes to Shell 
(free of 
charge) 
Doctor  from 
Repsol visits once 
a year  emergencies 
goes to Shell ($5)  
Nurse that they 
share with 
neighbour 
community Kiwaro 
Doctor from Repsol 
visits twice a year 
Doctor from 
Repsol visits every 
3-4 months 
2 nurses 
permanently 
No doctor 
Tourism Very limited 
and only 
missionaries 
for a couple of 
hours 
Some kind of 
missionary tourism 
twice a year 
Missionary groups 
(max 10 persons) 
twice a year  
No tourism No tourism 
Source: Participatory meetings and observation 
 
Communities outside the “Protectorado” 
Community Tepapare Dayuno Boanamo Bameno 
(Traditional 
community) 
Location Nushiño river 
3 hours upstream 
from Huamono 
Nushiño river 
1/2 hour upstream from 
Tepapare 
Close to Cononaco 
river 
Cononaco river inside 
the Yasuni national 
park 
Founded 6 years ago 1 year ago 3 years ago 14 years ago 
Population 8 families (14 adults 
and many children)– 
originally from 
Tzapino in the 
”Protectorado”, but 
due to disagreements 
some families moved 
away 
3 families (6 adults and 
23 children) – 
originally Dayuno had 
quite a population, 
school and airstrip, but 
the community got 
separated into different 
communities due to 
disagreement among 
the families. 
3 families (9 adults 
and no children 
yet) 
19 families (41 adults 
and a lot of children) 
Ethnicity Huaoranis Huaoranis Huaoranis Huaoranis 
Leadership President President Traditional & 
president 
Traditional & 
president 
Infra- 
Structure 
School with a 
Mestizo teacher 
(Huao/Quichua) 
“Hotel” (traditional 
house) and toilets are 
under construction 
for tourists. 
School with a Quichua 
teacher 
Electricity 
(generator) 
School with Huao 
teacher 
Communitarian 
toilets and electricity 
(generator) 
Health A doctor visited once No doctor has visited 
yet 
No doctor visits No doctor visits 
Tourism Frequently tourists 
visiting, no use of 
Huaorani guides, no 
agreements nor 
control  
Some tourists are not 
allowed to pass 
control in Gareno 
upstream 
Slowly beginning, no 
use of Huaorani guides, 
no agreements nor 
control. Same problems 
as Tepapare 
Few tourism, no 
control nor 
agreements, but 
had in the past. 
Now they have an 
agreement with a 
timber company to 
earn money 
Frequently tourist 
(groups from 5-30) 
Has an eco-tourism 
program and 
agreements with Kem 
Peri tours Jungal 
tours 
Own tourist law and 
huts  
Source: Participatory meetings and observation 
 
Communities in oil areas 
Community Gareno16 Meñepare 
 
Tigüino Bataboro Ñoneno Dikaro 
Location On the road 
to Tena 
(connected 
by road to 
other bigger 
cities)  
On the road 
to Tena – 3-
4 km from 
Gareno 
Road going to 
Coca (road going 
to other bigger 
cities), close to 
Tigüino river 
Road going to 
Coca, situated 
8 km from 
Tigüino 
Shiripuno 
River, 1 hour 
downstream 
from Coca 
Road to 
Coca (not 
the same as 
mentioned 
before) in 
Yasuni 
national 
Park 
Founded 8 years ago  6 years ago 17 years ago 4 years ago 12 years ago  
Population 11 families 6 families (9 
adults, many 
children) 
 
22 families 5 families 9 families 
(18 adults, 18 
children) 
12-15 
families 
Etnicity Huaoranis Huaoranis Huaoranis Huaoranis Huaoranis 
4 women 
married to  
colonists 
Huaoranis 
                                                 
16
 .  I only stayed in Gareno for a very short time due to some problems with the Huaoranis living there, and the 
information will therefore be limited. 
 
Leadership  Traditional 
& president 
Traditional & 
president 
Traditional & 
president 
Traditional & 
president 
 
Infra- 
Structure 
School and 
college 
Electricity 
(generator) 
School with 
Shuar 
teacher 
Electricity 
(generator) 
School and 
college (4 non 
Huao teachers) 
Electricity 
(generator) 
Communitarian 
& private toilets 
Private showers 
& tab water 
School with 
Huao teacher 
Electricity 
(generator) 
Communi-
tarian and 
private toilets 
School with 
two teachers 
(Huao and 
Quichua) 
Communi-
tarian toilets 
School 
Communi-
tarian toilets  
Electricity 
(generator) 
Health Doctor visits 
every third 
months 
Doctor visits 
every third 
months 
Permanent 
nurse  
Oil company 
provides health 
service 
Oil company 
provides 
health service 
Doctor vistis 
community 
every 4 
months 
Oil company 
provides 
health 
service 
Oil 
activities 
No 
agreements 
with the oil 
company in 
the area – 
Perenco 
No 
agreements 
with the oil 
company in 
the area - 
Perenco 
Agreements with 
Petrobel 
Many men are 
working for the 
oil company 
Agreements 
with Petrobel 
Many men are 
working for 
the oil 
company 
Petrofusión is 
in the area 
No agreements 
Many men are 
working at the 
oil company 
Agreements 
with Repsol 
YPF 
 
Tourism Few tourists 
mainly due 
to their own 
control and 
alcohol 
Few tourists 
mainly due 
to their own 
control and 
alcohol 
Tourist enter the 
area,($5 in 
entrance) but 
never the 
community 
No tourism Receive 
tourists every 
week 
Agreement 
with Jungal 
Tours 
No tourism 
due to strict 
military 
control  
Source: Participatory meeting and observations 
 
 
Appendix 6 – Informal conversation with priest 
 
Charla informal con el pastor de la iglesia de Toñampare. 31/10-04 en Nemompare 
Fue necesario un traductor 
 
Dice que su padre mató a otro Huaorani, y el fue asesinado y por eso se fue con su madre y ella 
era la que cocinaba, pescaba y hacía todo. Luego se fueron a vivir a otro sitio con otro hombre 
que hacia las veces de su padre. Vivían en una casa típica, y cada 6-7 meses se cambiaban de 
sitio. Había muchas luchas entre los Huaoranis, y por eso había gente guardando las casas. Ellos 
pensaban que cuando alguien moría era porque el chamán de otra comunidad había hecho que 
esa persona muriera, y por eso había tantas luchas. También era por el matrimonio de algunas 
parejas, porque algunos no estaban de acuerdo o no daban permiso y empezaban una lucha. 
Los guerreros y líderes podían tener 2 ó 3 esposas. 
Dentro de las mismas familias se podían casar entre los primos, pero no entre los hermanos, y era 
debido a que no había mucha población.  
Ahora son cristianos y es menos peligroso, pero hay problemas por el alcohol y en su comunidad 
(Toñampare) dice que hay problemas de peleas entre jóvenes.  
Dice que en el futuro quiere ir a predicar a los Tagaeris, y sabe que es peligroso, pero no le 
importa perder su vida.  
 
 
 
 
Appendix 7 – table of infrastructure in communities 
 
 Escuela Colegio 
Pista de 
avioneta 
Cerca de 
río 
navegable 
Acceso 
por 
caretera 
Acceso 
a radio 
Toñampare SI SI SI SI* NO SI 
Kenaweno SI NO SI SI* NO SI 
Tiweno SI SI SI  NO SI 
Tarangaro SI NO SI  NO SI 
Akaro SI NO SI  NO SI 
Enkeriro SI NO NO SI NO SI 
Damointaro SI NO SI NO NO SI 
Kiwaro SI NO SI SI* NO SI 
Nemompare SI NO SI SI* NO SI 
Tzapino SI NO SI SI* NO SI 
Tepapare SI NO NO SI NO SI 
Kakataro SI NO NO NO NO SI 
Dayuno SI NO NO SI NO SI 
Wentaro SI NO SI NO NO SI 
Keweiri-ono SI NO SI SI** NO SI 
Gareno SI SI NO NO SI SI 
Meñepare SI NO NO NO SI SI 
Nenkepare SI NO NO SI NO SI 
Bataboro SI NO NO NO SI SI 
Tigüino SI SI NO NO SI SI 
Ñoneno SI NO NO SI NO SI 
Dikapare SI NO NO  SI SI 
Boanamo NO NO NO SI NO SI 
Bameno SI NO SI SI NO SI 
Mintaro SI NO NO  NO SI 
Miwagono SI NO NO NO SI SI 
Tobeta SI NO NO NO SI SI 
Gueyero SI NO NO NO SI SI 
Timpoka SI NO NO NO SI SI 
Peneno SI NO NO NO SI SI 
Dikaro SI SI* NO NO SI SI 
Yerentaro SI NO NO NO SI SI 
Kawimeno SI NO NO SI NO SI 
Awenkado SI NO NO SI* NO SI 
Gabaro SI NO NO NO SI SI 
 
*access from other communities, ** access from the outside, *** under construction 
(Source: information from ONHAE and observation from field trips) 
 
 
 
 
Appendix 8 – Agreements with oil companies 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
  
 
  
 
 
  
Appendix 9 – Interview with president of Tigüino 
Entrevista con el presidente de Tigüino 22/11-2004 
Turismo  
Quieren sus propias leyes y su agencia. Dice que aproximadamente llegan unos 120-130 turistas 
en un mes hasta el puente del río Tigüino. Les pagan unos 5$-6$ a día por ser porteadores o 
guias de turismo, contratador por Kem Pery Tours, pero los precios dicen que son muy bajos 
para los guias. Kem Pery Tour tiene un convenio con ellos, y les pagan 2,5$ por algo que no 
especificaron. La agencia Amazonía de Baño son mas o menos ilegales (los turistas ilegales 
suelen venir desde Baños). Otra compañia que se llama Oreck viene directamente desde USA. 
Nadie de Tigüino hizo la capacitación de turismo, porque no querian y porque estaba muy lejos. 
Quieren construir un hotel de dos pisos, y dice que les va a costar unos 250.000 millones de $. 
Quieren suplantar a la agencia Kem Pery Tours.    
 
Petroleras 
La primera compañia de petroleo que operó en esta zona fue Petroecuador, que lo hicieron muy 
mal, con mucha contaminación, que estuvo aqui 11 años, y luego Petrocol (Colombia) 2 años, 
pero se fueron porque había demasiado que limpiar después de Petroecuador. Hace dos años 
llegó Petrobelly hay más control de la contamiación. Algunos huaoranis trabajan en la compañia, 
y a alguien (no se especificar) le pagan 1500$ al mes. La compañia ha dado 10 becas de estudios, 
una de ellas en la Universidad de San Francisco de Quito. También tienen un convenio de salud 
con esta compañía, qu eles llevan a Quito en avión si hay alguna emergencia. Casi todo lo que 
reciben es gracias al convenio con Petrobell. 
Antes no había nada con Petroecuador y aqui no llega Repsol. 
 
ONHAE 
Le preocupa el trabajo que hace la ONHAE, porque no visitan a la comunidades. La ONHAE no 
paga nada en esta comunidad  La ONHAE tiene que hacer cursos de turismo, y capacitar a los 
jóvenes, y que luego regresen a la comunidad. 
Dice que el presidente de la ONHAE (Juan Enomenga) ha firmado un convenio con Petrobras 
para que construyan una caretera desde río Napa hacia el sur, pasando por el Parque Nacional 
Yasuni. Dice que el presidente no escucha al pueblo 
 
 
 
Appendix 10 – Interview with ex-leader in the health area, ONHAE 
Día 24 de Septiembre de 2004.  
Ex-dirigente de Salud, Mabe Enomenga, de la comunidad de Keweri-ono. 
 
En los dos años en los que fue dirigente dice que ha logrado algo. Dice que han sido entregados 
botiquines comunitarios para que los utilicen los promotores. También construyeron dispensarios 
en Kiwaro, y en general incrementaron los materiales de salud. Contrataron cuatro promotores 
principales (conociemientos basicos) para que trabajasen en el dispensario. Hicieron un convenio 
con la compañia para que cada mes entren a este dispensario de Kiwaro. Para cada comunidad 
han planificado visitas de las brigadas médicas – odontología, medicina general... 
Hay convenios para que los pacientes de emergencia sean atendidos y la ONHAE paga. Dice que 
hay capacitaciones cada tres meses a los promotores, ayudando a la atención médica y 
farmaceútica.  
Cada dos meses hay reconocimiento odontológico escolar y también han conseguido sillas de 
ruedas para pacientes incapacitados.  
La ayuda en Tiwino está dada por la Cruz Roja Suiza. 
También hay un dispensario en Diikaro y permanentemente hay médicos. Han dejado la puerta 
abierta para hacer un centro de salud en Baweno.  
Quería luchar contra el problema de la malaria.  
Quieren que los promotores hagan su profesión, y que saquen títulos. Quieren que las compañias 
apoyen mas porque en las comunidades dicen que siempre faltan medicamentos. Quieren buscar 
5 ó 6 becas para que se eduquen fuera en la carera de medicina y enfermería, y quieren que sean 
Huaoranis.  
Cuando él era dirigente recibía informes cada 1 ó 2 meses, en todo lo relacionado con salud. Èl 
ha estado en el área de salud para que los Huaoranis no enfermen. Hay un problema con el 
alcohol, sobre todo dentro de la gente jóven. Por eso quieren hacer un reglamento interno 
prohibiendo estar borracho. 
Había problemas entre los promotores que estaban dentro, por eso quieren coordinar y llevar 
gente responsable y que tengan conciencia de los problemas generales. Dice que el mayor 
problema era que los promotores no era gente responsable y quiere cambiarlo.  
Es muy importante enseñar a los niños y que tomen conciencia, porque ellos son el futuro de los 
pueblos. Quieren hacer cosas para hoy y mañana. 
Èl va a ir próximamente a Tiwino, donde hay una base de salud, y desde allí se desplazará a otras 
8 comunidades, que han tenido un presupuesto mitad de la ONHAE y mitad de algunas ONG`s 
para llevar a estas zonas infraestructura de salud. 
En su periodo los gastos corrian al 50/50 entre las comunidades y la ONHAE, pero el problema 
es que las comunidades muchas veces no tienen dinero y pagan con artesanía, asi que tiene que 
ser muy bien administrado el dinero por la ONHAE. 
Recalca el tema de que los promotores no administran bien los medicamentos de los que 
disponen, y da la solución de la medicina tradicional para los problemas menos graves, pero el 
problema es que algunos jóvenes acusan de brujos a los que lo practican o simplemente no creen 
en esa medicina. A su vez los ancianos pueden enseñarlo, pero los jóvenes son muy vagos y no 
quieren ir a la selva y recolectar las plantas. Otro problema asociado es que prefieren vender la 
madera que tiene propiedades curativas para comprar medicamentos que hacen el mismo efecto, 
lo cual parece un poco ilógico, por ejemplo la corteza del cedro, que se utilizaba para problemas 
de diarrea. 
Su interés es trabajar con la gente, coordinando, organizando, para que se pueda capacitar a esta 
gente. 
En dos años se han hecho algunos sanitarios en las comunidades, pero no están educados para 
eso, asi que un promotor tiene que ir allí y decirles cómo utilizarlos. Quieren construir letrinas 
comunitarias, y tener una persona que informe cada semana en las escuelas y cada mes en toda la 
comunidad. 
             
 
 
Appendix 11 – informal conversation with Nurse in Nemompare 
Charla informal con el promotor de salud 30/10-04 
Hay 28 promotores en las comunidades Huaoranis, y la Cruz Roja Suiza les apoya. La ONHAE 
quiere suprimir a los promotores porque dice que usan mucho dinero, pero él dice que va a costar 
más no tenerlos debido a todos los problemas que ellos solucionan, y que sin ellos va a ser muy 
difícil solventarlos. El dinero lo reciben de la compañia Repsol, que puntualmente el día 25 de 
cada mes les paga. Las medicinas que reciben son también de Repsol, y el Ministerio de Salud 
no aporta nada. Tienen un convenio con la compañia de avionetas “ Alas de Socorro” para las 
emergencias, y también un convenio en el hospital de Shell. Dice que ahora están organizados, y 
que si la ONHAE quiere echarlos se lo van a poner difícil. Ellos curan todo lo posible dentro, 
malaria... pero las mordeduras de serpirnte y fracturas hay que sacarlo fuera, aunque ellos hacen 
la primera cura para que el paciente llegue vivo al hospital. Cobran 120$ por 15 días de trabajo. 
Dice que la compañia petrolera y la ONHAE y otros grupos quieren que utilicen medicina 
tradicional, pero el dice que no es posible porque hay nuevas enfermedades que no se pueden 
curar por ese medio.  
 
 
 
Appendix 12 – Visions of ONHAE 
  
Territory 
The most important factor concerning the territory is to make a clear frontier of the Huaorani 
territory, which is recognised by the government as their territory (Interview 8 – Nanto & 
Interview 5 - Kantapare kawia), to keep out both the oil and timber companies as well as colons, 
which appears when the oil companies create roads. 
     
Tourism 
ONHAE want to have control with the tourist activities in the Huaorani territory, making 
agreements with the tourist agencies that have to inform ONHAE about their activities. 
Furthermore, they would also like to construct more cabins for the tourists inside the territory.    
 
Education 
The vision for the future is to educate the Huaoranis in English – for being able to work with 
tourists – as well as engineers, mechanics, politicians etc, for being able to work with the 
problems concerning their territory, like the oil companies. This should be done through 
scholarships and exchange. At the moment they are also planning to build a university for the 
Huaoranis in Toñampare, which should be realised in 2005, as well as colleges in all the 
communities with computers – due to the importance of knowing how to use a computer. 
  
Health 
At the moment there are few nurses and one doctor (agreement with one oil company), that visit 
the communities three times a year.When the doctor visit the communities he/she brings some 
medicine, but according to the governor of health, this is not enough. Furthermore some 
communities do not receive any medical attention. 
 
The most common deceases in the communities are malaria, flu, diarrhoea and parasites. 
Furthermore, they have problems with contamination in the rivers due to the oil activities. 
Alcohol has also become a great problem among the younger people.  
 
 
Appendix 13 – ONHAE and the relation with communities 
Relation between the communities and ONHAE   
Relaction between the community and ONHAE
7%
5%
5%
71%
2%
5% 5%
Visit 
Visit and do some work
Lack of visits
Lack of visits and work
Lack of coordination
No fulfilment of promises
and lack of visits
No answer
 
(Source: Questionnaires) 
 
 ONHAE and the communities 
Community Who is the ONHAE? What has the ONHAE 
done for this 
community? 
Which problems excist with 
theONHAE? 
Bameno 
(hombres) 
Us all Nothing – but Ibis and 
Caiman have 
-They spend money on alcohol 
-They do not visit 
-They do not pay emergencies 
Bameno 
(mujeres) 
Leader of the 
indigenous people 
Nothing -They do not fulfil promises 
Boanamo Our presisent Radio -They do not fulfil promises 
-They do not maintain the territory 
-They are always with the oil companies 
-They do not do their work 
Damointaro No answer Nothing -They do not fulfil their work (ex. 
Tourism) 
-They lack transparency concerning the 
money and the agreements with the oil 
companies 
-They work for their own interest 
-They do not visit 
Dayuno No answer Nothing -They do not visit 
-They do not help/support 
Huamono Our organisation Give food to the school - They do not fulfil promises (ex. Motor 
for the canoe) 
-They do not visit 
-When changing the governers promises 
made by the old governers are forgotten 
-They do not make meetings with the 
communities 
Kenaweno Our organisation- the 
ones that administrate 
us 
-Radio 
-Generator 
-School (IBIS) 
-They do not support, listen and represent 
the community 
-Projects, scholarships and money stops 
at the ONHAE and never reach the 
communities 
Meñepare No answer Nothing -They do not help or support 
-They do not fulfil promises (ex. Motor 
for the canoe) 
Nemompare All the Huaorani Education: utensils, 
alimentation and 
uniforms 
-They do not visit 
-They do not ask 
-Work for their own interest 
Ñoneno Representation of the  
Huaoranis 
Nothing -They do not fulfil promises 
-Lack of visits 
Tepapare Our organisation Notebooks to the school -Lack of visits 
Tigüino y 
Bataboro 
All the Huaorani people Some notebooks and pens -Drink to much 
-Lack visits 
-Lack projects 
-Lack contact and they do not listen 
Toñampare The organisation that 
work for the 
communities 
-Agreements (oil 
companies) to recieve 
doctor, medicine etc. 
-Pay the bills in the 
hospital in Shell 
-They do not ask 
-They spend the money for own interest 
-They do not visit a lot 
-They do not want to help us because we 
are mestizos (mixed races-Huao and 
Quichuas or Shuar) 
 
 
 
 
Appendix 14 – Problems mentioned from the communities 
Community Problems 
Bameno Tourist guides from 
the outside that do 
not pay and leave 
garbage in the 
community  
Contamination in the 
river 
Oil companies that 
destroy the rainforest 
 
Boanamo Lack medicine and 
doctor 
Lack of money to 
pay doctor and 
helicopter for 
emergencies 
Contamination in the 
river 
 
Damointaro Lack of money Cannot sell the 
artwork 
Lack of medicines 
and doctor 
Lack of tourism 
Dayuno Contamination Timber companies Oil and timber 
companies use 
dynamite and riffles 
and kill to many 
animals and fish 
Diseases 
Huamono The schoolteacher 
does not show up 
Lack of medicines Cannot pay the 
expenditures for 
emergencies 
 
Kenaweno Contamination in the 
river 
Lack of drinkable 
water  
Malaria Lack of medicine 
Meñepare 
(Gareno) 
Contamination Diseases caused by 
the contamination 
Cannot sell the 
artwork 
Lack of tourism 
Nemompare Diseases and lack of 
medicines 
Cannot sell the 
artwork 
Contamination 
because of oil and 
dynamite 
Lack of  a doctor 
Ñoneno Oil companies Contamination Colonisation  
Tepapare Gareno: control (Of 
very drunken Huaos) 
and the people 
cannot pass (tourists) 
Meñepare: They do 
not let them sleep in 
the community when 
they go to get 
tourists 
Lack of medicines  
Tigüino & Bataboro Colonisation Timber companies Oil companies Contamination 
Toñampare Lack of water and 
electricity in the 
houses (lack 
gasoline for the 
generator) 
Lack of medicine 
and doctors 
Lack of access to the 
market and works 
Lack of tourism 
Dikaro Oil companies Contamination They do not let the 
tourist  enter at 
Pompeya (oil 
company control) 
 
 
Source: participatory meetings 
 
 
Appendix 15 – Interviews with tourism agencies 
Entrevistas con las agencias de turismo de Quito y Baños 
 
Compañia Actividades en territorio Huaorani Convenio 
Travel Club Almundo 
(Quito) 
Mandan a los turistas a Kem Pery Tour  
Joy Expeditions (Quito) Mandan a los turistas a Kem Pery Tour Entre Kem Pery y los 
huaoranis 
Moggely Tours (Quito) No van más al territorio huaorani porque dicen que han 
quemado los Bataboro Lodges 
 
Jamu Amazon Lodge 
(Quito) 
Trabajan en el límite del territorio, pero no entran en las 
comunidades ni tienen contacto con ellos. 
Trabajan en Curaray-Cononaco 
No 
Extreme Tour and 
Adventure (Quito) 
Tours de mínimo 6 personas al territorio Huaorani. 
En areas de rio Curaray y Bameno. 
Duermen en tiendas de campaña y utilizan guías 
huaoranis 
Pagan a los guias 
Yuturi (Quito) Tours al Parque Nacional Yasuní, pero no dentro del 
territori huaorani, porque trabajan con petroleras y les 
dicen que no pueden entrar (control de Pompeya). 
Los huaos son muy difíciles y más ahora porque beben 
alcohol. 
 
Jungle and Galápagos 
(Quito)  
Filial de Kem Pery Tour 
Utilizan guias huaos.  
Si. 
Pagan 20$ ó 6$  por 
persona (extranjero o 
nacional) en el puente de 
Tigüino (Babe) 
Sarval Tour (Quito) No tienen contacto directo. Utilizan otras agencias.  
Jungal Tour (Quito) Tienen tours en los río Shiripuno (ñoneno) y Cononaco 
(Bameno). 
Utilizan guias huaoranis siempre. Utilizan las cabañas 
del rio Shiripuno, donde hay siempre alguien para los 
turistas (dentro de 8 años pasará a ser de la comunidad 
de ñoneno). También utilizaban las cabañas cerca de 
Bameno, pero no ahora porque están en muy mal 
estado. 
Prefiere que los turistas duerman fuera de la comunidad. 
Los turistas que entran compran casi  
siempre artesanías. 
Dice que les falta una casa típica en ñoneno donde 
puedan hacer un centro de interpretación. 
Le gusta trabajar con los huaos, aunque hay problemas 
porque algunos guias son muy jóvenes (14años) y 
algunos un poco vagos (quieren dormir en horas de 
trabajo). No tiene mas problemas con alcohol porque les 
prohibió trabajar si bebían.  
Dice que es mejor con los viejos que con los jóvenes, 
Directamente con la 
comunidad de ñoneno. 
No con la ONHAE porque 
el presidente de la 
comunidad no queria y el 
dinero de ONHAE no llega 
a la comunidad. 
Entrada a la comunidad 
son 20$ 
En Bameno pagan 10$ por 
turista. Además paga 20$ 
por utilizar a los viejos 
como guias.  
porque tienen más conocimiento. 
Dice que hay problemas con las madereras, que les 
pagan poco, cazan sus animales y dejan la selva sin 
árboles grandes. También problemas por la forma de 
negociar con ellos, porque los sacan a Coca, les dan de 
beber y les hacen firmar lo que sea.     
Emerald Forest 
Expeditions (Quito) 
Van a Bameno pero solo si el turista lo pide 
expresamente. Normalmente no van 
 
Kem Pery Tour (Quito) Hacen tours en los río Tigüino (Bataboro Lodges) y 
Cononaco (Bameno). 
Siempre llevan dos guias, uno de Quito y otro nativo. 
Hacen falta 5 días para ir a Bataboro Lodges. Son toures 
de aventura.  
  
Pagan 20$ por entrar a la 
comunidad. Ademas dan 
algo de ropa, educación, 
herramientas, etc. 
No sabe a quien le pagan.  
Tropic Ecological 
Adventure (Quito) 
Tours en el territorio huaorani, en la comunidad de 
Queweri-Ono. Utilizan guías huaoranis. 
 
Adventure Equatorland 
(Baños) 
Van a ñoneno (5 días) y Bameno (8 días). Van en 
Canoa, duermen en las playas, con tienda de campaña. 
Pagan a las comunidades. Utilizan sus guias y los 
huaos.  
 
No tienen convenio 
Llaganante Expediciones Van a ñoneno (5 días) y Bameno (8 días). Van en 
Canoa, duermen en las playas, con tienda de campaña. 
Pagan a las comunidades (90 $). Utilizan sus guias y los 
huaos. 
Cuesta 45 $ por persona al día, con un mínimo de 4 
personas. Siempre utilizan un motorista huao. A veces 
van en avioneta.  
Es muy caro y no va casi nadie. 
No 
Marberk Tour Van al área de Tigüino. Hacen un tour de 4 días. Pagan 
a las comunidades pero no utilizan guias huaos, porque 
ellos tienen un guia con 15 años de experiencia en la 
zona. 
No 
Wonderful Ecuador Antes trabajaban con los huaos, pero empezaron a pedir 
demasiado dinero y a crear problemas, y por eso 
prefieren trabajar con los Quichuas. 
 
Sebastian Moya Tiene tours a Dayuno y a Kiwaro. 
A Dayuno cuesta 250$ por 5 días/4 noches y a Kiwaro 
son 350$ por 5días/4 noches por persona. Los turistas 
duermen en las cabañas de Kiwaro y en la playa y 
Si. Paga a las comunidades 
y tiene convenio con ellas 
para no tener ningún 
problema.  
cabañas en Dayuno. 
Hay un intercambio de cultura, con el que tanto la 
comunidad como el turista ganan. Utiliza solo guias 
huaoranis. 
El precio es muy elevado porque hace un turismo de 
calidad, con respeto a la cultura. No van muchos turistas 
(1-2 grupos al año)  
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 Appendix 17 – Interview with Alicia 
Entrevista con la presidenta de la AMWAE- Hueya Alicia Cahuya. Día 24 de enero de 2005. 
 
Quiere trabajar con las mujeres para el bien de sus hijos. Porque ellas se quedan mas en la casa y 
el hombre es el que se va a trabajar.  
Quiere tener un proyecto y trabajar con las mujeres. Ellas quieren trabajar con los hombres, pero 
ellos no les dejan. Las mujeres que viven dentro de la selva hacen muchas mas cosas que las de 
fuera, porque las de fuera no tienen materiales para hacer artesanías.  
A las mujeres no les gusta trabajar con las petroleras, por la contaminación. Mejor sin petróleo. 
Quieren trabajar con turismo, contra la contaminación, hacer piscifactorias. Se están terminando 
los animales, asi que su idea es hacer una cria de animales.  
Con el turismo pueden vender sus artesanías y no se destruye la selva. Hay tres mujeres con 
licencia de turismo. Se pensaba que la ONHAE iba a hacer una operadora de turismo, pero ahora 
no se sabe.  
Dice que las mujeres tienen más conciencia ecológica. A su vez los ancianos/as pelean más y 
saben mucho, no como los jóvenes que no saben nada. Quieren que los abuelos enseñen a los 
niños para que sigan siendo más fuertes. Tienen que enseñar a los niñas para que sepan cantar y a 
los niños para que sepan cazar. Ellas quieren decir a los hombres que los entrenen para que no se 
olvide la cultura huaorani.  
 
 
 
 
